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(Continued from issue #276)  
 

Editor’s Note: The following is an excerpt 
from the ‘Driving Force of Subjective Wis-
dom’ seminar on August 30, 1988 
 
          This passage of text is argumentative!  
It’s a debate between Ananda and the Buddha! 
Ananda said it is so and the Buddha always 
finds  away to  appraise  and challenge  him. 
Hence the back and forth.  This passage of text 
has no fixed dharma. It doesn’t have to be this 
or that.  So, don’t get attach to whether it’s 
within or external or whether it’s inside one’s 
faculties.  The theory doesn’t support either the 
within or external constructs.  It is even more 
useless to say that it’s in the middle. Speaking 
of which, that’s what I said! 
 
          If you investigate further, the theory pro-
posed by the Buddha is also empty and false.  It 
is also non-existent. Because Ananda’s theory 
is empty and false to begin with, the Buddha 
also used an empty and false theory, to demon-
strate how Ananda’s theory is false.  These 
states are also analogies and have no real enti-
ties. All dharmas have nothing-in-itself.  Hence 
these are all debates.   
 
          Now Ananda said: “If I close my eyes 
and see darkness, then that’s seeing within; if I 
open my eyes and see light, that’s seeing out-
side.” However, he had not truly seen within.  
To see within, one should also see one’s heart, 
liver, spleen, lungs and kidneys. But Ananda 
did not see anything else other than darkness. 
It’s not that when you close your eyes, you can 
see everything within you. 

The 
Shurangama  

Sutra  
 

A Simple Explanation by  
Venerable Master Hsuan Hua 
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         If when you open your eyes and you see 
light – this is the most important phrase ac-
centuated by the Buddha.  He said if you open 
your eyes and that is seeing outside, that 
means you can see inside and out, then when 
you open your eyes and see outside, why can’t 
you return the light to reflect and see your own 
face?  If you can see your own face, then this 
seeing and your mind should be in empty 
space. 
 
         Since when you are outside and can’t see 
what’s  within,  then if  you’re  within,  you 
should also be unable to see what’s outside.  
When you close your eyes and see darkness, 
you say that this is ‘seeing darkness’.  When 
you open your eyes and you see light, you say 
that you’re ‘seeing outside’. Since you can see 
both darkness and light, then your eyes should 
also be able to turn back and see your own 
face.  But you can’t see it!  Moreover, can you 
see your eyes and mind running to the void?  
You can’t see it.  Then how can you say it is 
within?  Your theory has no justification on 
both within and outside. 
 
         Previously the translator said “hang in 
empty space”. Just where would it hang? I’ll 
ask you, where in this empty space would the 
eyes and mind hang? You said it’s hanging in 
an empty space, are there hooks in the void? If 
you want to hang them but there are no hooks, 
then how can you say that they hang? There is 
no such thing! The mind is not located in 
empty space, and the eyes are also not located 
in empty space.  Since there is nothing, how 
can you possibly hang anything? 
 
         This is just an analogy to say ‘be in 
empty space’.  The word ‘be’ means if you can 
see your face, then both your mind and eyes 
would run off to an empty space!  If you don’t 
run off to an empty space, how can you see 
your own face?  Hence, if you can’t see your 
face, then both your mind and eyes would not 
have gone to the void.  Do you understand?  
Then where would you hang them?  Basically, 
there is no such thing!  What do you hang?  
This is unimpeded and has no fear.  If you 
hang something in the void, this is really add-
ing a head on top of a head! 
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         If your mind did run into empty space, how can 
you say that ‘your mind is within?’ ‘It can’t be within’, 
that’s it! When you translated this section that way, the 
meaning of the entire sutra text is lost! Therefore, space 
cannot be ‘hung’. It is unimpeded!  Where would you 
‘hang’ it? The phrase ‘be in empty space’: the word ‘be’ 
indicated that it’s really not what it seems to be.  It is 
saying that if one can see one’s face, then one’s mind 
and eyes must have ran off to empty space before one 
can look back and see.  Hence, the phrase ‘be in empty 
space’ is used here to attest that the mind and eyes are 
not in empty space.  Whose heart and eyes are in empty 
space? The eye faculty manifests ‘seeing’, and seeing is 
also  non-seeing.   Since  you  cannot  see  your  own 
‘seeing',  then  your  ‘seeing’  will  not  see  anything!  
There’s a saying that ‘seeing cannot be fathomed.’  
‘Seeing’ will not see your own self.  If you look at 
‘seeing’, what’s it like?  That ‘seeing’ is nothing and non
-existent. Hence, the whole sutra should not have the 
word ‘hang’.  It cannot be ‘hung’ because it is unim-
peded! 
 
