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The mind of a bosom friend equals mine. 
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True Suchness sees nature 

Neither coming into being nor going into extinction. 
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There is a presence of the transformation body 
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(Continued from issue #239)  
 
         “Thus” is the Fulfillment of Faith. The 
phrase “I have heard” indicates the Fulfill-
ment of Hearing. “Now, basically,” you may 
say, “the ears hear. Why doesn’t it say, ‘Thus 
the ears have heard,’ instead of ‘Thus I have 
heard.’?” Actually,  the ears  cannot  hear. 
They are merely the organ of hearing. What 
hears is the nature, which is eternally pre-
sent. It is the mind that heard. Since ‘I’ in-
clude my overall body, hence it is said: “I 
heard” which means the mind that hears.  I 
hear it from my mind, not from my ear. 
 
         Ananda says, “Thus I have heard.” In 
saying “I have heard,” he is simply follow-
ing worldly custom and assuming a hypo-
thetical self in order to be comprehensible to 
ordinary people who have an attachment to 
the self, and so he no longer has any “I”–any 
ego.  Non-Buddhist  religions  speak  of  a 
“divine self”. “What is the self?” they say. 
“It is God.” There are many varieties of this 
kind of self, but they will not be discussed at 
this time. 
 
         What is the “hypothetical self” of the 
Bodhisattva?  Bodhisattvas do not have the 
characteristic of a self. They recognize the 
ordinary attachment to the self as false, and 
they seek the true self of one’s own nature. It 
is from the false self that you can arrive at 
the true self, for only if you recognize the 
false can you find the true. If you don’t rec-
ognize the false as false, how can you find 
the truth? Why are we now investigating the 
Buddhadharma?  It  is  because  we  are 

The 
Shurangama  

Sutra  
 

A Simple Explanation by  
Venerable Master Hsuan Hua 
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searching for true principle. Why do we seek 
true principle? Because we know that every-
thing in the world is false, and we want to find 
the truth within falsity. What is the true self of 
one’s own nature that the Bodhisattva seeks? 
It is the Buddha. The Buddha is the true self. 
Before you have realized Buddhahood, your 
“I”is false.  
 
        Just now someone asked me how come a 
Bodhisattva has a “hypothetical self”? It is 
because he is a Bodhisattva that he knows the 
self is false. But the ordinary person says, 
“You say the self is false, but as I see it, my 
body is excellent.  It  is  strong, tall,  well-
proportioned and handsome. You may say it is 
false, but I think it is true.” He can’t see 
through it, and so he can’t put it down. Unable 
to put it down, he cannot become truly inde-
pendent and at ease.  It is only when you have 
become a Buddha will you gain a ‘true self’.  
Before you realized Buddhahood, it is only a 
“hypothetical self”.  This is saying the four 
kinds of ‘self’. 
 
         “Thus I have heard”, what it heard was 
the Dharma which is “thus”. Which Dharma 
is “thus”? It is the Shurangama Sutra Dharma 
Master Paramiti had written out on a sheer 
silk that was inserted in the incision he made 
to his arm, brought to China, and translated 
into Chinese. Now it has come to America, 
where it has been translated into English. 
Now that I have told you, do you understand?  
This  ‘Dharma  which  is  thus’ is  just  the 
dharma of the Shurangama Sutra.   What 
about this dharma?  It is what Ananda himself 
heard the Buddha spoke. It is what the Bud-
dha has transmitted to me. It is not something 
that Ananda as an individual put together and 
made. It is the Dharma the Buddha spoke. 
 
         All sutras that the Buddha spoke begin 
with the four words “Thus I have heard.” 
There are four reasons for that. 1.To put the 
doubts of the assembly to rest. 2. To honor the 
Buddha’s instruction. 3. To resolve the as-
sembly’s disputes. 4. To distinguish Buddhist 
sutras from the writings of other religions. 
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1. To put the doubts of the assembly to rest. 
After the Buddha had entered Nirvana, and the 
time had come to compile the sutras, Ananda as-
cended the high seat to speak Dharma. He was 
endowed with the Thirty-two Marks and Eighty 
Subtle Characteristics of a Buddha; he emitted 
light and moved the earth. The great assembly of 
disciples immediately gave rise to three doubts: a) 
Some thought that Shakyamuni Buddha had come 
back to life because they saw that Ananda had 
taken on the perfect features of the Buddha. The 
disciples had probably been thinking so much 
about the Buddha that their faculties were a bit 
murky, causing them to reach such a conclusion. b) 
Some thought that the reason Ananda now had 
such perfect features was that he, Ananda, had 
himself realized Buddhahood. c) Some thought a 
Buddha had come from another region. “It isn’t 
Shakyamuni Buddha, and Ananda hasn’t become a 
Buddha,” they thought. “Perhaps it is a Buddha 
from the north, south, east, or west of the ten di-
rections.”  
 
