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Verse in Praise of the Buddhas and Bodhisattvas

Composed by Venerable Master Hsuan Hua
Consecration of Maitreya Bodhisattva

The patient immortal, practicing the samadhi of kindness,
Manifest in myriads of bodies, rescuing men and women.
Alas, no one recognizes him even when face-to-face,

Let me introduce him to you and create dharma affinity.
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A Simple Explanation by
Venerable Master Hsuan Hua \
************* 3

(Continued from issue #299)
You noticed that it was Ananda’s head
that moved; the seeing did not move. You
also noticed that it was my hand which
opened and closed; the seeing did not
stretch or bend.

You noticed that it was Ananda’s head
that moved; the seeing did not move. You
in the great assembly watched Ananda’s
head turn back and forth, and Ananda just
said the seeing-nature is unmoving. You
also noticed that it was my hand which
opened and closed; the seeing did not
stretch or bend. It wasn’t the seeing nature
that stretched out or flexed.

Why do you continue to take something
moving like your body and its environ-
ment to be in substantial existence, so
that from the beginning to the end, your
every thought is subject to production
and extinction? You have lost your true
nature and conduct yourselves in upside-
down ways. Having lost your true nature
and mind, you recognize objects as your-
self, and it is you who cling to the flowing
and turning of the revolving wheel.

Here the Buddha raises a rhetorical
question to the great assembly. He says:
Now you have seen very clearly that it was
Ananda’s head that moved and the seeing-
nature does not move, it didn’t roll up or
stretch out either. Since that’s the case, then
why do you continue to take something
moving like your body and its environ-
ment to be in substantial existence? You
in the great assembly are unable to see your
own genuine seeing-nature. You take your
physical body and the environment in
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which it finds itself to be a real thing. You react
to the moving of your body and surroundings as
if they were actual. These movements are basi-
cally external. They are not something that be-
longs to your self-nature.

So that from the beginning to the end, your
every thought is subject to production and
extinction? You cling tenaciously to your body
and mind as your hosts. You use the conscious
mind in your thinking, and every thought of
your conscious mind is subject to production
and extinction. First, one thought arises and is
extinguished, and then the next thought arises
and is extinguished. The cycle of production
and extinction follows production and extinc-
tion. You concentrate your effort exclusively on
the realm of production and extinction, and have
no true understanding of the seeing-nature.

Now the Buddha scolds everyone and tells
the great assembly it is wrong! You have lost
your true nature. From beginningless time to
the present, you have all lost your true nature. It
is not truly lost, but it seems to be lost. Why?
Because living beings don’t perceive the un-
moving, unshakable realm of the self-nature,
and so they have not understood this doctrine. It
is as if it is lost. And conduct yourselves in
upside-down ways. Basically, when you do
things, you should do them well, but you contin-
ually botch them up; you should have done good
deeds, but you did evil deeds instead. That’s
called “doing things in an upside-down way.”

What is meant by upside-down? I’ll give
you an example. A man is upside down when
his feet are on top and his head is on the bottom.
Or else your feet are on the bottom and your
head is on top, but you take your shoes and put
them on your head, and you wear your hat on
your feet. That’s also called upside-down. When
you were little and your parents sent you off to
school and you didn’t want to go, that too was a
case of being upside-down. When people are
trying to sleep and you make a lot of noise, yell-
ing and carrying on so they can’t sleep, you’re
acting upside-down. In general, things which are
not done in accord with propriety are called up-
side-down. It’s to turn your back on the Way
and run off. You want to go south, to South San
Francisco, but you end up going north to North
San Francisco. That’s to be upside-down and
going backwards.
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Having lost your true nature and mind, you rec-
ognize objects as yourself. Because you conduct
yourself in upside-down ways, your nature and
mind do not work together, and thus you lose track
of the true and actual nature. You mistake outside
states as yourself. That means you recognize that
inn of yours as yourself. You shouldn’t think that
your inn is you. That’s to recognize objects as
yourself. “Objects” here refers to all external ob-
jects.

