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Cultivating the Bodhi Path

Composed by Venerable Master Hsuan Hua

Everything is a Test

Everything is a test
to see what you will do.
Not recognizing what’s before you,

you’ll have to start anew.
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(Continued from issue #258)

Ananda already knew that the Tathagata, the
World Honored One, had admonished Subhuti
and great Kashyapa for being Arhats with
hearts not fair and equal. He regarded with
respect the Tathagata’s instructions on impar-
tiality, to save everyone from doubt and slan-
der.

Ananda already knew that the Tathagata, the
World Honored One, had admonished Subhuti
and great Kashyapa: Why did Ananda want to
practice equality and compassion while receiving
offerings? Earlier, he had heard Shakyamuni
Buddha admonish Subhuti and Mahakashyapa and
call them Arhats, meaning Arhats of the Small
Vehicle, not great Arhats of the Great Vehicle.

What happened? Subhuti’s opinion is to seek
alms exclusively from the rich. “Rich people
should plant more blessings,” he said. “If they
continue to do good deeds, then in their future
lives they will continue to be wealthy. If they do
not give now, they will not be rich in the next life.
I should help them, so I seek alms from them.”
Subhuti’s method illustrates “avoiding the poor
and favoring the rich.” On the contrary, Mahaka-
shyapa sought alms exclusively from the poor. He
thought, “Poor people should plant blessings and
do good deeds, so that in their future lives they can
be wealthy and noble. If I don’t help them by
seeking alms from them, then in their next life they
will continue to stay poor.” Therefore, that is how
these two Arhats begged alms, i.e. one exclusively
from the rich, one exclusively from the poor.
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I believe there were other underlying factors for
their behavior. It must be that Subhuti liked to eat
good food, whereas, Great Kashyapa was foremost
practicing asceticism. Ascetic practices include eat-
ing what others can’t eat, enduring what others can’t
endure, bearing what others can’t bear, and yielding
where others can’t yield. Food offered by the poor
people surely cannot be as good as those given by the
wealthy. Even food discarded on the streets by the
rich are better than those of the poor. But since Great
Kashyapa did not pay attention to food, he sought
alms from the poor and gave them the opportunity to
plant blessings.

Shakyamuni Buddha knew that these two dis-
ciples did not practice equality and compassion while
doing their alms-rounds. He was aware of the dis-
criminations they made. Therefore, the Tathagata, the
World Honored One, admonished Subhuti and Great
Kashyapa for being Arhats of the Small Vehicle and
not Bodhisattvas of the Great Vehicle. Hearts not
fair and equal: They were discriminating against the
rich and poor and could not universally practice
equality and compassion.

Hence, Ananda held the Tathagatha in great
esteem. He highly respected the Tathagata’s Dharma
Door of Impartiality, which advocates against choos-
ing among donors, discriminating the rich in favor of
the poor as well as discriminating the poor in favor of
the rich. When doing alms rounds, one should be fair
and go to each place to create affinities. Discrimi-
nating minds do not belong to the Great Vehicle
Dharma but instead portray self-regard. Having heard
how Shakyamuni Buddha had rebuked Subhuti and
Great Kashyapa, Ananda did not follow their mis-
steps. Hence, he carefully practiced equality and
compassion when doing his alms round.

Shakyamuni Buddha’s Dharma-door of impar-
tiality was a wide-open expedient, without any bar-
riers or restrictions. If one begs exclusively from the
rich or from the poor, one can easily arouse people’s
doubts and cause them to slander the Dharma. Now
that everyone’s doubts and slander have been
eliminated, everyone is happy. Everyone can plant
blessings and have his/her wishes fulfilled. This is to
prevent people from having a skeptical and slander-
ous mind, and not having faith in Buddhism.
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Having crossed the city moat, he walked
slowly through the outer gates, his man-
ner stern and proper as he honored with
propriety the method of obtaining food.

Editor’s Note: The following brief explana-
tion of the sutra text is from the lecture “The

Driving Force of Subjective Wisdom” on
11/14/1987.

Having crossed the city moat: There was a
moat surrounding the city of Shravasti, just
like those surrounding some ancient cities in
China. To fortify the cities, moats are usually
filled with water. Without water, it is an en-
trenchment. Having crossed the moat means
that Ananda had arrived within the confines
of Shravasti.

