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Consecration of Wei-Tou Bodhisattva

Deep are Weituo Bodhisattva’s vows,

Guarding the wayplace, expelling demonic aura.

Within the mountain gate, all is pure, everyone healthy and at peace.

Vastly spreading blessings in the temple, creating remarkable merits.
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The i
Shurangama i
Sutra |

A Simple Explanation by
Venerable Master Hsuan Hua \
************* 5

(Continued from issue #304)

Mental dimness turns into dull emptiness. This
emptiness, in the dimness, unites with dark-
ness to become form. Stimulated by false
thinking, the form takes the shape of a body.
As causal conditions come together there are
perpetual internal disturbances which tend to
gallop outside. Such inner disturbances are
often mistaken for the nature of mind. The
primary misconception about the mind and
body is the false view that the mind dwells in
the physical body. You do not know that the
physical body, as well as the mountains, the
rivers, empty space, and the great earth are all
within the wonderful bright true mind.

“Mental dimness turns into dull emptiness.” |
speak to you about the Dharma of "form and
mind." What does "form" mean? Let me tell you
now! This concept of form is "obscured," and ob-
scured is a manifestation of darkness;
"ignorance," ignorance is also not illuminated, it
1s very dark. What is very dark? This emptiness.
It is due to the initial thought of ignorance, here
referred to as “mental dimness,” which obscures
True Emptiness and changes it into dull empti-
ness. “This emptiness, in the dimness, unites
with darkness to become form.” This black col-
or exists; this counts as a ‘blackness’. Within the
emptiness and ignorance, the darkness binds to-
gether to become form.

Stimulated by false thinking, the form takes
the shape of a body.” Gathered together, there is
form and appearance. Form is mixed with false
thinking. From false thinking and this form, a
body is materialized.

The previous text states that ‘mental dim-
ness turns into dull emptiness’, and mental dim-
ness is this ignorance. Although this ignorance is
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called ignorance, it is something you can-
not see, so it is equivalent to being com-
pletely empty! Within this emptiness and
ignorance, ‘this emptiness, in the dimness,
unites with darkness to become form,’
leading to the emergence of a form and
appearance, which is the reasoning behind
'ignorance conditions actions'.

‘Stimulated by false thinking’; since
a form and appearance have risen, this
form gives rise to a kind of delusion. What
is this delusion? It is that 'consciousness'.
This is also the beginning of the doctrine
of the Twelve Causal Conditions: Igno-
rance conditions activity, activity condi-
tions consciousness, and consciousness
conditions name and form. False thinking
i1s the consciousness, and when it takes
shape as the body, that is the name and
form. We have bodies because our false
thinking creates them. This is the principle
of the Twelve Causal Conditions.

“As causal conditions come together
there are perpetual internal disturb-
ances which tend to gallop outside.”
Many kinds of conditions are brought to-
gether to form the body and mind. At the
time of this external movement you can
say that the six entrances, the eyes, ears,
nose, tongue, body, and mind, come into
being. Name and form condition the six
entrances, and the six entrances condition
contact. The tendency to gallop outside is
a rudimentary awareness of contact, such
as a small child has. In this instance it re-
fers to the sensory organs that draw out-
side sense data. The contact and the false-
thinking mind go outside and race back
and forth at a gallop randomly all over the
place because one has no genuine wis-
dom. One doesn’t know where to run to;
one can’t tell north, south, east, and west
from one another. This is disorder and dis-
turbance, and “Such inner disturbances
are often mistaken for the nature of
mind.” You think this lack of clarity is
the nature of your mind.

Since you lack clarity as if you had
lost it — lost your own genuine perfect
wonderful bright mind, the precious light
of your wonderful nature. But it is not a
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true loss; your true nature only
seems to be lost, because you take
the mark of disorder and disturbance
to be the nature of your mind, the
mind which has perfect transparen-
cy and bright comprehension, and
thus you are disordered and dis-
turbed.

You have the confusion of at-
tachment and you lack enlighten-
ment. “The primary misconcep-
tion about the mind and body is
the false view that the mind dwells
in the physical body.” You think
that your true mind is inside the
physical body. This is the first con-
fusion.