And it is you who cling to the flowing and turn-
ing of the revolving wheel. Because you recognize
things as yourself you produce all kinds of attach-
ments. You fail to see through all kinds of things.
You aren’t clear about principle. And because of
that, you cling to flowing and turning — that is, to
birth and death. You yourself are attached to dying.
You go looking for birth and death.

If you yourself weren’t upside-down, if you
didn’t mistake a thief for your son and objects for
yourself, you would be able to end birth and death.
If you want to end birth and death, it is an easy
thing to do. All you need to do is turn yourself
around. If you go forward, you head right down the
path of birth and death. If you turn around and go
the other way, you end birth and death. It’s not that
difficult; it’s just that it’s up to you to do it. You
simply turn around; you turn your head and pivot
your body. That’s all that’s needed. It is said, “The
sea of suffering is boundless; a turn of the head is
the other shore.” There is no edge to the sea of suf-
fering, and when you turn around, you will come
back to the shore!

When Ananda and the great assembly heard the
Buddha’s instructions, they became peaceful
and composed both in body and mind. They rec-
ollected that since time without beginning, they
had strayed from their fundamental true mind
by mistaking the shadows of their causally con-
ditioned differentiating minds as something real
and substantial. Now on this day they had awak-
ened to such illusions and misconceptions. Like
a lost infant who rejoins its beloved mother after
a long separation, they put their palms together
to make obeisance to the Buddha. They wished
to hear such words from the Thus Come One as
to enlighten them to the dual nature of body and
mind — what is false and what is real, what is
empty and what is substantial, what is subject to
production and extinction and what transcends
production and extinction.
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When Ananda and the great assembly heard
the Buddha’s instructions. When Ananda and
the great Bodhisattvas, the great Arhats, and the
great bhikshus, and the others heard this teach-
ing, they became peaceful and composed both
in body and mind. Their bodies and minds felt
extremely comfortable, so that they didn’t feel
the least bit of pain. They had never felt better.
They had never known anything so fine!

But at the same time, they recollected
that since time without beginning, they had
strayed from their fundamental true mind by
mistaking the shadows of their causally con-
ditioned differentiating minds as something
real and substantial. From time without begin-
ning they had renounced their basic mind and
had used only their false mind, their conscious
mind, their mind which makes distinctions in
order to do things. They hadn’t understood ex-
ternal states; ‘false’ means a mistake. They mis-
take the conditions and defilement of the exter-
nal states and take their false-thinking mind to
be true and actual. This is Ananda realizing that
he is wrong. They had engaged in false activi-
ties at the gates of the six organs. In order to
function, they dealt exclusively with the false-
thinking mind, the attached mind, the arrogant
mind, the mind which seizes upon conditions,
the mind which 1s false in various kinds of
ways, and hadn’t the least bit of skill when it
came to the self-nature.

Now on this day they had awakened to such
illusions and misconceptions. Like a lost in-
fant who rejoins its beloved mother after a
long separation, they put their palms togeth-
er to make obeisance to the Buddha. They had
been like a hungry child who had no milk to
drink; it had been very painful. All of a sudden,
the child’s compassionate mother had returned,
and the child had milk to drink: that is what it
was like for the assembly when they awakened
upon hearing the Buddha’s instruction. They
placed their palms together and bowed to the
Buddha to thank him for his kindness in bestow-
ing the Dharma upon them.

Why did the assembly bow to the Buddha?
Because they wished to hear such words from
the Thus Come One as to enlighten them to
the dual nature of body and mind. They want-
ed him to uncover it and portray it clearly, to
reveal what is false and what is real, what is
empty and what is substantial. There is the
true and the false, the empty and the actual, and
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they wanted the Buddha to teach them to rec-
ognize each of them. They wanted him to re-
veal what is subject to production and ex-
tinction and what transcends production
and extinction — to reveal the mind’s dual
nature, the mind with superficial production
and extinction and the mind that is not subject
to production and extinction.

What is the mind of production and ex-
tinction? It is the conscious mind, our mind
which seizes upon conditions by turning to
the outside and seeking there, instead of de-
veloping skill at the self-nature. What is the
mind not subject to production and extinc-
tion? You must apply your skill to the self-
nature and understand that the mountains, the
rivers, the great earth, the vegetation, and all
the myriad appearances are all the Dharma
body of all Buddhas. The Dharma body of all
Buddhas is neither produced nor extin-
guished. And the pure nature and bright sub-
stance of everyone’s permanently dwelling
true mind is also not produced and not extin-
guished.