End of the ‘Driving Force of Subjective Wisdom’ 
seminar 
 
If they are in empty space, then they are not your 
body. Otherwise, the Tathagata who now sees your 
face should be part of your body as well. In that case, 
when  your  eyes  perceive  something,  your  body 
would remain unaware of it. If you press the point 
and say that the body and eyes each have an aware-
ness, then you should have two perceptions, and your 
one body should eventually become two Buddhas. 
 
If they are in empty space, then they are not part of 
your body. The Buddha told him, “If you want to say 
that your eyes and mind are in an empty space, then they 
are not part of your body. Empty space is not your body, 
and it has no connection with you. Otherwise – if you 
say that it has a connection with you – if you say that 
those separate entities in empty space are part of your 
substance – the Tathagata who now sees your face 
should be part of your body as well. It should be that 
the Tathagata, who sees your face from the vantage-
point of empty space, is also part of your substance. In 
that case, I’d be you. I have become you. Is that possi-
ble?” 
 
In that case, when your eyes perceive something: 
Your eyes perceive that the Buddha saw you, your body 
would remain unaware of it. Is that the way it is? If 
you press the point and say that the body and eyes 
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each have an awareness, then you should 
have two perceptions. If you insist on this 
line of reasoning, then it follows that there 
are two kinds of awareness, that of the body 
and that of the mind. Each would have its 
own separate perception. And your one 
body  should  eventually  become  two 
Buddhas. Why? It is a single perception 
which realizes Buddhahood. Now that you 
have dual perception, you should become 
two  Buddhas.  Can  you  become  two 
Buddhas? 
 
Therefore, you should know that you 
state the impossible when you say that to 
see darkness is to see within. 
 
Therefore, you should know: because of 
the various doctrines just discussed, you 
should know that you state the impossible 
when you say that to see darkness is to 
see within. Once again, your argument is 
incorrect. 
 
Editor’s Note: The following is an ex-
cerpt from the ‘Driving Force of Subjec-
tive Wisdom’ seminar on September 8, 
1988 
 
         The Tathagata who now sees your 
face should be part of your body as well: 
Who’s seeing whose face? You’ve all made 
a mistake! Let me explain it to you.  This is 
said according to the previous passage of 
the sutra. The previous text said ‘be in 
empty space’.  Didn’t you translated it as 
‘hang in empty space?’ I also asked you 
where do you ‘hang’ in empty space?  This 
is the continuation of that text. 
 
          If they are in empty space: If your 
body, mind and your seeing are in empty 
space, then they are not part of your 
body. Since they are in empty space, what 
connection does it have with you?  This is 
pretty obvious! If you must say it is not so, 
then the Tathagata: the Buddha, who now 
sees your face should be part of your 
body as well: Now that the Buddha can see 
your face, is the Buddha your body? This is 
when the Buddha saw Ananda’s face, not 
when Ananda saw his own face.  
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In that case, when your eyes perceive some-
thing, your body would remain unaware of it: 
Your eyes perceive that the Buddha saw you. 
You knew it in your mind, did your body feel 
anything? There was no perception! 
 