Most people think the mind is
within the body. This is an extreme-
ly great mistake. It is outside our
body? It is not outside either. But as
I say, it is also not the case that our
mind is in our body. It is that we
people are within the true mind.

So the Sutra says, “You do not
know that the physical body, as
well as the mountains, the rivers,
empty space, and the great earth
are all within the wonderful
bright true mind.” All these vari-
ous kinds of things are within your
fundamental wonderful bright true
mind. They are not outside. So you
should know that our mind encom-
passes empty space and the ten
thousand things. It is not that empty
space and the ten thousand things
contain us. If you understand this
doctrine you have not lost your true
nature and your true mind!

It is like ignoring hundreds of
thousands of clear pure seas and
taking notice of only a single bub-
ble, seeing it as the entire ocean,
as the whole expanse of great and
small seas.

“What is it like? I’ll give you an
analogy. “It is like ignoring hun-
dreds of thousands of clear pure
seas and taking notice of only a
single bubble.” It’s like you don’t
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want a hundred or a thousand of pure
seas; you give them up and only recognize
one bubble of water on the surface of all
those great seas.

You say, “This bubble is the great
sea.” Isn’t this a grave mistake? The situa-
tion is the same with the mind in our body
that Ananda is speaking of. That mind
within our body is as small as a bubble on
the sea. The mind beyond the body, our
true mind, is as vast as hundreds of thou-
sands of great seas. You reject the hun-
dreds of thousands of great seas; you
don’t recognize them; you don’t know

they are seas. You take an infinitesimal
bubble to be the sea.

In the same way, the pure nature and
bright substance of your permanently
dwelling true mind, the substance of the
Dharma nature, pervades the Dharma
realm. It is everywhere, and it is our true
mind. But you don’t realize it is your true
mind; you think that what is in your body
is your mind. That is like seeing one
miniscule bubble as the entire ocean, as
the whole expanse of great and small
seas. This is the same mistake as to take
that small mind in your body to be your
true mind. Your true mind is not inside,
and it is not outside. All of you are com-
plete with it, but you don’t recognize it.
You don’t recognize your own true mind!

You people are doubly deluded among
the deluded. Such inversion does not
differ from that caused by my lowered
hand. The Thus Come One says you are
most pitiable!

The character  # | is pronounced like

T 4 (Ci)

“You people are doubly deluded among
the deluded.” You people who have not
accomplished the fruition or obtained the
state of no outflows are confused within
confusion. Such inversion does not dif-
fer from that caused by my lowered
hand. When I lowered my hand, you said
that it was upside-down. When I raised it,
you said it was right-side-up. In fact, there
was no upside-down or right-side-up to
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the hand. There is no upside-down or right-side-up,
but you set up names and call it “‘upside-down’ or
‘right-side-up.” This is confusion within confusion.
Originally there was no problem, and you created a
problem. Originally there wasn’t all this trouble,
and you have gone looking for trouble. That is
what is meant by someone being doubly deluded
among the deluded.

“The Thus Come One says you are most pitia-
ble.” The Buddha looks upon such doubly con-
fused people with sympathy and pity. People who
pile confusion upon confusion are sad indeed.
What kind of person is this? It’s someone who’s
obsessed to the point of doubling. They weren’t
obsessed to begin with, but then they find them-
selves obsessed; finding one obsession is alright,
but they become even more obsessed, doubling or
tripling their obsession — that’s what’s called
“someone obsessed to the point of doubling.” Why
is it “someone obsessed to the point of doubling”?
You see, it’s the same confusion which mistakes a
single bubble for the great seas; there’s no differ-
ence. The saying of ‘the whole expanse of great

and small seas’: the character | j | means a great

sea; the character " %) | means it’s right next to the
sea, in that small body of water, not that big.