He walked slowly through the city gate,
his manner stern and proper as he strictly
respected the rules for obtaining vegetarian
food. Ananda conducted himself with awe-
some deportment, with eyes focused straight
on the path he was walking and ears oblivi-
ous to irrelevant sounds. In this way, he
slowly passed through the city gates. Once
inside, there were many people. Hence, he
sternly exhibited an awesome manner and
exemplar deportment. He did not look at
improper spectacles or eavesdrop. Every
time he held his bowl, he displayed the ut-
most propriety and respect for the Dharma of
Seeking and Receiving Vegetarian Food,
never daring to be the least bit casual or
nonchalant.

At that time, because Ananda was begging
in sequential order, he came to a house of
prostitution and waylaid by a powerful
artifice. By means of a mantra of the
Kapila religion, formerly of the Brahma
Heaven, the daughter of Matangi drew
him onto an impure mat, about to destroy
his precept substance.

Editor’s Note: The following brief explana-
tion of the sutra text is from the lecture “The

Driving Force of Subjective Wisdom” on
11/14/1987.
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At that time Ananda was strictly
compliant of the rules of deportment,
abiding with propriety the method for
obtaining food. Since Ananda was
begging in sequential order — by go-
ing door-to-door, house-to-house — he
came to a house of prostitution. This
is an immoral place where women
prostitute. Back in those days, such
improper occupation already existed.

Waylaid by a powerful artifice: He
came across this house of prostitution
and encountered a powerful artifice,
not a common one. The artifice was not
real, but was something conjured up.
The mantra allegedly had come from
the gods of the Brahma Heaven and
been brought down to the human
realm. Nevertheless, it was phony and
it was illusory. That is why it’s called
an “artifice.”

The daughter of Matangi: The owner
of the prostitution house is Matangi, a
Sanskrit name. Translated into Chi-
nese, it means “Vulgar Lineage,” indi-
cating that she was not honorable. She
had a daughter named Prakriti, which
is Sanskrit for “Basic Nature.” It
means that although Prakriti had gone
astray and became a prostitute, yet her
basic nature was not lost.

Matangi knew sorcery techniques
and she could bewitch people with a
poisonous voodoo. She snared Ananda
by a mantra of the Kapila religion,
which claimed to be formerly of the
Brahma Heaven. Kapila is also San-
skrit. Translated into Chinese, it is
Tawny-haired Externalists. Matangi
had learned this mantra from a Tawny-
haired Externalist. Actually, this man-
tric voodoo that the externalists
claimed to have originated from the
Brahma Heaven did not come from the
Brahma Heaven. The externalists fab-
ricated this false claim to make people
believe in them.
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(Fiaka)

When Matangi recited the supposed mantra,
Ananda’s spiritual well-being turned topsy-turvy.
He fell into a stupor, as if he was asleep, dreaming,
or drunk. Without being aware of what was hap-
pening, he went into the prostitution house. Why
was Ananda not aware? The mantra had wrecked
confusion in his self-nature. Originally, Ananda
was a sage of the first fruition. Then, why did the
mantra cause him confusion? It was because An-
anda did not pay attention to cultivating his
samadhi-power. Ever since, his attention was on
studying the sutras and gaining erudition. Al-
though he had attained the first fruition, he did not
have sufficient samadhi-power. Consequentially,
he got confused when he encountered a demonic
state. Falling under the spell of the mantra, he
came to the prostitution house.

(To be continued ...)

(LRBFI12R)

%Hﬁ?l%&m&ﬁ EE it
BH AL EF SRR
%xﬁ&ﬂaﬁm B R - T

1175 oE AR 714;%4'1‘ " F R
Q6%$%$ ﬁTﬁ%%Zﬁ
o AP R AT EAF B L AR 0 A&
AHERGFRER BT ERA

HEKRRETR  SFEXFERAE
Fomsat s BRERBAEKR H

EAAE R AL AFE > e KR
ICEBEHR - SBETE0E BT
G E > TRABAEKR MA
Pl FE Ao /R R B R B R A
— 2 ¥RREF—5FEL A
ROOFRAMHET R ARE A
BELLE]

(&%)