Why do we have production and extinc-
tion, birth and death? It is because we do not
recognize the pure nature and bright sub-
stance of the permanently dwelling true mind.
It is also because your mad mind has not
ceased. So, it is said, “when the mad mind
ceases, that ceasing is Bodhi.” The mad
mind’s stopping itself is the manifestation of
your Bodhi-mind. Because the mad mind ex-
1sts and has not ceased, the Bodhi-mind can-
not come forth. The mad mind hides it. What
is being explained now, and in every other
passage of sutra text without exception, has
the aim of revealing everyone’s true mind.

Then King Prasenajit rose and said to the
Buddha, “In the past, when I had not yet
received the teachings of the Buddha, I met
Katyayana and Vairatiputra, both of
whom said that this body is annihilated
after death, and that this is Nirvana.”

Then — before the Buddha spoke — King
Prasenajit rose in the great assembly.
‘Prasenajit’ is a Sanskrit word, it means ‘war
victory’, it also means ‘victorious army’ King
Prasenajit’s name means “Moonlight” in San-
skrit, as mentioned before. The king was born
at the same time that the Buddha entered the
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world. Upon entering the world, the Bud-
dha emitted light, but King Prasenajit’s
father thought that it was his son who was
emitting the light as he came into the
world, so he named him “Moonlight.”

Before the Buddha spoke, King
Prasenajit stood up amidst the crowd and
said to the Buddha, “In the past, when I
had not yet received the teachings of the
Buddha, I met Katyayana and Vairati-
putra. Before I received the benefit of the
Buddha’s teaching and transforming, I be-
lieved in external paths.” He believed in
the annihilationism of Katyayana.
“Katyayana” is a Sanskrit name which is
interpreted to mean “cut hair,” because
formerly those who followed this external
path did not cut their hair.” “Vairatiputra”
means “son of Vairati”; Vairati was his
mother’s name; the name is interpreted to
mean ‘“does not do.” What he didn’t do
were good deeds, but he had no hesitation
about doing bad deeds.

“Both of whom said that this body is
annihilated after death, and that this is
Nirvana. They say that after this body
dies there isn’t anything. There is no cause
and there is no effect, no future lives and
no former lives.” Basically, a person’s
death is like putting out a lamp. It’s gone.
There isn’t anything at all. Everything is
annihilated. Annihilation means there is
no soul, no awareness, no nature, nothing
at all, and that’s what they call Nirvana.
That’s what nihilists mean by not pro-
duced and not extinguished; since there’s
nothing, there isn’t any production or ex-
tinction. That’s how the external paths
talk.

But I will tell you all that that is a
grave mistake! When people die they are
not annihilated. So, it is just at this point
where the distinction between Buddhism
and external paths lies. Some external
paths talk about annihilation, and some
talk about permanence. One advocates an-
nihilation, the other advocates perma-
nence, and both kinds confuse people
most seriously.

(To be continued ...)
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Sutra of the Past Vows of Earth
Store [Ksitigarbha] Bodhisattva

A Simple Explanation by Venerable Master Hsuan Hua
at Buddhist Lecture Hall in San Francisco, on June 13, 1971
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(Continued from issue #299)

So that they renounce the deviant view
and deviant knowledge and return to the
proper view and proper knowledge. But one
or two out of ten still cling to their bad
habits; they have not completely eradicated
them yet. For them, I, Shakyamuni Bud-
dha, again divide into thousands of billions
of bodies and use numerous additional
expedient means, setting up many, many
Dharma Doors. Those with keen roots,
meaning people with deep and profuse good
roots, will listen and immediately be-
lieve. They are brilliant and sharp and have
much wisdom. Once they hear the Dharma
spoken, they believe it.