Having received the Buddha’s compassionate
rescue and profound instruction, Ananda’s
tears fell, and he folded his hands and said to
the Buddha, “I have heard these wonderful
sounds of the Buddha and have realized that the
wonderful bright mind is fundamentally per-
fect; it is the eternally dwelling mind-ground.
But now in awakening to the Dharma-sounds
that the Buddha is speaking, it is my condi-
tioned mind which I use to contemplate them
reverently. Having just obtained the mind, I do
not acknowledge that it is the fundamental mind
-ground.

So the Sutra says, having received the Bud-
dha’s compassionate rescue and profound in-
struction, as the beginning of the Sutra relates,
Ananda fell into the hands of people of an external
path and was in grave danger, since he was on the
verge of destroying the precept-substance. The
Buddha instructed Manjushri Bodhisattva to use
the Shurangama Mantra to rescue Ananda and
bring him back, and the Buddha then instructed
him repeatedly, one doesn’t know how many times.

(To be continued ...
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Sutra of the Past Vows of Earth
Store [Ksitigarbha] Bodhisattva

A Simple Explanation by Venerable Master Hsuan Hua
at Buddhist Lecture Hall in San Francisco, on June 13, 1971
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(Continued from issue #304)

What is filial piety? Is it simply
buying our parents delicious food and
fine clothes? No. These are superficial
demonstrations of filial piety. What is
the essence of filial piety? It is about
complying to our parents’ wishes, e.g.
enjoying what our parents delight in,
sharing the joy in what they like.
“Suppose my father likes to smoke opi-
um. If he smoked one ounce a day, and I
smoked two, would that be filial piety?”
It is certainly not.

When I said “comply,” I mean to
comply with their wishes, not with their
eating habits. If the latter were intended,
you might as well tell your father who
likes bread and butter, “I like that, too.
You have to let me eat first, afterwards,
you can eat.” That is contending, not
complying. To comply means to accord
with another’s wishes. Pay attention to
what their heart wishes and do not go
against their wishes. That is filiality.

Earlier I said the kindness of par-
ents is “as manifold as the hairs on the
head and difficult to repay.” You may be
able to count how many strands of hair
you have, but you would not be able to
repay your parents’ kindness. Last sum-
mer [ talked about “The lamb kneels to
drink its milk; the young crow returns to
nurse.” Baby lambs drink their mother’s
milk with their forelegs knelt before
their mother. In China, crows are called
filial birds because the young crows for-
age for food and return with food for
their aged mother who can no longer fly.
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Even baby crows know to be filial.
Crows are birds, lambs are beasts. If we
were not filial to our parents, then we
would be worse than birds and beasts.
Human beings are supposed to be re-
plete with the Five Virtues, namely:
humaneness, propriety, righteousness,
wisdom, trustworthiness. Having these
virtues, how can we not even compare
to the crows and the lambs? Therefore,
we should be filial to our parents. This
1S most important.

Someone might ask, “I want to be
filial, but now I have left the homelife
and my parents are nowhere nearby.
How can I be filial?” Leaving the
homelife is an act of great filial piety.
There is a saying, “When one child en-
ters the Buddha’s door, nine genera-
tions of ancestors ascend to the heav-
ens.” If you leave home to cultivate the
Way, nine generations of ancestors re-
ceive the benefit and may go to the
heavens. In this way, you are being fil-
ial not only to your parents but to your
ancestors and parents of lives past.

However, you must cultivate. If
you do not do so, your nine generations
of relatives will fall into the hells,
where they will wail and moan, “We
had a descendant who left the homelife
to cultivate, and because of him we
could have ascended to the heavens.
Who would have thought that he is so
lazy, sleeping all day and not cultivat-
ing. Now our offenses cannot be par-
doned, so we fall into the hells once
again.” The mere act of leaving the
home life is not sufficient to cause your
nine generations of ancestors to be re-
born in the heavens. If you do not culti-
vate, they will not ascend to the heav-
ens; but if you do cultivate, you are
practicing great filiality crossing over to
your parents.