(Continuing from page 12)

That's because whenever we hold any Dharma
event, we are not aspiring that a great Dharma-
protector will come and give us a large donation.
Every year when the time comes, we just quietly
hold the Dharma event without fanfare. We con-
duct the session as usual, whether or not there is a
dharma sponsor, because we take it as our obliga-
tion and don't expect any rewards for doing it. We
only hope that the Buddha's light will bless us and
purge the world of poisonous energy. We hope
Guanyin Bodhisattva will anoint our crowns with
sweet dew, dispel the disasters and illnesses of
living beings, and eradicate their offenses and in-
crease their blessings. We hope Earth Treasury
Bodhisattva, with the great strength of his vows,
will enable living beings to leave suffering and
attain bliss, and eradicate all calamities and perils.
Reciting the names of Guanyin Bodhisattva and
Earth Treasury Bodhisattva is a way to disinfect
the world without the use of pesticides or chemical
sprays. Rather, sweet dew and Dharma-water are
used to dispel the poisonous energy in the world.
For each bit that is dispelled, the world obtains a
bit of peace. When all the poisonous energy has
been purged from the world, living beings will be
blessed and mankind will be fortunate indeed!

(The End of the Article)
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The Sixth Patriarch’s
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Platform Sutra

A Simple Explanation by Venerable Master Hsuan Hua
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(Continued from issue #258)

CHAPTER X
FINAL INSTRUCTIONS

One day the Master summoned his disciples Fa Hai, Zhi
Cheng, Fa Da, Shen Hui, Zhi Chang, Zhi Tong, Chi Che,
Chi Dao, Fa Zen and Fa Ru, and said to them, ““You are not
like other people. After | complete my passage into extinc-
tion, you should each be a master in a different direction. |
will now teach you how to explain the Dharma without
deviating from the tradition of our school.

In Chapter 10, the Sixth Patriarch gave his disciples his

final instructions and directives.

One day the Master called his room-entering disciples
together for a talk. They are called room-entering disciples
because they had received the transmission of the Master’s
Dharma and were therefore permitted to enter his room. The
first was Fa Hai. He edited The Sixth Patriarch Sutra and was
Sixth Patriarch’s great disciple. He put his name at the top of
the list here because he had to be number one. Zhi Cheng was
the spy sent by Shen Hsiu to steal the Sixth Patriarch’s dharma.
In the end, not only did he not steal the dharma, but he forsake
the darkness (Shen Hsiu) and submitted himself to radiance
(Sixth Patriarch). Fa Da was the arrogant bhikshu who had
read The Lotus Sutra over three thousand times but couldn’t
bring himself to put his head on the ground when he bowed to
the Master. Shen Hui was the playful thirteen-year-old who
tried to play Zen banter with the Sixth Patriarch. Then, Zhi
Chang and Zhi Tong. Chi Che was the previous Chang the
Flying Cat. Then, Fa Zen and Fa Ru. These were the Master’s
ten great disciples. The Master said, “All ten of you should
each be a Teaching Host/Dharma Host in an assigned location.
After I enter perfect stillness, you should each be a master
teacher in specific locations and receive offerings there from
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humans and gods. I will now teach you how to propagate the
Dharma. When you speak the dharma, you should not stray
from the tradition of our Sudden Enlightenment Dharma Door
Teaching.

First, bring up the three classes of Dharma-doors. Then,
use the thirty-six pairs of opposites, so that, whether com-
ing or going, you remain in the Bodhimanda. While ex-
plaining the myriad dharmas, do not depart from one’s self
-nature. Should someone suddenly ask you about a
dharma, answer him with its opposite. If you always an-
swer with the opposite, both will be eliminated and nothing
will be left, since each depends on the other for existence.

When you speak the Dharma, you should base it on the
three classes of Dharma-doors. Then, use the thirty-six pairs of
opposites, so that, whether coming or going, you remain in the
Bodhimanda. When speaking of the myriad dharmas, the most
important thing is to not depart from your self-nature. When
someone asks you a question about the Buddhadharma, the
principle he brought forth is bound to have an opposite to pair
with. Apply double entendre in which you come up with prin-
ciples no matter which side of the equation you expound. To
those whose intention is to challenge you, answer them with
theories of relativity. For example, coming and going are rela-
tive concepts. Without a coming, there is no going; without a
going, there is no coming. Coming is the cause of going; going
is the effect of coming. When coming and going are both
eliminated, there is nowhere to go. Nothing is left behind.
There will be no coming and no going, for there will be no
place left to go.

