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Ascending the Hall to Speak Dharma

Composed by Venerable Master Hsuan Hua

All conditioned phenomena

Are like dreams, illusions, bubbles, shadows,

Like dew drops and a lightning flash:

Contemplate them thus.
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(Continued from issue #279)

“If it were in the body, it could not be on the surface of
the body since that is not the middle. But to be in the
middle is no different than being inside. If it were in an
external place, would there be some evidence of it, or
not? If there were no evidence of it, that would be the
same as if it did not exist. If there were evidence of it,
then it would have no fixed location. Why? Suppose that
someone were to indicate the middle by a marker. When
regarded from the east, it would be to the west, and
when regarded from the south, it would be to the north.
The marker is unclear, and the mind would be equally
chaotic.”

If it were in the body, it could not be on the surface of
the body since that is not the middle. But to be in the
middle is no different than being inside. Supposing this
middle you say is the mind located in the body: is it on the
surface of the body? But then it isn’t in the middle. You say
that it’s on your body, but where is it? If you say that it’s in
the middle of the body, then that’s the same as what you
said before as “being inside’, and we’ve already rejected
that as impossible.

If it were in an external place, would there be some evi-
dence of it, or not? If you say that the middle is somewhere
else, can you point out where it is? Is there something about
it that allows us to detect it? If there were no evidence of
it, that would be the same as if it did not exist. You still
haven’t shown me a middle. If there is nothing to indicate
its presence, if you can’t point to it as being in a certain
place, then it does not exist. If there were evidence of it,
then this ‘middle’ would have no fixed location.

Why? Why do we say that there is no fixed location?
Suppose that someone were to indicate the middle by a
marker. Someone pounds a sign in the ground reading:
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“This place is the middle.” When regarded from
the east, it would be to the west, and when re-
garded from the south, it would be to the north.
Your sign may say “middle” but if you stand to the
east of it, the sign is west of you: how is this the
middle? Then you might stand to the south of it: now
it is to the north of you. This is also not the middle.

Basically, as | said earlier, the ten directions do
not exist. You might say that something is south of
you, but if you go south of it, it becomes north. You
could then say it is north, but if you go north of that
north, it becomes south again. So which is it? There
is nothing fixed about it. The principle is the same
here.

The marker is unclear, and the mind would be
equally chaotic. The marker doesn’t indicate any-
thing at all; it cannot fix a middle. If the mind were in
the middle, it would be as unfixed as your marker; it
would be chaotic. Ultimately, which place is the
middle? There isn’t any place that is the middle. So
the middle you speak of is probably also a mistake.

Ananda said, “The middle I speak of is neither of
those. As the World Honored One has said, the
eyes and forms are the conditions which create
the eye-consciousness. The eyes make discrimina-
tions; forms have no perception, but a conscious-
ness is created between them. That is where my
mind is.”

In the above text, Ananda declared a ‘middle’
which was shattered by the Buddha who asked him
ultimately where this ‘middle’ was located. This
‘middle’ must not be confused, it must be definite in
order to count as a ‘middle’. Now the Buddha cited
various principles to ask him where this ‘middle’
was.

Ananda said: Having heard the World Honor One’s
inquiry, Ananda replied, “The middle | speak of is
neither of those. The mind isn’t located inside or
outside; this isn’t what I meant, World Honored One.
As the World Honored One has said, the eyes and
forms are the conditions which create the eye-
consciousness. It’s just as you explained before,
World Honored One.”Ananda is still using state-
ments the Buddha made in the past as evidence for
his points of view. “World Honored One, you said
that when the eye encounters forms, the eye-
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consciousness is created between them. The eyes
make discriminations. Why are the conditions
for eye-consciousness, of seeing, created when
the eyes encounter form? Because the eyes make
discriminations. Forms have no perception, but
a consciousness is created between them. That
is where my mind is. The defiling object of form
has no awareness of its own, but when the eyes
encounter it, a kind of discriminating mind arises
in their midst, and this is where my mind is. The
middle I’m talking about is the place where the
eyes and forms meet to create the eye-
consciousness. That is the mind!”

The Buddha said, “If your mind were between
the eye and an object, does the mind’s sub-
stance combine with the two or does it not?”