If you press the point: If you insist and attach to 
your strong opinion that disputes the principle, if 
you must use an ill-fitting reason as principle, if 
you must say that the body and eyes each have 
an awareness, then you should have two per-
ceptions: then your body should have two per-
ceptions even though your body have only one 
perception.  If you must say there are two per-
ceptions, then your one body should eventually 
become  two  Buddhas.  When  you  realize 
Buddhahood in the future, you should become 
two Buddhas and not one Buddha.  It’s because 
you have two perceptions – two kinds of wis-
dom! Hence you would become two Buddhas.  
This is all empty talk, worthless talk.  It’s truly 
not this way! All of you shouldn’t make it so 
hard to fail even if you want to put a head on top 
of a head! 
 
Therefore, you should know: Because of this, 
you should know – noted that this is a decisive 
sentence. that you state the impossible when 
you say that to see darkness is to see within: 
This is incorrect! 
 
         It’s very simple! It is all gibberish and yet 
you said it’s pretty good!  In fact, not only is the 
speaker confused, the one who commented on it 
is also confused! Those speaking on ‘the mind 
and things are all in space?’ What’s going on? 
What is in space? Here, we are not talking about 
science or chemistry, or the four great elements.  
This is about a theory that is obvious and clearly 
expounded.  Nothing else is more well-defined 
than this.  You should not drill holes that bore 
into the tip of a bull’s horn!  As to this talk, no 
one should need to speak nine times. Just address 
the text and that’s enough!  If you can address it 
smoothly, then you would have passed.  How-
ever, if you talk more, then you will never finish 
it. 
 
End of the ‘Driving Force of Subjective Wis-
dom’ seminar 

(To be continued ...) 
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(Continued from issue #276)  
 

They lauded how he regulates and subdues the 
obstinate beings to enable them to know what 
causes suffering and what brings bliss. Each 
one sent his attendants to pay their respects to 
the World Honored One. At that time the Thus 
Come One smiled and emitted billions of great 
light clouds.  
 
They lauded how he regulates and subdues the 
obstinate beings.   What is  regulating? When 
people eat, especially Chinese people, they want 
their food to be flavorful. They use different sea-
sonings to render our plain vegetables the five 
different kinds of flavors, i.e. sweet, sour, bitter, 
spicy, salty. If the food is too spicy, people who 
dislike spicy food will not eat it at all. If too sour, 
those who dislike sour food will not eat it as well. 
If too bitter, most people will not like it. If too 
sweet, there will be those who dislike it too. So, 
the flavors must be balanced; each seasoning must 
be just right, neither too much nor too little. People 
enjoy food that suits their palate. The same applies 
to the Buddhadharma. Some people prefer this 
practice; others prefer that practice. Some prefer 
Christianity, some prefer Catholicism; some prefer 
Islam, some prefer Taoism or Confucianism. 
 
          Confucianism, Taoism, Buddhism, Christi-
anity and Islam are five major world religions. 
They are said to be five, but they are actually one. 
How are they one? According to the Buddha’s 
Dharma, all the myriad dharmas are the Buddhad-
harma, and all religions and their practices are 
included herein. Catholicism, Christianity, Islam, 
Taoism, Confucianism are all included within, 
nothing is outside the scope of the Buddhadharma. 

Sutra of the Past Vows of Earth 
Store [Ksitigarbha] Bodhisattva 

 
A Simple Explanation by Venerable Master Hsuan Hua 

at Buddhist Lecture Hall in San Francisco, on June 13, 1971  
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No religion can claim to be devoid of dharma or 
to be beyond the myriad dharmas. There is no 
dharma outside the myriad dharmas. The myriad 
dharmas are the Buddhadharma; all cannot be 
obtained. No more! When you reached the state 
wherein the myriad dharmas are no more, then 
you have truly come home. It is not saying, I 
have a way to deceive you, or, I have treats for 
you to eat. None of those! Nothing at all. There 
is nothing to begin with, yet how do we know 
that originally, there is nothing at all?  
 