Speaking of which, I have been in
the Buddha Hall today for a lengthy
period of time and there’s one
Sramanera who has not been up. Even
I, the teacher without fiery temper, was
on fire. “How can a monastic be so la-
zy?” 1 thought. He was not bad though;
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he did not rebut at all. Upon investi-
gating, | found out why. Let me tell
you, this Sramanera is not lazy; he
was too famished to move. It’s not
laziness. It’s starving to the point
where he doesn’t have the energy to
move. Why was he famished? It’s
because no one made him offerings.
After going many days without any
offerings, he tried doing alms rounds
but no one gave him anything. He
was very upset. When he came back,
he decided not to eat. It’s been six or
seven days and he has not eaten any-
thing, so today he was too famished
to get up. Since I did not know that
he received no offerings, 1 scolded
him severely.

Later, I inquired as to why he
was so lazy. He said “No one made
offerings to me and without food, I
have no energy.” Upon hearing this I
replied “Oh! I have wrongly blamed
you. If you feel too weak, then you
can rest and sleep inside. Do what
you need to do. I'm giving you an
expedient.” It’s not easy being a
teacher. Sometimes you don’t know
what is the best way to teach and
transform a disciple. I have severely
scolded a hungry disciple. However,
this disciple has some skill, a bit of
cultivation. Otherwise, how can he
go on without food for six to seven
days and still follow the general as-
sembly in reciting sutras, doing re-
pentances, and listening to the lec-
tures? That’s not possible. So now,
my fiery temper is gone and I am
glad I have a hard-working disciple.
I hope all of you will emulate this
Sramanera who had enough patience
to withstand my scolding.

In addition, do not keep in
mind the thoughts “I did not eat for
a day/ I did not eat for two days/ I
did not eat for three days/ and on to
five days and six days”. Forget it.
Having eaten or not is the same.
Don’t pay attention to whether you
have eaten or not. If you can forget
that, then you are really cultivating
the Way. If you are not truly culti-
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vating the Way, you could not forget.
When you truly cultivate the Way, you
will have genuine samadhi. With real
samadhi, you will be oblivious to my
scolding as well as beating. Questions
like “Who’s hitting me?” or “Where am
1?” do not occur because there is no “I
(self)”. When there is no self, there is
true samadhi. If there’s still an “I”, no-
tions of “you hit me”, “you scold me”,
“I haven’t eaten” exist. This way, your
samadhi power cannot be produced. You
must forget the self in order to develop
your samadhi power. When your samad-
hi power is produced, then you have real
skill.

Beings who are not filial to their par-
ents, even to the point of harming or
killing them...Those who kill their fa-
ther or mother, for example, will fall
into the Relentless Hell where for
thousands of billions of eons they will
seek escape in vain. It will be difficult
for them to escape the hells.

Beings who shed the Buddha’s blood,
slander the Triple Jewel, and do not
venerate Sutras, will fall into the Re-
lentless Hell where for thousands of
billions of eons they will seek escape
in vain.

Beings who shed the Buddha’s
blood...Here, we are referring to those
beings who have not committed offens-
es. Nonetheless, let’s suppose these liv-
ing beings commit offenses categorized
as shedding the Buddha’s blood. What is
meant by shedding the Buddha’s blood?
Now that Shakyamuni Buddha had en-
tered nirvana, how can we shed the Bud-
dha’s blood? We do not live in a time
when the Buddha is in the world and we
have never seen the Buddha, how can
we shed the Buddha’s blood? When the
Buddha was in the world, shedding his
blood means injuring the Buddha’s
physical body. After his nirvana, it
means destroying images of the Buddha,
or dismembering an ear or a finger.
Burning paper images of the Buddha is
also equivalent to shedding the Bud-
dha’s blood. Originally, these offenses
cannot be absolved through repenting

-10-
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and reforming, but there are exceptions
such as when one is intoxicated, crazy
or mentally ill. However, you cannot
use mental illness or intoxication as an
excuse to intentionally commit these
offenses. Doing so will incur offenses.
Only karmic offenses committed unin-
tentionally are considered slightly
lighter offenses.