The Buddha listened to Ananda dispute his
explanation and replied, “If your mind were
between the eye and an object, does the
mind’s substance combine with the two or
does it not?”” Suppose it is as you say, and the
mind is in the middle between the eye and the
defiling object of form. Do they combine? Are
they one or are they two?

“If it did combine with the two, then objects
and the mind substance would form a chaotic
mixture. Since objects have no perception,
while the substance has perception, the two
would stand in opposition. Which is the mid-
dle? If it did not combine with the two, it
would then be neither perceiver nor perceived
and would have no substance or nature.
Where would the characteristic of ‘middle’
be?”

If it did combine with the two — if your mind,
the mind you say is in the middle, includes the
sensory organs and their objects — then objects
and the mind-substance would form a chaotic
mixture. Which, then, is the substance of your
mind, and which are the objects? Can you make a
distinction? If you cannot, they are mixed cha-
otically together in confusing disorder.

Since objects have no perception, while the
substance has perception, the two would stand
in opposition. Things don’t know anything,
while your eye organ has a mind-substance. They
are opposites. Which is the middle? Where is
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the middle you speak of? Is your mind in the middle of
your eye, or is it in the middle of the objects the eye
sees?

If it did not combine with the two, it would then be
neither perceiver nor perceived and would have no
substance or nature. If your mind does not combine
with the eye and the object the eye sees, it will not be
perceiving anything; it will have no nature to be
aware. Where would the characteristic of ‘middle’
be? In the final analysis, where is your mind?

Therefore you should know that for the mind to be
in the middle is impossible.

Therefore you should know that for the mind to be
in the middle is impossible: For these reasons, An-
anda, you should understand that your argument that
the mind is in the middle won’t stand. There is no such
principle.

Ananda said to the Buddha, “World Honored One,
when | have seen the Buddha turn the Dharma
wheel in the past with great Maudgalyayana, Sub-
huti, Purna, and Shariputra, four of the great dis-
ciples, he often said that the nature of the mind
which perceives, makes discriminations, and is
aware, is located neither within nor outside nor in
the middle; it is not located anywhere at all. That
very non-attachment to anything is what is called
the mind. Therefore, is my non-attachment my
mind?”

One suspects that Ananda began to get nervous
after hearing the Buddha refute yet another of his ar-
guments. He had exhausted his knowledge and
reached the end of his wits. By this time, there was no
way out for him; there was no escape. So once again
he transferred some of the principles the Buddha had
spoken previously to the present situation in an at-
tempt to save himself from defeat.

Ananda said to the Buddha, “World Honored One,
when | have seen the Buddha turn the Dharma
wheel in the past with great Maudgalyayana,
whose name means “descendent of a family of bean-
gatherers”; Subhuti, whose name means “born into
emptiness”; Purna, whose name means “son of com-
pletion and compassion”; and Shariputra,whose
name means “son of an egret”, four of the great dis-
ciples. They turn the Dharma wheel together.
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What does it mean to “turn the Dharma
wheel”? It means to use the words spoken by the
Buddha to teach and transform living beings. They
are spoken this way and that way and all around, just
as the principles of the Shurangama Sutra are now
being explained over and over. That’s why it is called
a “wheel.” Turning the Dharma wheel reveals the
principles and it crushes the heavenly demons and
followers of heretic religions. When those heretic
religions encounter this wheel they are smashed by it.
Obliterated.

He often said, he repeated many times in the Agama
Sutras and the Vaipulya Sutras, that the nature of
the mind which perceives, makes discriminations,
and is aware, is located neither within nor outside
nor in the middle; it is not located anywhere at all.
If the nature of the mind which calculates, knows,
and makes distinctions is located neither inside nor
outside, it should be located between them, in the
middle; but it isn’t there either. It isn’t anywhere.
That very non-attachment to anything is what is
called the mind. The aware, perceptive mind is not
attached anywhere at all, and since it has no place of
attachment, it is called the mind.