The three classes of Dharma doors are the skandhas, the
realms, and the entrances. The Five Skandhas represent
form, feeling, cognition, formations, and consciousness.
The Twelve Entrances are composed of the six sense ob-
jects outside (sights, sounds, smells, tastes, objects of touch,
dharma) and the six doors/sense organs within (eyes, ears,
nose, tongue, body, mind). The Eighteen Realms are the six
sense objects, the six sense organs and the six conscious-
nesses. The self-nature can contain all the myriad
dharmas. It is called the ‘consciousness of keeping and
storing.” When one gives rise to deliberation, it turns the
consciousness, and results in the production of the six con-
sciousnesses, going out of the six doors, and perceiving the
six sense objects. Thus the eighteen realms arise as a func-
tion of the self-nature.”

What are the three classes of Dharma doors? They are the
Five Skandhas, the Twelve Entrances, and the Eighteen
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Realms. The Five Skandhas are form, feeling, cognition,
formations, and consciousness. The Twelve Entrances are
the six defilements/sense objects outside (sights, sounds,
smells, tastes, objects of touch, dharma) and the six doors/
sense organs within (eyes, ears, nose, tongue, body, mind).
The Eighteen Realms are comprised of the six defilements,
the six doors and the six consciousnesses. The six con-
sciousnesses (eye-consciousness, ear-consciousness, nose-
consciousness, tongue-consciousness, body-consciousness,
mind-consciousness) arise from within the six organs/six
doors. All the myriad dharmas are stored within the self-
nature. Hence, it is called the “storehouse consciousness”,
also called the eight-consciousness. The eighth conscious-
ness may be transformed into the Great Perfect Mirror
Wisdom. However, if you give rise to deliberation, it will
transform to the seventh consciousness, which in turn pro-
duces the six consciousnesses. Going out of the six doors,
one sees the six defilements. This paragraph talks about the
Eighteen Realms, the function of which arises from the
innate mind.

If self-nature is improper, it gives rise to eighteen im-
proper realms; if self-nature is proper, it gives rise to
eighteen proper realms. When misused, it serves the
function of living beings; when well-used, it serves the
function of buddhas. What is the function based on? It
is based on the dharma of opposites within one’s self-
nature. External insentient beings exhibit five pairs of
opposites, i.e. heaven and earth, sun and moon, light
and darkness, yin and yang, water and fire.

If self-nature is improper then the Eighteen Realms
become improper. If self-nature is proper, then the Eighteen
Realms are proper. If the function is not well-utilized, then
it serves as the function of living beings. If it is well-
utilized, then it serves as the function of buddhas. The
function is produced from the self-nature. The difference in
function arises from the dharma of opposites within the self
-nature. External states are basically insentient. What are
the five pairs of opposites? They are heaven and earth, sun
and moon, light and darkness, yin and yang, water and fire.

In speaking of the marks of dharmas, one should de-
lineate the twelve opposites: language and dharmas,
existence and non-existence, form and formlessness,
with marks and without marks, with outflows and
without outflows, form and emptiness, motion and still-
ness, purity and turbidity, the common and the holy,
monastics and laity, old and young, big and small.
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In speaking of the marks of dharmas one should de-
lineate the twelve pairs of opposites, i.e. language and
dharmas, existence and non-existence, form and form-
lessness, with marks and without marks, dharma with
outflow and dharma without outflow, form and empti-
ness, motion and stillness, purity and turbidity, ordinary
people and sages, monastics and laity, old and young, big
and small.

From self-nature arises nineteen pairs of opposites,
i.e. lengthiness and shortness, deviance and ortho-
doxy, foolishness and wisdom, stupidity and knowl-
edge, confusion and composure, kindness and cruelty,
morality and immorality, straightness and crooked-
ness, reality and unreality, danger and safety, afflic-
tion and Bodhi, permanence and impermanence,
compassion and harmfulness, joyousness and hostil-
ity, generosity and stinginess, advance and retreat,
production and extinction, the Dharma-body and the
Form-body, the Transformation-body and the Re-
ward-body.