When the Buddha was in the
world, he had such great spiritual pow-
ers. Who could have shed his blood?
The Buddha had certified to fruition.
Who could have hurt his physical
body? Sometimes even the Buddha
gets injured unexpectedly. The Bud-
dha’s cousin, Devadatta, opposed eve-
rything the Buddha did and invariably
tried to ruin him. If the Buddha ex-
pounded on this dharma, Devadatta
would destroy it. If the Buddha ex-
pounded on that dharma, Devadatta
would trash it. In short, he said that
everything the Buddha do is wrong.

How did Devadatta undermine
the Buddha? Devadatta bribed a poor
woman to take part in his plot against
the Buddha. As is the case with many
impoverished ones, the poor woman’s
resolve was weak and she would do
anything for money. Devadatta had her
tie a pillow around her waist under-
neath her clothes and in this condition
go to the Buddha’s Dharma assembly
and accuse him of fathering her unborn
child. Devadatta promised her a large
sum of money for making the Buddha
lose his credibility to his disciples. This
woman followed Devadatta’s instruc-
tions. However, the Buddha used his
spiritual powers to make the pillow fall
to the ground, proving on the spot that
she was dishonest. Devadatta used var-
ious means to ruin the Buddha.

Another time, Devadatta saw the
Buddha walking by the edge of Vulture
Peak Mountain. He wanted to crush the
Buddha. Using his spiritual powers,
Devadatta pushed the mountain with
his palm to cause an avalanche. Rocks
fell and hit the Buddha. A Vajra knight
and guardian spirit of Vulture Peak,

-11-
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named Bei La, saw this happening.
From afar, he used his Vajra pestle
to strike the mountain back to pre-
vent a large boulder from hitting the
Buddha. In doing so, the boulder
crushed to tiny fragments which
scattered everywhere. One of the
fragments struck the Buddha’s little
toe and cracked a bone. This is
called shedding the Buddha’s blood.
At that very moment, a fiery chariot
emerged and carted Devadatta to the
hells.

Hence, as soon as Devadatta
shed the Buddha’s blood, he was
carted to the hells alive, in his physi-
cal body. The retribution incurred by
those who burn and destroy images
of the Buddha, dismantle temples or
ruin stupas is similar. They are
equivalent to Devadatta’s offenses.
They are offenses of shedding the
Buddha’s blood.

What is meant by “Slander the
Triple Jewel”? Buddhists must re-
member not to commit this type of
offense, that is, to speak evil of the
Triple Jewel — the Buddha, the Dhar-
ma, the Sangha. In the Bodhisattva
precepts, there is one precept that
prohibits people from speaking of
the offenses of the Fourfold Assem-
bly, namely: bhiksus, bhiksunis,
upasakas, and upasikas. Not only
should people who have taken the
Bodhisattva Precepts refrain from
speaking of the faults of bhiksus,
bhikshunis, upasakas and upasikas,
they should not participate in con-
versations of such nature, like they
did not hear the conversations at all.
If you participate in such conversa-
tions, you commit the offense of
slandering the Triple Jewel and
speaking evil of the Fourfold Assem-
bly. The best thing to do in a situa-
tion like this is simply keep your
mouth shut, remain silent.

(To be continued ...)
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Guanyin Bodhisattva is Our Brother

EREA-ALAFRELZA+TNEHAFT
An Instructional talk by Venerable Master Hua, given on March 16, 1976, during a Guanyin Recitation Session
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(Continued from issue #304)

The Flower Adornment Sutra says: "The Bo-
dhisattva has this thought: from time without be-
ginning to the present, all living beings and I have
been brothers. We have been fathers and mothers
to each other. We have been sisters to each other.
We have been husbands and wives to each other."
You told me you didn't believe; that's simply be-
cause you don't understand the underlying princi-
ples in the Flower Adornment Sutra.

Not only does the Bodhisattva see living be-
ings in that way, but even the Buddha contem-
plates living beings and knows that all men were
his fathers in the past, and all women were his
mothers. Since the Buddha sees living beings as
his fathers and mothers, that is why I said Guanyin
Bodhisattva sees living beings as his brothers and
sisters. How could this principle be unreasonable?
You don't believe simply because you don't have
this kind of wisdom and knowledge. Or it may be
that you don't have enough experience. That's why
you're so ignorant and skeptical.