Therefore, is my non-attachment my mind?
“Now, I’m not attached. The mind I speak of is also
not attached. But | don’t know whether one can call it
‘mind.”” Ananda thought that if he asked it this way,
the Buddha would certainly agree that what he re-
ferred to was the mind. After all, the Buddha himself
had said so before! But what the Buddha had said
previously was said in accordance with worldly
dharmas. His explanation then was geared to the
understanding of the people he was speaking to then.
People of the Small Vehicle do not understand Great
Vehicle Dharma, and if one were to explain the true
mind to them without any introduction, they would
not believe it; so the Buddha spoke to them about the
conscious mind. He was complying with worldly
dharmas. Now Ananda wishes to take the conscious
mind of ordinary people as his mind. Is he right?
Basically, Ananda’s view would be acceptable from
the point of view of ordinary people. But the mind
the Buddha is speaking of is not the conscious mind.
It is the ‘permanently dwelling true mind’, not the
mind which has false thinking. Yet Ananda still
thinks his false-thinking mind is his true mind; he
continues to mistake a thief for his son.

(To be continued ...)
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Sutra of the Past Vows of Earth
Store [Ksitigarbha] Bodhisattva

A Simple Explanation by Venerable Master Hsuan Hua
at Buddhist Lecture Hall in San Francisco, on June 13, 1971
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(Continued from issue #279)

For example, among the plenitude of medi-
cations, some cure headaches, some cure sore
throat, some cure eye pain, some cure earaches,
toothaches, nose pain and other physiological
maladies. Which medication would you say is
number one? If you say the headache pill is num-
ber one and eye pain pill is number two, that’s
wrong. If you have a headache and took the head-
ache pill, then that’s the number one. If you have
eye pain and took the eye pain pill, then that’s the
number one.

For example, we humans have greed, hatred
and delusion. When you comprehend the
Buddhadharma and your greed is cured, the
Buddhadharma that cured your greed is the num-
ber one. When you comprehend the Buddhad-
harma and your hatred is cured, the Buddhad-
harma that cured your hatred is the number one.
When you comprehend the Buddhadharma and
your delusion is cured, the Buddhadharma that
cured your delusion is the number one. Living
beings have 84,000 faulty habits so the Buddha
spoke 84,000 dharmas to cure those 84,000 faulty
habits. Whichever dharma that cures your sickness
is the number one; otherwise, you can’t say it’s the
number one. So, there are 84,000 number one’s in
the 84,000 dharmas. The Vajra Sutra says, “The
Dharma is equal in level, nothing is above or be-
low.” Since there is nothing above or below, I
thereby say that the 84,000 dharmas are all number
one’s. Isn’t this the Buddhadharma?

| lecture the sutras differently than others.
When other people lecture on “not doing all that is
evil’, they will definitely refer all as many, not as



4 % i@ M F280H, 2021 11/12A
Gold Wheel Sagely Monastery Newsletter, Issue #280 November/December 2021

W | st R 3R XA Xk 0 B e R
3 FRIX CAEKTEKR KAKS
T KR oI — 1B R A — 1B o
AL RSB AL o4
oo BEARGH ) Kb
9| 8 | IR IRF A A
7 | g fF b AL LAR T L R R
B | AR HLET o B
T AR | RBELABEME K
B%27 >  RELBREZRASD?
R EFFH—E 2w R R KA G »
JGINEFETTARIA G 0 PTRR R B AR
GO 97

AP EREE P ERAS
R OERZFRMHOAKRES T FBHKE
—EFF RO MR R 7 A E
TR c BEHMATRRIFRS
— T RARER G — (2 bR
B AR B8 T RASHR
F AR O AR B B AL S e B v R B 4G
f7 R B RARAE Bl o F B ER
FRER VAR SR E A T RAE
R OERAAERIE G oKAAR R HE
AAR ~AIE CRIRIZT LT o = T B
& N\NEwftT—iE =T RERAT
JEHL T R T AT ME A SRR R
BAR KA o AT BAR 0 BAEA B
& s R LA R - BAT
dn a0 ZheAn o HdwbE o BAde 5 o

ATdm & AT RRATF A — A o
B R 3 A R RE R GG R AL AT
JR B R, ohm R A IR S ARG HEIR T
R BEJR 2RI T o TS BAR KR
B FHRMER RIEE FRFIAARNZ
Moo R EZ A R R JRE A A M2
RIKEABR > BIGZERE -

one. Since | do not know numbers, when there are
too many numbers, | don’t know which is which.
| figured since | can’t catch up, I might as well
turn around and head back, meet up from another
direction. For example, this person is a fast run-
ner, so | will turn whenever he turns. | can never
catch up by chasing after him. But if | turn around
and wait for him at the other end, I meet up with
him. See, this is the way | lecture the sutras too.
Since there are so many numbers that I cannot
figure out how many exactly, | will just say one.
This time, not only do | understand, even children
understand. This is how I lecture the Dharmas.