         The Great Master Sixth Patriarch said, 
“The Bodhi was without a tree, the mirror with-
out a stand. Originally there was not a thing, 
where does dust alight?” Since there was noth-
ing to begin with, where will you find dust? If 
there is something, then dust will alight on it. 
Since there is nothing, then there is nowhere for 
dust to settle upon. Hence, the myriad dharmas 
are the Buddhadharma. People who understand 
this principle know that all dharmas are the 
Buddhadharma.  
 
         There  are  right  dharmas  and  wrong 
dharmas, ultimate dharmas and non-ultimate 
dharmas, wholesome dharmas and evil dharmas. 
Cultivation  requires  practicing  the  ultimate 
dharmas. If you want to go from the Americas to 
Europe, and you have an airplane, then you can 
surely get there. If you traverse by foot, how 
long do you think it will take? Besides walking 
on land, you have to cross the ocean. When you 
reach the shore, you have to take a boat, which is 
slow and takes a long time. If you were to take a 
plane, it would be very fast. This is analogous to 
cultivating the non-ultimate dharmas, in which 
you have to cultivate for a very long time before 
you arrive home (Buddhahood). When you cul-
tivate the ultimate dharmas, you will  arrive 
home  quickly.  What  are  the  non-ultimate 
dharmas?  They are  the  externalist  dharmas, 
which can provide a little benefit, but slow. Ul-
timate dharmas are methods of cultivation that 
accord with the Buddhadharma. 
 
         Shakyamuni  Buddha  employs  different 
approaches to regulate and discipline obstinate 
beings. To those who are ill-tempered, he would 
not start with ‘it’s not good to have a bad tem-
per’. Instead, he would say, “Having a temper is 



-9-     277 , 2021  05/06
Gold Wheel Sagely Monastery Newsletter, Issue #277 May/June 2021 

 

 

 

not so bad. Afflictions are just Bodhi. Can 
you do that? It’s okay for you to have a 
temper. Afflictions are just Bodhi; birth and 
death are just nirvana.” This way, the obsti-
nate being will think, “It is not bad that I 
have a temper. My temper may be big, but 
my  Bodhi  will  not  be  small  in  paral-
lel.”Hence, he gives it a try.  With every trial 
he did, his afflictions lessen and his Bodhi 
increases. Afflictions decrease by the day 
while Bodhi increases by the day. When you 
lessen your afflictions, then it is Bodhi. This 
is the kind of dharma spoken by Shakyamuni 
Buddha to those obstinate beings. 
 
         How  does  the  Buddha  handle  the 
fainthearted beings? They are lacking in 
courage and resolution. All day long, they 
are  fearful.  Hearing  a  cat’s  meow,  they 
tremble.  Hearing a  dog’s  bark,  they are 
scared out of their senses. Any movement 
scares them. Hence, the Buddha said, “Do 
not be afraid. When you study the Buddhad-
harma, the Buddha will help you and protect 
you!” This is how the Buddha coaxes the 
fainthearted ones,  just  like  coaxing little 
kids. When the fainthearted ones hear these 
words, they feel comforted and believe in the 
Buddha. Consequently, they believe in the 
Buddhadharma.  After  they  study  the 
Buddhadharma, they gain courage day by 
day. 
 
         It  is just like my disciple in Hong 
Kong. Before he took refuge, he was afraid 
of ghosts and darkness at night. He was so 
afraid that he dared not step out of the door 
once night fell. Even when there were other 
people in the house with him, he was still 
afraid. He felt as if there were ghost all 
around him, although he did not see any. 
Later on, he took refuge. After he took ref-
uge, I did not recite any mantra over him, or 
give him any specific dharma to use.  None-
theless, after he took refuge, he was not 
fearful anymore. He was not afraid of ghosts 
or darkness. He was not afraid to be home 
alone at night; he was not afraid to go out-
side. This is how the Buddha helps fearful 
beings gain courage.  To those who like to 
cry, the Buddha tells them to stop crying and 
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to be joyful. In short, when living beings have 
deviated to one side, we have to use a method 
to enable him to get to the Middle Way. This is 
the principle of regulating and disciplining.  
 