Why does the Buddha want to rescue living
beings? Because he can see that, "All men have
been my father, and all women have been my
mother." His fathers and mothers are suffering in
the six destinies of rebirth, so he wants to rescue
living beings at all costs, and help his parents es-
cape suffering and attain bliss.

Every day we recite the name of Guanshiyin
Bodhisattva and bow to Guanshiyin Bodhisattva,
but when Guanshiyin Bodhisattva appears in per-
son before us, we don't recognize him. That's why
I say we living beings are extremely pitiable.
What do I mean when I say Guanshiyin Bodhisatt-
va appeared in person before us, and we are una-
ble to recognize him? It's our big test. When we
recite Guanshiyin Bodhisattva's name, we should
learn to be like him. Guanshiyin Bodhisattva pos-
sesses great kindness, great compassion, great
vows, and great strength. When we recite his
name, we should also learn to have great kindness,
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4 # B A 53053, 2026 1/2 A

Gold Wheel Sagely Monastery Newsletter, Issue #305 January/February 2026

Ly RE S RES-KRB- KN - &
WHHERMALT > BRI Z TS

nNy o

HERM RMEL ®HITRK
M R ED ; £ Efiw KM%
T RMEET > B EANK - B
JEBAMNK ? B RET LA BBA
LT GRER RELTZAITH
AINETGITR B BEAEANE R
TH BRI AERESEBRNF
1 WEBIBA S ITIBA S FZBA D P
Aok BF|ERER  ZieELE TR
EHRA T o RAT A0 G e BF1Z »
MFBILELRE ARG T 3%
BEEE R AR EES - R
ARDEEE o RARLIBY T ERE
AR FEEA E EREB Y H
1% o

Pk ZABYSTERE T &
— LB HBAINANTH - REIK
FIANRIA  RATHERT » HARKE
B PR EAZBAEIER BRERIR ©
Pk LBARCERME  BEATE
ER ek 0 BRI R o
HEAG R L ARZERAR B T oo A R AR
GER > AR Ae b EITR—F > W T
AE 4B o

(FH4)

great compassion, great vows, and great strength
just like him. No matter who mistreats us, our
minds must remain calm.

No matter who curses at us, we should endure
it. No matter who hits us, we should bear it. Even if
someone were to kill us, we should also bear it pa-
tiently, and recognize it as our rightful due. Why
should we see it as our due? Because if we hadn't
scolded others in the past, others wouldn't curse at
us now. If we hadn't hit someone in the past, he
certainly wouldn't come to beat us now. Why
would someone want to curse at us, hit us, or kill
us? Because in the past, when we were stupid and
ignorant, we cursed at him, beat him, or killed him.
So, in this present life, the same situation is hap-
pening to us, and we should pay off the debts that
we accrued in the past. In the past, we did not un-
derstand this principle, so we didn't settle the debts
that we owed. Now that we understand, we should
honestly acknowledge the unpaid debts. When we
can acknowledge these debts, then we can see
Guanshiyin Bodhisattva, and we can truly count as
one of Guanshiyin Bodhisattva's Dharma-relatives.

When we are reciting Guanyin Bodhisattva's
name, we shouldn't criticize other people as soon as
we meet them. If we're always looking at the faults
of others, it proves that our own suffering hasn't
come to an end. We haven't pulled up the roots of
suffering. So, all of us must clearly recognize the
situations that occur. We must thoroughly under-
stand the Dharma. People who study the Bud-
dhadharma have to be able to apply the Bud-
dhadharma. If we cannot apply it, then no matter
how long we cultivate, the Buddhadharma merely
remains Buddhadharma, and we are simply us. But
if we know how to apply it, then we can become
one with it; we become indivisibly united with the
Buddhadharma.

(To be continued ...)
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(Continuing from page 15)

Only Amitabha Buddha, the King of Great
Vows, can help us with our grave matter of birth
and death. Therefore, I hope that we will treasure
our lives, enrich our lives and make good use of our
lives, to fulfill our lives while helping others fulfill
theirs. Thereby, bringing to fruition the precious
legacy that the Buddha and the Venerable Master
bequeathed us. We must continue to propagate
Buddhadharma and benefit others. Amitabha!