Shila paramita. Shila means keeping up the
precepts. There are very many people who keep
the precepts, but | will talk of one. Who is this
one? Vinaya Master Dao Xuan. In China, Vinaya
Master Dao Xuan was foremost in keeping the
precepts and attained the highest level of study of
the vinaya. The heavenly beings were so touched
by his diligence in upholding the precepts that
they bring him offerings of food. So, he did not
eat food from the human realm but only heavenly
food offered by the heavenly beings. Everyone
knows that among the Chinese patriarchs, only
Vinaya Master Dao Xuan received offerings from
heavenly beings.

Speaking of vinaya, we focus on the princi-
ples of precept marks, precept dharma, and com-
portment...the 3,000 comportments and 80,000
fine conducts. Where did these 3,000 comport-
ments come from? They came from the four great
comportments of walking, standing, sitting and
reclining. Walk with dignified decorum, sit with
dignified decorum, stand with dignified decorum,
recline with dignified decorum. Walk like a
breeze, stand like a pine, sit like a bell, recline
like a bow.

Walk like a breeze. A breeze is a light gen-
tle wind that does not stir any waves on water. It
is not the strong gust of a hurricane or a gale. If
you walk like you are running, you may not set
off a hurricane but you may be blowing a gale. Do
not do that. Instead, waft by like a light breeze,
not stirring waves in the water. A light breeze is
gentle. You can feel the wind but there are no
waves on the water. Walk this way.
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Stand like a pine. Stand as straight as a pine
tree. Don’t contract your head and neck and
look lethargic and sleepy. Stand with your
chest out and back straight. Neither stoop nor
hunch your back, with your head down, you
are constantly looking downward at the
ground, looking at the hells. Do not walk with
your head tilted high up either. Let your head
maintain its natural straight alignment. This is
the comportment of standing, one of the four
great comportments. Also, don’t look around
when you walk, glancing back and forth.
When the police see you glancing to your left
and to your right, they may suspect that you
are planning on stealing or burglarizing. They
will keep an eye on you. So, don’t glance
around.

Sit like a bell. When you sit, your pos-
ture should look like a bell.

Recline like a bow. Maintain the shape
of a bow when reclining. Lying down on your
right side, cup your right chin with your right
hand and rest your left hand on your hip. Pull
your legs together and slightly bend, like a
bow. This is an auspicious posture for reclin-

ing.

There are 250 rules for each of the four
major comportments governing walking,
standing, sitting and reclining. There are 250
for walking, 250 for sitting, 250 for lying
down and 250 for standing. These are very
detailed. Each has 250 rules. See, it’s not easy.
The total of 250 for each of the four comport-
ments makes a total of 1000. There are three
sets of one thousand: one thousand of the past,
one thousand of the present, one thousand of
the future. Altogether, these are the three
thousand rules of comportments.

Vinaya Master Dao Xuan upheld the
precepts strictly and rigorously. He was re-
plete with the 3000 forms of comportment and
80,000 minor conducts. Because of this, the
heavenly beings were moved to making him
food offerings. When he was practicing his
cultivation, he did not speak or laugh at ran-
dom. He did not engage in casual talk. You
have to speak to him according to the rules of
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the vinaya for him to respond; otherwise, he would
not speak. He did not laugh at random, cry, get an-
gry, nor pout. He was just his natural self at all times.
He did not have the emotions of joy, anger, sadness
or happiness run through him.

What kind of person does not have any joy,
anger, sadness or happiness? A wooden person. A
wooden sculpture has no joy, anger, sadness or hap-
piness. He was neither happy nor upset, and neither
cried nor delighted. Nonetheless, before the emana-
tion of joy, anger, sadness or happiness, that is just
the Middle Way. People who uphold the precepts
maintain the Middle Way in every action and every
move. Because Vinaya Master Dao Xuan adhered to
the Middle Way, the heavenly beings were moved to
bring him food offerings, following the practice of
one-meal-a-day. Heavenly being Lu Xuan Chang
brought him offerings of food from the heavens
every day at noon.