“Opposites” refers to relative counterparts, such as
yin and yang, front and back, right and wrong. These
functions arise from the self-nature of True-suchness.
There are nineteen pairs. Long is relative to short. With-
out that which is long, there is no manifestation of that
which is short; and, vice-versa. So, long and short is a
pair of opposites. In the middle of long and short is the
Middle Way. In the middle of deviant and proper is also
the Middle Way. So, deviant and proper is another pair of
opposites. Foolishness and wisdom is another pair of
opposites, so is stupidity and knowledge. Discomposure
and composure is another pair of opposites. Discompo-
sure shows the lack of composure. Kindness bestows
happiness and is the opposite of cruelty. Morality and
immorality are opposites. Morality is the practice of all
good actions and the absence of all evil. Straight and
crooked are opposites. Real and false are opposites.
Danger and safety are opposites. Afflictions and Bodhi
are opposites. Permanence and impermanence are oppo-
sites. Compassion pulls living beings out of suffering and
is the opposite of harmfulness. Joyousness and hostility
are opposites. Generosity means giving; if you can give,
you are not stingy. Forging ahead and retreating back-
wards are opposites. Production and extinction are op-
posites. The Dharma-body pervades all places and is the
opposite of the form-body. Transformation-body and
Reward-body are opposites. Above functions are pro-

duced from one’s self-nature.
(To be continued ...)
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SKEER T EH
Implore the Bodhisattva to Disinfect the Planet

EREAN —HAZFRBENLA DA RTAERER
A talk given by Venerable Master Hua on September 4, 1982 during an Earth Treasury Recitation Session

Sweet dew and Dharma-water are used to
dispel the poisonous energy in the world.
For each bit that is dispelled,
the world obtains a bit of peace.

Why are we holding a Seven-day session of
Earth Treasury Bodhisattva Recitation? It's be-
cause there are too many disasters in the world
now. We want to implore Earth Treasury Bodhi-
sattva, through the power of his past vows, to dis-
pel all the calamities.

What Earth Treasury Bodhisattva values
most is the practice of filiality, because he was
filial and compliant with his parents in life after
life. It wasn't easy — he perfected this practice by
undergoing many ordeals and hardships. When his
parents did not believe in the Triple Jewel, he
would respect and comply with their wishes, while
using various skillful and expedient Dharma-
doors to lead them to have faith in the Triple
Jewel. Everywhere he went, he practiced the Bo-
dhisattva path but never got attached to appear-
ances. That is, he did not dwell on his meritorious
deeds or praise his own virtuous conduct. He did-
n’t praise his own virtuous conduct. Even when he
saved living beings, he said that the living beings
saved themselves; he didn’t want living beings to
thank him or bow to him.

Among the ranks of Bodhisattvas, he didn’t
feel that he was more eminent than the other Bo-
dhisattvas. He didn’t entertain the idea that his
vows were grander, or that his kindness and com-
passion were vaster, or that his spiritual powers
were greater. No matter what he said or did, he
didn’t make a big deal out of it, because he felt he
was just carrying out his duty. He didn’t dwell on
his own merit. For that reason, all living beings
were moved and praised him, and the Buddha
himself lauded him. The Buddha does not casually
praise a person; he only praises those who are
worthy of it. Since Earth Treasury Bodhisattva
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(FHZF 6 A)

didn’t dwell on or advertise his own merit and virtue,
he obtained a response in the Way. Such a response
comes naturally; he didn’t use any special methods
to obtain it. In our own cultivation, we should imi-
tate the spirit of Earth Treasury Bodhisattva and his
boundless vow:

As long as the hells are not emptied,
| vow not to become a Buddha.
Only when all living beings have been saved will |
accomplish Bodhi.

Every year, we hold a Seven-day session for
the sake of disinfecting the toxins in space and in the
world. The atmosphere is now very polluted, and
there is a poisonous energy brewing in the universe
which can't be dispelled. We can only sincerely ask
the Buddhas and Bodhisattvas to shine their light to
terminate the invisible but lethal toxic energy.
Therefore, whatever we do at the City of Ten Thou-
sand Buddhas has a direct impact on the state of
peace or danger in the world. If the people in this
Bodhimanda are not sincere, the world will be in
even greater danger!