         Regulate  obstinate  beings  to  enable 
them to know what causes suffering and 
what brings bliss. Obstinate beings, because 
of their obstinacy, do not concern themselves 
about suffering and bliss. What is suffering? 
What is bliss? He does not care! Since he is 
obstinate, he is not afraid of suffering or hap-
piness. He does not worry. He doesn’t care 
about suffering and bliss. Shakyamuni Bud-
dha enables obstinate beings to know what is 
true suffering and what is true bliss. Exactly 
what is true suffering? Falling into the lower 
realms is true suffering, i.e. falling into the 
realms of the hells, hungry ghosts, animals. 
What is true bliss? Becoming enlightened, 
certifying to the fruition of Arhatship, and 
practicing the Bodhisattva path are true bliss. 
Actually, there are many forms of suffering 
and many forms of happiness.  For now, it is 
enough to have a general idea of what causes 
suffering and what brings bliss, and what is 
the flavor of suffering and bliss.  
 
Each one sent his attendants. All the great 
Bodhisattvas  Mahasattvas  throughout  the 
lands of the ten directions did not come alone. 
Each Bodhisattva brought many attendants, 
perhaps one, two, three or four, or as many as 
several hundred, several thousand or several 
tens of thousands of attendants. Each person 
sent the attendants with him to pay their re-
spects to the World Honored One. They 
went up to the Buddha and greeted him. What 
are their greetings like? They say, “Is the 
World  Honored One healthy,  at  ease  and 
happy?  Are  living  beings  easy  to  save?” 
“World Honored One, you don’t have any 
sickness or afflictions, right? You are very 
happy right? Living beings are easy to cross-
over, right?” This is how they greet the World 
Honored One. At that time the Thus Come 
One Shakyamuni smiled a slight smile, not a 
boisterous laugh, and emitted billions of va-
rieties of great light clouds – the largest light 
clouds and colorful clouds.  
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There was the light cloud of great fulfillment, 
the light cloud of great compassion, the light 
cloud of great wisdom, the light cloud of great 
prajna, the light cloud of great samadhi, the 
light cloud of great auspiciousness, the light 
cloud of great blessings, the light cloud of 
great merit, the light cloud of great refuge, 
and the light cloud of great praise.  Inde-
scribably many light clouds were emitted. 
 
         As said, there were the billions and billions 
of clouds of great light. Since billions and billions 
are numerous, for now he will only name ten. 
These ten represent the Contemplation of the Ten 
Vehicles and the Ten Dharma Realms. Regard-
ing  the  light  cloud  of  great  fulfillment: 
Shakyamuni Buddha emitted light clouds of great 
fulfillment,  symbolizing  how  the  realm  of 
Buddhas pervades the entire Dharma Realm, in 
perfection. Perfection means that something is 
non-existent  yet  omnipresent,  shining  on  all 
places without any exception of a dust mote. All 
throughout empty space, pervading the Dharma 
Realm, are covered by these great light clouds. 
This is the realm of Buddhas. The realm of 
Buddhas is perfect. 
 
The light cloud of great compassion. Kindness 
can bestow happiness; compassion can uproot 
suffering. This is the Bodhisattva path. Bodhi-
sattvas walk the path of bringing all happiness to 
living beings and uprooting all their suffering. 
Whatever living beings like, Bodhisattvas give it 
to them. If they like sweets, Bodhisattvas give 
them sweets; if they like tangy food, Bodhisatt-
vas give them tangy food. 

 (To be continued ...) 

 

  

 

 (Continuing from page 15)           

 
         This is our suggestion. Furthermore, I re-
member  the  Venerable  Master  frequently  re-
minded us to not create trouble for other people. 
Keeping this teaching in mind will prompt us to 
reflect upon our actions and whether or not they 
are causing trouble for other people. By doing so, 
we can resolve many problems. Amitabha! 
          