Vinaya Master Dao Xuan practiced his culti-
vation at Mt. Zhong Nan, a mountain range con-
nected to the Himalayas. | hear that Mt. Zhong Nan
in China has many seasoned cultivators who culti-
vated there and attained enlightenment. There are
many wolves and tigers there too, but they do not
bother monastic cultivators or cause them trouble; in
fact, they are dharma protectors. Vinaya Master Dao
Xuan stayed there to practice cultivation, living in a
straw hut, and receiving offerings from the heavenly
beings.

At that time, Dharma Master Kui Ji stroke up
false thoughts. What were they? He said, “I have
eaten all the delicious foods in the human realm,
whether vegetarian or not, | have tried them all. But |
have not tasted food from the heavens. Vinaya Mas-
ter Dao Xuan has heavenly beings bringing him food
offerings. I’ll go there for lunch.” Hence, he went to
Mt. Zhong Nan to see Vinaya Master Dao Xuan.

Dharma Master Kui Ji was a national master
too. He was a very intelligent disciple of Dharma
Master Xuan Zang of the Consciousness-Only
School. At that time, there were 800 or 900 monks
translating sutras together. He was a key player too.
In any case, he went there early for lunch, since Vi-
naya Master Tao Xuan only eats lunch. He waited
and waited, from lunch time, throughout the after-
noon, to evening time....no one offered any food.

-10-
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Both Vinaya Master Dao Xuan and Dharma
Master Kui Ji did not have any food to eat.

Dharma Master Kui Ji loved to eat ex-
cellent food, so he could not tolerate going
without food for a day. This was no small
distress. “You say heavenly beings offer you
food every day, how come there is nothing
now that I am here? Did you brag? Did you
lie?” Vinaya Master Dao Xuan said, “Say
whatever you want to say. You said | lied,
but I know whether | lied or not.” Even
though Dharma Master Kui Ji accused him of
telling a lie, Vinaya Master Dao Xuan did not
argue with him. Having waited till nightfall,
Dharma Master Kui Ji spend the night at the
straw hut because it was too dark to walk.

So be it - there was a fat monk and a
skinny monk. The fat monk was Dharma
Master Kui Ji; the skinny monk was Vinaya
Master Dao Xuan. Although Vinaya Master
Dao Xuan ate heavenly offerings, he was not
fat. Although Dharma Master Kui Ji did not
eat heavenly offerings, he was very fat be-
cause he loved to eat and he always asked the
cook to come up with ideas to prepare tasty
food. So, this fat monk stayed the night here.

Dharma Master Kui Ji did not meditate
or investigate Dhyana. As soon as his head
touched the bed, he fell asleep right away and
snored thunderously. Vinaya Master Dao
Xuan meditated and did not snore. Vinaya
Master Dao Xuan was disturbed by Dharma
Master Kui Ji’s thunderous snore so much so
that he could not enter samadhi. Unable to
enter samadhi, he started picking lice off of
his body (Mt. Zhong Nan is very cold so
cultivators have lice from not showering too
often.) As the lice bit him, he picked the lice
off of him. Because he kept the precepts, he
did not dare to Kill, so he slowly placed the
lice on the ground. There was no light and
nothing going on. Dharma Master Kui Ji was
sound asleep, so basically unaware of any-
thing. Vinaya Master Dao Xuan continued to
meditate.

(To be continued ...)

-11-
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Manifestation of a Virtuous Character
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Instructional talk given by Venerable Master Hua in the evening of December 17, 1982, at the City of Ten Thousand Buddhas
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(Continued from issue #279)

In Buddhism, when one's morality is perfected,
one attains the Wisdom of the Great Perfect Mirror,
the Wisdom of Equal Nature, the Wisdom of Won-
derful Contemplation, and the Wisdom of Accom-
plishing What Is Done. If one lacks any of the Three
Bodies, Four Wisdoms, Five Eyes, and Six Spiritual
Powers, there is no way one can attain that kind of
state. Thus, Buddhism is adorned with the ten thou-
sand virtues and encompasses all religions. All other
religions are but a part of Buddhism. That's why |
often say Buddhism can be compared to a college
curriculum, while Taoism and other advanced relig-
ions can be considered high school, and worldly re-
ligions such as Confucianism are merely at the ele-
mentary school level.