Those with good retributions will respond
to assiduous exhortation and strive to suc-
ceed. Maybe they have done good deeds and
planted good causes in their past lives, that
lead to favorable consequences; they will
respond to assiduous exhortation to succeed.
Assiduous means unremitting persistence. It
is not persuading someone just once, but ra-
ther, repeatedly. For instance, when we are
intent on crossing over (delivery to salva-
tion) someone, we do not just try it once and
give up. If it does not work on one try, we
try again. If it does not work the second
time, we keep trying. For example, for peo-
ple living far away, you need to write more
letters telling them about the Buddha dhar-
ma. For people living close by, you should
interact with them more often and explain
the Buddha’s teachings to them.

You should bring forth the resolve to
convert people instead of being converted.
For instance, originally you wanted to con-

BRSBTS
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vert someone to believe in the Buddha, but then
he pulls you into Christianity. Originally you
were going to convert people to Buddhism, but
you end up being turned by others and start be-
lieving in Catholicism. This is about being con-
verted. If you can convert others, you have
some power of concentration. If you are con-
verted by others, you have no power of concen-
tration. So, assiduous implies not being lazy.

For example, we can think of friends who
are good to us and relatives who are very kind,
then we resolve to urge them to believe in the
Buddha and to study the Buddhadharma. To
achieve this resolve, we need to be unremit-
tingly persistent. It is not doing it for just one
time, but multiple times. This time, if I fail to
make them understand, I will do it again and
again. In short, resolve to convert others into
believing in the Buddha and continue to do so
until they become Buddhas. Vows are fulfilled
that way.

Those who are dim and dull, refers to those
who are foolish and deluded, and do not have
wisdom, will return to the proper after
lengthy period of teaching and transfor-
mation. Lengthy period means a long period
of time, not merely once, twice, three times or
five times. In ‘assiduous exhortation’, you can
count the number of times. Whereas “lengthy
period” can be a stretch of two days, three days,
five days, one month, two months, three
months, five months, one year, two years, three
years, or five years. I will remain committed to
a long-term goal to teach you, persevering until
you believe in the Buddha. This is about teach-
ing someone for a long time until he or she re-
turn to take refuge with the Triple Jewel. Those
whose offense karma is heavy will not show
any respect. They fundamentally do not re-
spect Buddhism.

All those different kinds of beings are dis-
tinct. Every person has his or her own causes
and effects, karmic responses, and varying dif-
ferences. To take across and liberate all these
living beings, I, Shakyamuni Buddha, also di-
vide into many division bodies.

I may appear in a male body. I may appear
in a female body. I may appear in the body
of a god or dragon. I may appear in the body
of a spirit or ghost. I may appear as a moun-
tain, a forest, a stream, a meadow, a spring,
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a river, a lake, a fountain, or a well in order
to benefit people. I use all these ways to save
beings. I may appear in the body of God
Shakra. I may appear in the body of Lord
Brahma. I may appear in the body of a Wheel
-Turning King. I may appear in the body of a
lay person. I may appear in the body of a na-
tional leader. I may appear in the body of a
prime minister. I may appear in the body of
an official. I may appear in the body of a
Bhikshu, a Bhikshuni, a Upasaka, a Upasika,
and so forth up to the body of a Hearer, an
Arhat, a Pratyekabuddha, or a Bodhisattva
in order to teach and rescue beings. It is not
that I appear to them only in the body of a
Buddha.

I may appear in a male body to take across
and liberate these living beings. I may appear
in a female body. I may appear as a handsome
man to cross over all women. Or I may appear
as a beautiful woman to cross over all men. The
Buddha understands living beings’ desires. He
knows how living beings take pleasure in the
gender subject of men and women. Hence, the
Buddha manifests and teaches living beings ac-
cording to the nature of their faculties. I may
appear in the body of a god or dragon to take
across and liberate gods and dragons. I may ap-
pear in the body of a spirit or
ghost. Shakyamuni Buddha may appear in the
body of a god with great awesome virtue or a
great ghost king.

I may appear as a mountain, a forest, a
stream, a meadow, a river, a lake, a fountain,
or a well, to benefit people. You see! Earth
Store Sutra says a mountain, a forest, a stream
or a meadow are all transformations of the
Tathagata’s Dharma Body. Perhaps we are right
now sitting on Shakyamuni Buddha’s Dharma
Body, but we do not realize it. Let’s take San
Francisco as an example. The Buddha has made
San Francisco appear a long time ago to benefit
living beings, so that people may live here.