(The End of the Article) 
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As to the Six Great Principles of the City of 
Ten Thousand Buddhas: 
 
1. If you don't contend, then you won't kill. 
Killing occurs because thoughts of conten-
tion take control. When you start contend-
ing, you have the attitude of "Get out of my 
way or you shall die!" The casualties that 
result are beyond count. 
 
2. If you are not greedy, then you won't 
steal. Why do you want to steal others' 
things? It's because of greed. If you are not 
greedy, even if people give you something, 
you won't want it. So you should get rid of 
greed, therefore you won't steal. 
 
3. If you seek nothing, you won't have 
thoughts of lust. Thoughts of lust arise be-
cause you seek something. Women seek 
boyfriends, and men seek girlfriends. Not 
only do they seek, they plunge headlong 
into the pursuit as if nothing else mattered.  
 
         If they didn't seek anything, then how 
could they have thoughts of desire? Of what 
use is a handsome man or a pretty woman? 
They are just stinking skin-bags containing 
flesh. Are they worth hankering after? If 
you seek nothing, you won't violate the 
precept of sexual misconduct. 
 
4. If you're not selfish, then you won't tell 
lies. People tell lies because they're afraid 
of losing personal benefits. Overcome by 
selfishness, they cheat people and tell lies, 
hoping to hide their true face from others. 
 
 
 

 
 

 
 

 

 
 

 

 

 

 

 
 

 

 
 

  
The Six Great Principles Are in Fact the Five Precepts 

 

  Instructional talk given by Venerable Master Hua at noon on December 5, 1982 at the City of Ten Thousand Buddhas  
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5. If you don't seek to benefit yourself, then 
you won't violate the precept against taking 
intoxicants. Why do people take intoxicants? 
It's because they want to mess up their bodies 
and confuse their minds, bewildering them-
selves to the point that they think they've be-
come  gods  or  immortals,  enjoying  them-
selves in the heavens. Once intoxicated, they 
will scold people and do as they please, and 
their lustful desires increase. Some people 
also want to use intoxicants to speed up their 
blood and energy circulation. After taking 
them, they forget everything. It's as exciting as 
smoking opium. It's all because they are over-
come by the wish to benefit themselves that 
they take intoxicants. 
 
          Thus, these six principles are just an-
other name for the five precepts. Why don't I 
talk about the five precepts? It's because eve-
ryone is so used to hearing about the five pre-
cepts. If I say to a person, "Don't kill, don't 
steal, don't engage in sexual misconduct, don't 
lie, and don't take intoxicants," he'll reply, "I 
already know that! Why should I listen to 
you?" So I changed the names to be: don't 
contend, don't be greedy, don't seek, don't be 
selfish, don't try to benefit yourself, and don't 
lie. Actually, everyone has also heard these 
terms before and understands them, but very 
few can truly practice them. That's why I'm 
reminding everyone:  
 

Not contending equates to not killing;  
Not being greedy equates to not stealing; 

Not seeking equates to  
not engaging in sexual misconduct; 

Not being selfish equates to not telling lies;  
Not aiming to benefit oneself equates to  

not taking intoxicants. 
 

(The End of the Article) 
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  (Continued from issue #276)  
          The Venerable Master had told us that he hopes 
all of us disciples would recite the repentance verse at 
least three times daily. “All the evil deeds that I had 
done in the past, arising from beginningless greed, an-
ger, and delusion, brought forth through the body, 
speech, and mind, I now repent and reform of them 
all.” This short verse of four phrases clearly states the 
source of our  karma – Arising from beginningless 
greed, anger, and delusion. Starting from one single 
thought of ignorance from beginningless time, our kar-
mic sea has not stopped churning waves. The greed, 
anger, and delusion within grow heavier and more 
muddled with each lifetime. 
 