Whether you are in elementary school, high
school, or college, you are a student. No matter which
religion of the world you belong to, you are still a
religious figure. Therefore, you should not categorize
and discriminate, praising a religion when you are
within it, but criticizing it when you meet up with
other religions. This is known as "enslaving yourself
to it when you are in it, but denouncing it after you
abandon it." Such concepts are wrong. The right out-
look is to see all religions as a part of Buddhism, be-
cause the Buddha said, "All living beings have the
wisdom and virtue of the Tathagata, and all can be-
come Buddhas." All living beings have the Buddha-
nature. Followers of other religions are also living
beings and also have the chance to become Buddhas,
so why should they be rejected and left outside the
door? Buddhism pervades space and encompasses the
Dharma Realm. It has no boundaries and no factional
or personal prejudice. Therefore, we who study Bud-
dhism should expand the measure of our minds and
not be narrow-minded or petty.

In Taoism, virtuous cultivators have a charac-
teristic look that even ordinary people can recognize: a
hoary head with a youthful face. Although their hair is
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mostly white, their face is smooth and delicate like a
child's. Why? Their moral virtue has induced this
change. Although their hair is white, it is very glossy,
not at all dry. (But it's not because they applied hair
wax.) The hair on their head can emit light. Those who
have skill in cultivation, or who have opened the Five
Eyes, can recognize them right away.

Buddhism is a level higher because it includes
the state where not only the hair on the head gives off
light, but the whole body emits light. The tip of every
hair on the body can send out light, and each hair pore
is different from ordinary hair pores. Skilled cultiva-
tors in Buddhism can cause white hair to turn black
again, and new teeth to grow in where the old ones
have fallen out. In Taoism, the phenomenon of teeth
growing in again also occurs, but they cannot make all
the hair pores emit light. That's one difference. Do you
know how to tell if someone is a Good and Wise Ad-
visor? You don't need to open your Five Eyes. If
you're an expert, you can tell if he's a Good and Wise
Advisor, a virtuous person, just by using your ordi-
nary eyes. If a person has no virtue, his facial muscles
will typically be contorted into a very disagreeable

expression.
(The End of the Article)
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Q: We live in a badly polluted world; the water, soil, air, and environment are all polluted. What
caused this pollution?

VM: It all boils down to a single thought of ignorance. Ignorance is analogous to fire. As the fire
turns into an inferno, the whole world is engulfed in a thick haze of smoke, contaminating human
nature and corrupting families.
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Repentance Begets Peace and Bliss; Repentance Begets Serenity and Clarity
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Instructional Talk by Dharma Master Heng Gwei on November 22, 2017,
at Gold Wheel Sagely Monastery after Emperor Liang’s Jeweled Repentance Dharma Assembly

bl b vl el dlelelel el elela]
(Continued from issue #279)

When Dharma Master Shun first joined the
Dharma Realm Buddhist Association, for the first two
or three years he did not even have a chance to talk to
the Venerable Master. One reason was because he did
not speak Chinese, and also, no one can just casually
talk to the Venerable Master freely at will. Any com-
munication to the Venerable Master had to go through
Dharma Master Heng Guan. It was not until around
1978 when Dharma Master Heng Guan told him that
the Venerable Master said he could report directly to
him for any matter. Starting then did he have the
chance to talk to the Venerable Master. Later on, in
1985, Dharma Master Heng Guan left the Dharma
Realm Buddhist Association, and Dharma Master
Shun was left alone to shoulder the responsibility of
administrative duties at Gold Mountain Monastery.