Mankind has committed too many karmic
offenses which human power has no way of abol-
ishing. Today, on the birthday of Earth Treasury
Bodhisattva, everyone is reciting the name of Earth
Treasury Bodhisattva in unison, hoping the Bodhi-
sattva will be compassionate and in turn create
peacefulness in the world. The possibility of such a
response depends on our sincerity. One person's
strength is not enough; the entire assembly's strength
is required. It is said, “The unity of purpose is like a
strong fortress.” With united effort and wisdom, let
us pray for world peace together.

Nowadays, people all have the feeling that the
world is not at peace, and is in fact in imminent peril.
That’s why many temples say they are praying for
world peace. It was the Buddhist Lecture Hall and
Gold Mountain Monastery that started it, and then
the temples in Hong Kong and Taiwan followed suit.
This proves that the world is on the brink of disaster,
and we need to pray for peace. However, the Bo-
dhimanda that is truly praying for world peace is the
City of Ten Thousand Buddhas.

(Continuation in Page 6)
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All issues are within the scope of these four words -- good, evil, cause, effect.

BEEFATAO—SF+—A=—T B HREFRITERTTHM
Instructional Talk by Dharma Master Heng Gwei on November 20, 2016,
during Lunch at Gold Wheel Sagely Monastery Emperor Liang’s Jeweled Repentance Dharma Assembly

—REBXLEELD R
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Do not mind what others think. We, left-home
people, value very much this opportunity to bow in re-
pentance. Everyone who came from the City of Dharma
Realm (CDR) hopes to use their time well; put forth the
effort in their cultivation according to the Dharma. The
function of repentance is very difficult for us to envi-
sion. We think that it is just a series of bowing. Un-
known to us, in the midst of bowing in repentance, a lot
of our karmic offenses are eliminated and our karmic
forces ameliorated. This is inconceivable.

Time passes very quickly. A year has passed. Now
it is time again for our annual Jeweled Repentance of
Emperor Liang. I still remember what happened to me
last year after bowing the Jeweled Repentance. After
leaving Gold Wheel Monastery, we arrived at CDR
around 4pm. At 10pm, I fell. It’s very fortunate that I
bowed for repentance; otherwise, the consequence
would be unthinkable. This year, I remind myself to be
more single-minded and sincere in repenting and re-
forming. This is a very good opportunity for us to
eliminate our karmic obstacles.

When we started the Jeweled Repentance today,
the repentance text talked about Dhyana Master Zhi
Gong who put togather the entire volume of the repen-
tance text. He was instructed by Maitreya Bodhisattva
to add four additional words — Wayplace of Kindness
and Compassion — to the title of this repentance. Dhy-
anaMaster Zhi Gong dared not ignore these four words.
Hence, the title “Wayplace of Kindness and Compas-
sion, Jeweled Repentance of Emperor Li-
ang” (Wayplace of Kindness and Compassion Repen-
tance Dharma).

Kindness and compassion are very important. In
Avatamsaka Sutra’s Chapter ‘Great Vows and Conduct
of Samantabhadra Bodhisattva’, the ninth great vow is
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“To constantly accord with all living beings”. Saman-
tabhadra Bodhisattva said, “All Buddhas have great
compassion as their substance. Because of all living
beings, they brought forth great compassion. From great
compassion, the Bodhi mind is produced. Consequen-
tially, the Bodhi mind leads to the attainment of equal
and proper enlightenment.” These are all a series of
connections. Originally, all living beings are filled with
the Buddha’s wisdom and virtue; but, we have gone
stray from the Buddha Way. It is imperative to have
kindness and compassion to be one with the Buddha
Way. The suffering of others is just like my own. Bit by
bit, we will slowly find our way home. “Great Compas-
sion stems from one’s caring for living beings”. From
great compassion comes the Bodhi mind. With the Bo-
dhi mind, we do not fear the myriad difficulties. When
we toil with blood and sweat and renounce our lives, we
think we are doing these for the benefit of others when in
fact we are benefitting ourselves. So, this is the direction
we must follow. This is the path to return home, to return
to our original Buddha nature.