Although the sutra only mentions how the
Buddha manifests as mountains, forests,
streams, and meadows, do not presume that the
plains are not the Buddha’s Dharma Body. The
plains are too. Perhaps we are now sitting on top
of the Buddha’s Dharma Body? Why do we not
see the Buddha’s Dharma Body? It is because
we are like ants. When the ants are on the
ground or on a human body, they do not see the

-10-
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whole body of the person. Since we are like
tiny bugs on the Buddha’s Dharma Body, we
do not know where his Dharma Body is. Ac-
tually, we are on his Dharma Body but do not
know it. Shakyamuni Buddha may appear as a
river, a pond, a spring, or a well. In general,
the Buddhas manifest as such to benefit peo-
ple.

I use all these ways to save beings. The Bud-
dha makes a mountain appear, so as you stroll
in the mountains and absorb the energy there,
your Bodhi resolve comes forth. Or you may
breathe in some fresh air in the forest without
realizing that this is the air of the Buddha’s
Dharma Body. All the air filling up the space
is the Buddha’s gi. So, when you breathe in
the Buddha’s gi, you will surely be enlight-
ened.

Do not be attached to the notion that no
one will attain enlightenment 500 years after
the Buddha’s nirvana. Even 5,000 years after
the Buddha’s nirvana, there will be people
who become enlightened. The only concern is
that you do not truly cultivate. If you truly
cultivate, I can guarantee that you will surely
attain enlightenment. How about buying some
insurance now. When you get enlightened, I
will pay you a certain amount of money.
However, once you become enlightened, you
would not want that money, so I end up with
the profit.

The Buddha may appear as a river.
When you bathe in the river, you feel very
comfortable, and eventually become enlight-
ened. Likewise, Shakyamuni Buddha may ap-
pear as a pond or a well. When you drink the
water from the well, your resolve for the Way
will grow day after day. These are all incon-
ceivable states. In summary, every action and
every move of the Buddha is to benefit people
so that they get cross over and liberated.

Shakyamuni Buddha may appear in
the body of God Shakra. For instance, when
you are sitting in meditation, a heavenly god
may come bow to you and say that he is God
Shakra from the heavens. Why does he bow to
you? He wants you to develop a steadfast re-
solve for the Way and forge ahead with vigor
and diligence.

He may appear in the body of Lord

-11-
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Brahma or the body of a Wheel-Turning
King. A Wheel-Turning King has a multi-
tude of treasures. He has a flying vehicle. At
present time, going to the moon in space
rockets takes a very long time. Wheel-
Turning King’s flying vehicle can travel
throughout the three thousand great thousand
worlds within an hour. Not only can it reach
the moon and the planets, but it can also
reach anywhere in no time at all. Wheel-
Turning King also has a treasure of jewels.
Wherever he is, when he says, “I need mon-
ey”’, the ground will break open with as
much gold as he needs and as many precious
gems as he needs. Why does he have these
kinds of treasures? It is due to his great
blessings. All the precious gems are pre-
pared for him. He owns everything in the
world.

Wheel-Turning King also has a treas-
ure of horses. These horses also move faster
than rockets. Wheel-Turning King also has a
treasure of women. He likes women. They
appear wherever and whenever he calls for
their presence. He has such terrific blessings
that he gets whatever he wants. Anything he
wishes, he gets. He never experiences the
suffering of not getting what he wants. The
Buddha appears as a Wheel-Turning Sage
King to enable all beings who saw his ap-
pearance to bring forth their resolve for Bo-
dhi.

The Buddha may appear in the body
of a lay person. Perhaps one of the laypeo-
ple here is a manifestation of Shakyamuni
Buddha. You never know. Don’t think it is
impossible. Laity is part of this too. He may
appear in the body of a national leader,
such as an emperor, or in the body of a
prime minister, the highest official. He may
appear in the body of an official. He may
appear in the body of a Bhikshu, a Bhik-
shuni, a Upasaka, or a Upasika, collective-
ly called the fourfold assembly, and so forth
up to the body of a Hearer, an Arhat, a
Pratyekabuddha, or a Bodhisattva to
teach and rescue beings. The Buddha ap-
pears in various manifestations all for the
sake of teaching and transforming living be-
ings. It is not that Shakyamuni Bud-
dha appears only in the body of a Bud-
dha to transform and liberate beings.