The City of Ten Thousand Buddhas began hold-
ing the Ten Thousand Buddhas Jeweled Repentance
Ceremony in 1988. He waited until 1988 to finally
have the chance to talk to the VVenerable Master. One
day the Venerable Master spoke to him. Dharma
Master Heng Shun confessed that from 1981 to 1988,
made many mistakes. The Venerable Master was very
kind and compassionate, and let him repent in front of
everyone on April 30, 1988. He confessed everything
and held back nothing. It was very difficult and em-
barrassing to confess one’s own mistakes and foolish
conducts in front of several hundred people. He said,
“The Venerable Master let me repent to the entire as-
sembly after the evening lecture.” After his repen-
tance, the Venerable Master gave him an unforgettable
instructional talk, saying, “Did you know? You had
committed a lot of evil karmic offenses and made
many mistakes. You should stay and attend the Ten
Thousand Buddhas Jeweled Repentance to eradicate
your karmic offenses. You stay at the City of Ten
Thousand Buddhas. (Dharma Master Shun followed
alongside the Venerable Master for fourteen years.)
Moreover, the Venerable Master told him to bow the
Repentance in its entirety.
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This happened in 1988. Dharma Master Shun said,
“After a few days of bowing the Ten Thousand Buddhas
Jeweled Repentance, one day around the first incense in
the afternoon, when | was bowing down, the Venerable
Master gestured for me to follow him to the side of the
Buddha Hall. He said to me in Chinese, "You have to
seriously put in effort when bowing and repenting. If
you mess it up again, it will be the end.” After the Ven-
erable Master spoke to me, | went back to the Buddha
Hall to continue the bowing session, and | did it with
extreme conscientiousness and sincerity. In fact, after
my repentance in public, | vigorously applied effort in
cultivation. Now the Venerable Master tells me there’s a
raksha ghost coming for my life, and if I muck up again
I’ll be dead meat! After hearing these words, | made sure
| used all my might bowing in repentance. This time |
stayed at the City of Ten Thousand Buddhas for eight
months, and then the Venerable Master allowed me to go
back to Gold Mountain Monastery.

“One thing | have to mention is, although the
Venerable Master might appear very stern and serious, in
actuality he was a very, very kind person and full of
compassion. He said, ‘Being human, there is nothing
better than rectifying one’s faults. You have to reform
and rectify your mistakes. If you know what you are
doing is wrong and still keep doing it, then you will for
sure fall into the hells. There will be no pity for you.
Especially for monastics, if you keep on having random,
idle thoughts, it doesn’t matter whether you feel shame-
ful or not, as long as you still have these types of impure
thoughts, you will for sure fall into the hells. It’s not the
buddhas or bodhisattvas who send you there. It’s you
who put yourself there. However, if you can reform and
rectify your mistakes, with one single-minded thought of
remorse and repentance, you can eradicate offenses,
even huge offenses that expand the entire heaven. Fear
not of making mistakes. What one should fear is not
rectifying one’s mistakes. The Ten Thousand Buddhas
Jeweled Repentance Ceremony has just begun. Since
you have accumulated so much karmic offenses, you
have to bow in repentance with all your might, and
painstakingly reform and rectify the mistakes you have
made. Cherish this opportunity to repent in front of the
Ten Thousand Buddhas. By no means can you be lazy
and lax. If you follow these instructions and are able to
reform, then you still have hope. No matter who has
committed mistakes, as long as the person can reform
and redress, then there is always hope. But you have to

truly rectify, otherwise, it won’t count.””
(To be continued ...)
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Dharma Realm Buddhist Association

Gold Wheel Sagely Monastery
235 North Avenue 58, Los Angeles, CA 90042
Telephone: (323) 258-6668 (www.goldwheel.org)

2021511~ 12A &A% ar M & Schedule of Weekly Events — November and December of 2021
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11/7 (2% 8 )

AH428F8E4 Gold Wheel Temple is close today

11/14 (243 8 )

AH428F8E4 Gold Wheel Temple is close today

11/20 (2 #155)

ARERELREZTE RF
The Jeweled Repentance of Emperor Lyang online at City of Dharma
Realm: Purifying the Boundaries

11/21 (2#8 )

A HA2#F8EE Gold Wheel Temple is close today
ERERGLZZTE 2EF

The Jeweled Repentance of Emperor Lyang online at City of Dharma
Realm: Start of Repentance Ceremony

11/28 (2 %18 )

AH428F8E4 Gold Wheel Temple is close today
ERERBLEZTH BH

The Jeweled Repentance of Emperor Lyang online at City of Dharma
Realm: Completion of Repentance Ceremony

12/5 (2#38 )

A HA2#F/EE Gold Wheel Temple is close today

12/12 (248 )

A HA2#F/EE Gold Wheel Temple is close today

12/19 (2418 )

A HA2#F/EE Gold Wheel Temple is close today

12/26 (2818 )

RH4#FHZEE Gold Wheel Temple is close today

~RBRORED - KTRBERE~
Always think of the day as if there is no tomorrow.
Do not wait until there is no time and try to find time.