         Why did the great assembly of disciples give 
rise to three doubts? It was because when Ananda 
ascended the high seat to speak Dharma, he first 
manifested the appearance of entering samadhi 
and sat there for perhaps five minutes without 
speaking. Once he had entered samadhi, his ap-
pearance became identical with the Buddha’s. But 
as soon as Ananda said, “Thus I have heard,” the 
three doubts of the assembly were suddenly re-
solved.  Why?  Because Ananda said: “Thus”.  
Thus is the Dharma.  “I have heard”.  This is what 
“I” Ananda personally heard from the Buddha 
when he spoke.  It was transmitted to me by the 
Buddha.  Because of these four words, the three 
doubts were put to rest.  This is the first meaning.                 

 (To be continued ...) 

   

 

 

(Continuing from page 11)   
         There are plenty of offenses which we may 
be tempted to commit in this world.  If we are not 
careful, we could fall into the abyss of offenses 
and lose our human form, unable to regain it in 
tens of thousands of eons, and we will regret it for 
ages.  Laypeople!  Quickly  accept  the  Bodhi-
sattva's exhortations. Constantly recite the Bo-
dhisattva's  great  name.  Let  the  Bodhisattva 
quickly save us from the bitter sea of birth and 
death!             

(The End of the Article) 
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 (Continued from issue #239)  
 
Bhikshu Chih T’ung, a native of An Feng in Shao 
Chou, had read the Lankavatara Sutra over a 
thousand times but still did not understand the 
Three Bodies and the Four Wisdoms. He made 
obeisance to the Master, seeking an explanation of 
the meaning.  
The Master said, “The Three Bodies comprise the 
clear, pure Dharma-body, which is your nature; 
the perfect, full Reward-body, which is your wis-
dom; and the hundred thousand myriad Trans-
formation-bodies,  which are your conduct.  To 
speak of the Three Bodies as separate from your 
original nature is to have the bodies but not the 
wisdoms. To understand that the Three Bodies 
have no self-nature is to fathom the Four Wisdoms 
of Bodhi. Listen to my verse: 
 

Three Bodies replete in your own self-nature 
When understood become Four Wisdoms. 

They are not apart from seeing and hearing. 
Transcend them and arise to the Buddha realm. 

I now explain for you. 
With faith, you will never be deluded. 
Don’t run outside in search of them, 
 Lip-servicing ‘Bodhi’ all day long.  

 
          Despite  reading  the  Lankavatara  Sutra  for 
more than a thousand times, Bhikshu Chih T’ung still 
struggled to understand and asked the Master about 
the Three Bodies and the Four Wisdoms. “The clear, 
pure Dharma-body is your own original nature,” the 
Master said, “The perfect Reward-body is your wis-
dom. The Transformation-bodies are your conduct; 
you are transformed by what you practice. When you 
try to explain the Three Bodies as separate from your 
self-nature, you have the bodies without the wisdoms.                     
     

The Sixth Patriarch’s  
Dharma Jewel  
Platform Sutra 

 
A Simple Explanation by Venerable Master Hsuan Hua 
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     However, when you understand that the Three Bodies are 
devoid of self-nature, you possess the Four Wisdoms of 
Bodhi. Hence, your understanding of the Three Bodies be-
ing inherent within self-nature leads to your knowledge of 
the Four Wisdoms. Without being separated from the con-
ditions of sight and hearing, you ascend directly to the 
Buddha-realm.  Listen, and truly believe it. You must truly 
understand the Three Bodies to see their significance, so you 
will never again be confused. Nor will you behave like those 
people who chant ‘Bodhi, Bodhi, Bodhi’ all day without 
understanding it .   
 
         The Master continued, “You need to understand not 
only the Three Bodies, but also the Four Wisdoms. If you 
see the Four Wisdoms as one thing and the Three Bodies as 
another, then you don’t really grasp their actual essence. 
Even though you know the nomenclature of the Four Wis-
doms, you are without wisdom. Thus your effort toward 
understanding becomes fruitless.” 
 