         Where does karma come from? Arising from be-
ginningless greed, anger, and delusion, brought forth 
through the body, speech, and mind.  The ‘mind’ is the 
instigator, inciting the body, mouth, and mind to do all 
sorts of evil karma. What evil karma can the body do? 
The body can perform acts of killing, stealing, and sex-
ual misconduct. Next, the mouth. Despite being small in 
size, not larger than the face, the mouth can commit 
many evil karmas, i.e. engaging in deceitful speech, 
harsh speech, divisive speech, and frivolous speech.  
Next, the mind. From the mind come forth greed, anger, 
and delusion. Because of the arising of one single 
thought from the mind, our body, mouth, and mind gets 
incited to commit a multitude of karmic offenses, re-
sulting in our heavy karmic burden. 
 
          Now as we study Buddhism, we must repent for 
and reform our body, mouth and mind, we must repent 
for and reform our six sense faculties. The six sense 
faculties pertain to our eyes, ears, nose, tongue, body, 
and mind. We must train them, discipline them, and 
guide them. We cannot suppress them because suppres-
sion may lead to an uprising at some point in time. In 
addition to restraining them from going astray and con-
tinuing on the old improper ways, we must lead and 
guide them to advance into the proper bright path. That 
is true repentance and reform. 

  

Repent of past offenses; Reform to prevent future transgressions  
 

Instructional Talk by Dharma Master  Heng Gwei on November  19, 2017, 
during Lunch at Gold Wheel Sagely Monastery Emperor Liang’s Jeweled Repentance Dharma Assembly 
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         “Repent of past offenses; reform to refrain 
from transgressions in the future”.  We must 
thoroughly rectify and reform the faults that we 
have recognized. Do not procrastinate. This way, 
we can truly obtain the benefit from our repen-
tance and accrue merit and virtue in the process. 
Otherwise, by concealing our head while expos-
ing our tail, our sincerity is insufficient to over-
come the strong karmic forces, and we would not 
reap any benefits.  
 
         Over the years, I have come to realize the 
value of one’s life. It is in having the opportunity 
to treat and cure the various illnesses of our body 
and mind. When our mind and thought processes 
deviate from the norm, we get sick; our physio-
logical illnesses are due to our muddled and 
heavy karma, which makes us imbalanced and 
diseased. Hence, our life is so very precious. It 
gives us the chance to repent all of our past of-
fenses in order to create a bright path for our 
future. This is what makes life precious. 
 
         There is one more comment I want to say. 
Please correct me if I am wrong. Earlier, we were 
informed that a laity brought some fruits to the 
temple to share with everyone. However, she has 
offered these fruits to the Buddhas in her home.  I 
am in agreeance with Dharma Master Shr. Please 
do not bring anything that you have offered to the 
Buddhas at home to the temple. 
 
          Some people say, “But previous dharma 
masters have accepted them in the past. Why not 
now?” Well, we don’t know the circumstances 
under why the dharma masters accepted them in 
the past. Let’s look at this from a different per-
spective on how to handle this matter. What will 
happen if every layperson brings to the temple 
the fruits that have been offered to the Buddhas at 
home? We would not finish them all and the 
fruits would be spoiled and wasted, creating of-
fenses. Therefore, please do not bring to the 
temple the offerings you’ve made at home to the 
Buddhas.  Keep them at home, enjoy them with 
your family and share the blessings from the 
Buddhas and Bodhisattvas. It would be better 
that way.  
 

(Continuation in Page 11)   
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5/2 (                                           
 

 Gold Wheel Temple is close today 

5/9 (                                             Gold Wheel Temple is close today 

5/16 (                                             Gold Wheel Temple is close today 

5/23 (                                             Gold Wheel Temple is close today 

6/6 (                                             Gold Wheel Temple is close today 

6/13 (                                             Gold Wheel Temple is close today 

6/20 (                                             Gold Wheel Temple is close today 

6/27 (    Gold Wheel Temple is close today 

5/30 (                                             Gold Wheel Temple is close today 

 
Always think of the day as if there is no tomorrow.  

Do not wait until there is no time and try to find time. 

Dharma Realm Buddhist Association 
Gold  Wheel  Sagely  Monastery 
235  North  Avenue  58, Los Angeles, CA 90042 
Telephone:  (323)  258-6668  ( www.goldwheel.org ) 