(The End of the Article)
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Life is But A Dream; Death, A Dream As Well

BREEFRTA=O—AF+—A+ABLREFRETHRTENM
Lunchtime Instructional Talk by Dharma Master Heng Gwei on November 18, 2018,
at Gold Wheel Sagely Monastery Emperor Liang’s Jeweled Repentance Dharma Assembly
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(Continued from issue #304)

I remember one time, I, along with a
layperson, took the Venerable Master’s sister
-in-law to the doctor. She was already eighty-
two years old at that time. We went to a hos-
pital in San Francisco, and the doctor was
Caucasian. As soon as we sat down, the Ven-
erable Master’s sister-in-law said, “Doctor,
you must help me! I don’t want to die!” Upon
hearing this, I thought, “Wow, I would be
content if I could live to eight-two years of
age!” But when you reach this age, you will
feel it’s not enough. I didn’t think much at
the time. I thought, “I would be happy to live
to 8217

After all these years, I have been think-
ing, “This is the attachment of all living be-
ings who love life and fear death.” Age is
only a number. However, if we don’t break
through our attachment, we still wouldn’t
want to die even if we reach 102 years of old
or even 1002 years of old. We still want to
live longer. What does this tell us? This tells
us that we must break through our extremely
mighty attachment while we are still alive.
We must develop a different attitude, a dif-
ferent viewpoint and perception in which
one’s lifespan does not matter. What is most
important is one’s inner substance. How do
we make good use of our lifetime to fulfill
our lives to the fullest potential and to help
others do the same? This is the most im-
portant inner substance. Otherwise, even at
1003 years of age, you will still tell the doc-
tor, “Please help me. I don’t want to die!”.
But you should know that doctors can’t save
themselves either.

(Continuation in Page 14)
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202651 ~ 2 A H# M & Schedule of Weekly Events — January and February of 2026
B # >
1/4(Z#8) BT E 3G Celebration of Amitabha Buddha’s Birthday
TR E 0 A% > L Recitation of Amitabha Sutra, Amitabha Buddha Recitation,
Universal bowing. 8:00 am - 10:00 am
FEMTAMRE > A Recitation of Amitabha Sutra, Amitabha Buddha Recitation,
1:00 pm - 3:00 pm
1/11 (Z# 8 ) WA BT Recitation of Shurangama Mantra 8:00 am - 10:00 am
X &M, Great Compassion Repentance 1:00 pm - 3:00 pm
1/18 (Z ¥ a ) 3B & % — 3 Recitation of Earth Store Sutra 8:00 am - 10:00 pm
3 & B — 3% Recitation of Earth Store Sutra 1:00 pm - 3:00 pm
125 (E#8) WHLEPIS 0 B4 0 24 Recitation of Universal Door Chapter, circumambulation,
sitting recitation 8:00 am -10:00 am
WHLEPIS 0 B4 0 24 Recitation of Universal Door Chapter, circumambulation,
sitting recitation 1:00 pm - 3:00 pm
21 (2#89) H 75,4 % — 3 Recitation of Earth Store Sutra 8:00 am - 10:00 pm
3% & % =3 Recitation of Earth Store Sutra 1:00 pm - 3:00 pm
2/8(2#8) HAR B ST Recitation of Shurangama Mantra 8:00 am - 10:00 am
X &£M¥, Great Compassion Repentance 1:00 pm - 3:00 pm
215 (E#8) H X FFHAPF Auspicious Spirit Mantra of Eradicating Disaster 8:00 am - 3:00 pm
2/22(E#8) B 67 K L The Jeweled Repentance of Medicine Master Buddha 8:00 am - 3:00 pm
31(E#08) ERERIATE
Spring Banquet Luncheon at CDR

~HERERKD - RERBEARB~
Always think of the day as if there is no tomorrow.
Do not wait until there is no time and try to find time.