Chih T’ung asked further, “May I hear about the 
meaning of the Four Wisdoms?” 
The Master said, “Since you have understood the Three 
Bodies and the Four Wisdoms, why do you ask again? 
To speak of the Four Wisdoms as separate from the 
Three Bodies is to have the wisdoms but not the bodies, 
in which case the wisdoms become non-wisdoms.” 
The Master followed with this verse: 
 

With Great-Perfect-Mirror Wisdom,  
the nature is clear and pure. 

With Impartial Nature Wisdom,  
the mind is free of disease. 

With Wonderful Contemplation Wisdom,  
observation is effortless. 

Perfecting-All Wisdom is like a perfect mirror. 
Five, Eighth, Sixth, Seventh ---  

the Effect and the Cause both turn. 
Merely nomenclatures, they are without realistic nature. 

If, in the turning spot, no emotion is attached, 
in Naga concentration you will forever dwell. 

 
       The Buddha has Four Wisdoms. The Great-Perfect-
Mirror Wisdom is transformed in the Eighth Consciousness 
(alaya consciousness) when consciousness is turned into 
wisdom. When you are unable to use it, it is merely con-
sciousness; when you return to the source, the Eighth Con-
sciousness  is  transmuted  into  the  Great-Perfect-Mirror 
Wisdom, which in its essence is intrinsically pure and un-
defiled. Hence, With Great-Perfect-Mirror Wisdom, the 
nature is clear and pure. 
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          The Impartial Nature Wisdom is transformed in the 
Seventh Consciousness. Before enlightenment, it is the 
Seventh Consciousness; after enlightenment, it transmutes 
into Impartial Nature Wisdom.  The Seventh Consciousness 
is also called the “transmitting consciousness” because it 
acts as a transmitter between the Seventh and Eighth con-
sciousness. The Eighth Consciousness is also called the 
“Storehouse Consciousness”. It keeps all the good and bad 
seeds you have planted. If you plant good causes, you will 
reap good effects. Conversely,  if you plant bad causes, you 
will reap bad effects. For this reason, it is also called the 
“field of the eighth consciousness,” because whatever you 
plant in this field eventually grows.  With Impartial Nature 
Wisdom, the mind is free of disease. Impartial means that 
the minds of all Buddhas and living beings are equal. Free 
of disease means that there is no obstruction, no jealousy, no 
greed, no hatred, and no foolishness. Without these dis-
eases, you can transform the Seventh Consciousness into 
Impartial Nature Wisdom. 
 
          With Wonderful Contemplation Wisdom, observa-
tion is effortless. Wonderful Contemplation Wisdom is 
transformed in the Sixth Consciousness. The Sixth Con-
sciousness discerns all differences. It discriminates between 
good and evil, between right and wrong, and between male 
and female. Such discrimination is not actually the work of 
intelligence, as it seems to be, but is merely a kind of con-
sciousness.  Turning  this  consciousness  into  Wonderful 
Contemplation Wisdom, one can see through all realms 
without discriminating. Wonderful Contemplation is dif-
ferent from discriminative thinking. In order for certified 
Arhats to observe all events within the past eighty thousand 
great kalpas, they must first be in silent meditation and then 
contemplate in stillness, by means of Wonderful Contem-
plation Wisdom. Otherwise, their minds are no different 
from those of ordinary people, who merely use conscious-
ness. 
 
         Perfecting-All Wisdom is like a perfect mirror.  Per-
fecting-All Wisdom is transformed from the first five con-
sciousnesses (eye consciousness, ear consciousness, nose 
consciousness, tongue consciousness, body consciousness).  
  
         Five, Eighth, Sixth, Seventh --- the Effect and the 
Cause both turn.  Five refers to the first Five Conscious-
nesses; Eighth, the Eighth Consciousness; Sixth, the Sixth 
Consciousness; Seventh, the Seventh Consciousness. Per-
fecting-All Wisdom and Great-Perfect-Mirror Wisdom are 
transformed in the Five Consciousnesses and the Eight 
Consciousness respectively during the period of reaping 
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effects.  Wonderful Contemplation Wisdom and Impar-
tial Nature Wisdom are transformed in the Sixth and 
Seventh Consciousness respectively during the period of 
planting causes. 
 
         Merely nomenclatures, they are without realistic 
nature. Although they are said to be transmuted during 
the periods of causes and effects, there is nothing in ac-
tuality but nomenclatures. 
 