The Venerable Master said, “Truly recognize
one’s own fault; do not discuss the faults of others; oth-
ers’ faults are my own, together as one is great compas-
sion.” Talking about the Buddha nature’s proper path
makes us realize where we originally come from. One
thought of ignorance makes the subsequent evils count-
less. Slowly but surely, we let the three poisons of greed,
anger, and foolishness take over, negating the three
studies of precepts, samadhi, and wisdom. Eventually,
we become vagabonds in the Saha World. How do we
return home? Each time we bow in repentance, we re-
mind ourselves of the evils we have committed in the
past when we have not practiced Buddhism. Even if we
have learned Buddhism, even if we have left the home
life, we still have a hard time overcoming our ignorant
behavior and faulty habits. We must constantly remind
ourselves to follow the Venerable Master’s Six Guiding
Principles, i.e. not contending, not being greedy, not
seeking, not being selfish, not seeking for self-
advantage, and not lying. Even if we haven’t success-
fully followed the Guiding Principles, we must always
remind ourselves to do so. The reason why this world
has not been destroyed is because there are people who
are willing to repent and reform of their faults. If no one
can admit to one’s own faults, and turns to blame others
instead, claiming ‘it has nothing to do with me’, then the
world would be obliterated.
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Speaking of cause-and-effect, I recently
came across an instructional talk by the Ven-
erable Master and I’d like to share with eve-
ryone. The Venerable Master said, “Let’s in-
vestigate the big issue. What is the big issue? It
is a matter of our birth-and-death.”

The Venerable Master said, “All issues
are within the scope of these four words --
good, evil, cause, effect. The good ones suc-
ceed; the evil ones fail. This is the law of cause
and effect. As the saying goes, “When you
sow melon seeds, you will reap melons. When
you sow beans seeds, you will reap beans.”
Because of this principle, the world still exists.
If the good ones fail and the evil ones succeed,
then the natural law of justice will no longer
exist. When that happens, the world should be
destroyed. It would be doomsday.

“How can we prevent doomsday? By
enhancing people’s minds. When people’s
minds strive for the good, radiance will illu-
minate the world. Radiance is wisdom. People
with wisdom have proper righteousness. Eve-
rything they do is proper and bright. Every-
thing they do is for the benefit of the human
race, with no discrimination of ethnicity or
nationality. In doing so, the human race could
become one big family in a world of great
unity. People of the present is not comparable
to the ancient ones. Nowadays, people are
selfish and tend towards benefiting oneself,
even to the extent of sacrificing oth-
ers. Therefore, the world is becoming darker,
more deluded, and more dangerous day-by-
day. It is getting very close to doomsday, be-
ing just a stone’s throw away. If we do not
come up with ways to save it, we will all perish
together with no survivors in the end. “

(To be continued ...)
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201855 6 A &#A e M & Schedule of Weekly Events — May and June of 2018
B #A =
5/6 (288 ) #% Bt Recitation of Shurangama Mantra 8:00 am — 3:00 pm
5/13 (Z#8) B4 LR E I Busto CDR
A8 42#F 824 Gold Wheel Temple will be closed today.
52028 ) BRI E R TR
Celebration of Shakyamuni Buddha’s Birthday 8:00 am — 3:00 pm
527(2#8 ) 5848 Recitation of Earth Store Sutra 8:00 am — 3:00 pm
6/3(Z# 8 ) #% Bt Recitation of Shurangama Mantra 8:00 am — 3:00 pm
6/10(2# 8 ) EREIANERH=ZAFLBETE M
Dharma Assembly commemorating 23™ Anniversary of Venerable
Master Hua’s Entering Nirvana (Special Passing of Offerings)
# B Avatamsaka Repentance 8:00 am — 10:00 am
A4 Amitabha Buddha Recitation 1:00 pm — 3:00 pm
6/17(Z %8 ) B+ L EMHEIR BustoCTTB
A HA2#F8EE Gold Wheel Temple will be closed today.
6/24(2 %8 ) A4 Amitabha Buddha Recitation 1:00 pm — 3:00 pm

~RIBFORED » KIS5RBEREG~
Always think of the day as if there is no tomorrow.
Do not wait until there is no time and try to find time.