(To be continued ...
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The Buddha-nature: the Original Source of All Living Beings

EREIA—HAFALA+ZB AT
An Instructional talk given on September 13, 1982 by Venerable Master Hua

Brought about by the Buddha-nature,
life goes on ceaselessly in the world
with infinite transformations.

In the very beginning, the universe was a
huge nebulous mass. When Heaven and Earth were
created, there were no people and no living beings.
You can't really say that there was a world or there
wasn't a world. Basically, there was nothing at all.
Later, during the phase of becoming, living beings
came into the world bit by bit. Actually, where did
human beings come from? Some people say hu-
mans evolved from apes. But then, where did apes
evolve from? If it was possible for apes to turn into
humans in the past, why can't they turn into hu-
mans now? Strange! This unusual theory was con-
cocted by ignorant people who wanted to be eccen-
tric, claiming that humans evolved from apes. Why
don't they say that humans evolved from mice, or
from caterpillars? How do they know that mice
didn't evolve from humans?

We have feathered creatures that fly in the
air, aquatic creatures that thrive in water such as
fish, turtles, shrimp, crabs, etc., humans and other
creatures with blood and breathe, flowers and
grasses, trees and all vegetations. Who is the
original ancestor of all these? It is the Buddha-
nature.

Brought about by the Buddha-nature, life
goes on ceaselessly in the world with infinite trans-
formations. Without the Buddha-nature, everything
would cease to be. Only the Buddha-nature re-
mains in existence and never exterminated
throughout thousands of ages and myriads of gen-
erations. Hence, from the Buddha-nature, the Ten
Dharma Realms are transformationally produced.
The Ten Dharma Realms are not apart from a sin-
gle thought. That single thought is the Buddha-
nature, it's another name for the Buddha-nature.
Thus, people evolved from the Buddha-nature, and
animals come into being when people descend
lower in the cycle of rebirth. The principles are
clearly explained in the Ten Dharma Realms.

-13-
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Stupid people insist that apes were the ances-
tors of people. Islam has a story about pigs. Hindu-
ism says cows are gods. These are all partial views.
They only know a little; they don’t know the great
functioning of the whole reality. So, they ended up
deluding the world, writing books and preaching
their doctrines, classifying things into categories,
claiming, "This is science. That is philosophy." In
reality, these people are just looking for something
to do because they have nothing better to do. Hav-
ing nothing better to do after eating their fill, they
go around confusing people.

Ultimately, how did people come into being?
Let's look at how chickens came into being. Which
came first, the chicken or the egg? Without a chick-
en, there's no egg. Without an egg, there's no chick-
en. That's the "chicken question," which has no fi-
nal answer. Regarding people, who came first, the
man or the woman? If you say that man came first,
remember that a man is born from a woman's
womb. If you say that woman was first, remember
that it takes a man for there to be conception. Since
it was so long ago, people have forgotten just how
humans came into being.

(To be continued ...
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(Continuing from page 15)

We must return to our original nature, return to our
Buddha mind. We must constantly remind our-
selves that we are disciples of the Triple Jewel.
Since we have taken refuge with the Buddha, we
must learn from the Buddha. What are we learning
from the Buddha? We must learn the Buddha’s
kindness and compassion. Not only are the minds
of the Buddha replete with kindness and compas-
sion, but so are the minds of all living beings. Our
minds are identical to that of the Buddha.

Our original mind was also magnanimous
with great kindness and compassion. But due to the
thought of ignorance, we have covered up our
minds to great kindness and compassion. Some
people have covered up so much of it, leaving only
a tiny bit. Some people have less of it covered up,
therefore, they have a bit more kindness and com-
passion.

Regardless, we must constantly remind our-
selves to take the Buddha’s mind as our own so
that we can return to our original home --- the Bud-

dha’s home.
(To be continued ...)
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Life is But A Dream; Death, A Dream As Well
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Lunchtime Instructional Talk by Dharma Master Heng Gwei on November 18, 2018,

at Gold Wheel Sagely Monastery Emperor Liang’s Jeweled Repentance Dharma Assembly
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(Continued from issue #299)

After Dhyana Master Zhi-Gong and his team
completed compiling this repentance volume, they
pondered on what to name it? This morning, we
heard in the instructional talk and we also recited,
that Dhyana Master Zhi-Gong had a response from
Maitreya Buddha in his dream. Maitreya Bodhisatt-
va instructed them to name the repentance text
“Kind and Compassionate Bodhimandala™.

What is “Kindness and Compassion”? Kind-
ness is the ability to furnish joy. A kind person al-
ways brings peace and joy to the people around him.
The people around him are very happy. He always
utilizes his heart of kindness and compassion to be-
stow joy to others. Kindness bestows joy; compas-
sion eradicates suffering. A mind that is compas-
sionate and empathetic can eradicate people’s suf-
fering.

This is especially true of the Buddha. The
Buddha is an omniscient being. His kindness and
compassion are the most magnanimous. Therefore,
he cannot bear to see living beings suffer. Living
beings make mistakes because of ignorance. Igno-
rance is the state of being muddled and unclear. In
this state of confusion, people make mistakes.
Through their body, mouth and mind, they have
committed various acts that are defiled and are not
in accordance with the dharma. Having committed
offenses, suffering ensues. The greatly kind and
compassionate Buddha cannot bear to see living be-
ings suffer; he wants to help living beings eradicate
their suffering and calamities. For this reason, the
Buddha taught us this dharma door of repentance.

Having kindness and compassion is having the
Buddha mind. Since we are disciples of the Buddha,
we must cultivate the way. What do we cultivate?

(Continuation in Page 14)
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202553 - 4 A H#E 4B M & Schedule of Weekly Events — March and April of 2025

B # S o

32(Z#8) Wb LA Recitation of Earth Store Sutra Volume I 8:00 am - 10:00 am
WKL P ~ T4 Recitation of Earth Store Sutra Volume I, 111 1:00 pm - 2:30 pm

39 (E#8) @45 % T Recitation of Shurangama Mantra 8:00 am - 10:00 am
X &M% Great Compassion Repentance 1:00 pm - 2:30 pm

3/16 (2#1 8 ) |##%P7%& Recitation of Universal Door Chapter 8:00 am -10:00 am
WL F]& Recitation of Universal Door Chapter 1:00 pm - 2:30 pm

HERERMF £ (3/16 ~ 3/227:00 am - 4:00 pm )
The Seven-Day Guan Yin Recitation Session at City of Dharma Realm,
March 16 ~ March 22, 7:00 am - 4:00 pm

323 (2#38 ) |FABET Recitation of Shurangama Mantra 8:00 am - 10:00 am
X %4 Great Compassion Repentance 1:00 pm - 2:30 pm

3/30 (B#8 ) |34 > A% Recitation of Amitabha Sutra, Amitabha Buddha Recitation 8:00 am - 2:30 pm

4/6 (2318 ) W& LA Recitation of Earth Store Sutra Volume I 8:00 am - 10:00 am
WIBLE T ~ T4 Recitation of Earth Store Sutra Volume II, ITI 1:00 pm - 2:30 pm

R R b KK (4/06 ~ 4/27 7:00 am - 4:45 pm )
The Jeweled Repentance of Ten Thousand Buddhas at City of Dharma Realm,
April 06 ~ April 27, 7:00 am - 4:45 pm

4/13 (2#18 ) |#HBER Recitation of Shurangama Mantra 8:00 am - 10:00 am
X %4 Great Compassion Repentance 1:00 pm - 2:30 pm

4/20 (Z# 8 ) |#3BER Recitation of Shurangama Mantra 8:00 am - 10:00 am
X %4 Great Compassion Repentance 1:00 pm - 2:30 pm

427 (Zf8a ) |3AMMFEL > &% Recitation of Amitabha Sutra, Amitabha Buddha Recitation 8:00 am - 2:30 pm

~HERERKD - RERBFEARB~
Always think of the day as if there is no tomorrow.
Do not wait until there is no time and try to find time.