        If, in the turning spot, no emotion is attached.  If 
you don’t employ the mind of a commoner to evaluate 
conditions and are not attached to the turning spots. 
 
       In Naga concentration you will forever dwell.  All 
the time you are in Naga samadhi. Naga means “dragon.” 
Dragons usually have magical power to transform into 
big or small bodies. In the beginning part of this Sutra, 
there was a story about the Sixth Patriarch who defeated 
a dragon in his bowl. This dragon was ignorant and had a 
temper. The Sixth Patriarch tempted the dragon to get 
inside the bowl, “If you are really a magic dragon, you 
should be able to appear in a large body as well as a small 
one. The dragon retorted, “Are you saying that I cannot 
get inside your bowl? I’ll show you.” So, the dragon 
transformed into a small body and got inside the bowl. 
Afterwards the dragon couldn’t get out. Then the Master 
imparted the Dharma to the dragon that soon entered 
rebirth.  Although this dragon was always in Samadhi, it 
had not breakthrough ignorance that caused it to have 
temper flare ups and to show off its magical prowess. 
Had the dragon developed a greater Samadhi power, it 
would have not taken up on the challenge made by the 
Patriarch.  
 
          Naga samadhi is an inconceivable state. How do 
dragons become dragons? By studying the Buddhad-
harma  rigorously  without  upholding  the  precepts. 
“Precepts are for common people,” they say. “I do not 
have to keep precepts!”  That’s how they turn into drag-
ons. 
 
Note: The transformation of consciousness into wisdom has 
been described. The teaching says, “The first five conscious-
nesses turned becoming the perfecting-all wisdom; the sixth 
consciousness turned becoming the wonderful contemplation 
wisdom; the seventh consciousness turned becoming the impar-
tial nature wisdom, the eighth consciousness turned becoming 
the great-perfect-mirror wisdom.” Although the sixth and sev-
enth are turned in the cause and the first five and the eighth in 
the effect, it is merely the names which turn. The basic substance 
does not turn. 
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         The passage above containing a total of sixty seven 
characters was added later to the original text. Based on the 
Great Canon text and the Ming text, they appeared in small 
characters. The word “note” indicates the restoration of said 
characters to their appropriate size after they were mistakenly 
made larger and combined with the original text in the Platform 
Sutra. Meanwhile, the aim of the passage is to transform con-
sciousness into wisdom. The teaching says, “The first five 
consciousnesses turned becoming the perfecting-all wisdom; 
the sixth consciousness turned becoming the wonderful con-
templation wisdom; the seventh consciousness turned becom-
ing the impartial nature wisdom, the eighth consciousness 
turned becoming the great-perfect-mirror wisdom.”  The sixth 
and the seventh are the cause, whereas the first five and the 
eighth are the effect.  Only the names turn, but not the basic 
substance. 
 
Instantly enlightened to the nature of wisdom, 
Chih T’ung offered up the following verse: 
 

Three Bodies within my basic substance, 
Four Wisdoms within my original bright mind. 

Body and wisdom in unobstructed fusion: 
In response to beings I accord with conditions. 

Deliberating to cultivate them is false movement. 
Holding onto them is not real vigor. 

Through the Master  
I learn such wonderful principle. 

In the end, all defilements cast away. 
 
          After listening to the Master’s verse, Chih 
T’ung finally understood the meaning and essence of 
the Three Bodies and the Four Wisdoms. He then 
composed a verse: “The Three Bodies are originally 
within my own substance.  They cannot be found 
externally. The Four Wisdoms manifest when my 
mind understands them. The Three Bodies and the 
Four Wisdoms come together without obstacles and 
correspond to living beings’ potentials. Thus, the 
Dharma abides by arising that accords with condi-
tions and by unceasing that also accords with condi-
tions. If you wonder, “How can I cultivate the Three 
Bodies and Four Wisdoms?” then that is nothing but 
false thinking. The same is true of holding to them 
and being attached to them. All these principles I 
learned from the Great Master, the Sixth Patriarch. 
The inherent nature is originally free of defilements 
and not attached to world emotions. When you are 
free of defilements, you return to the source. So, rid 
yourself of the names of defilement and return to 
your original nature, clean and pure. 
 

(To be continued ...) 
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Originally bright and clear, the minds and 
natures of living beings become obscured by 
their countless karmic obstacles and delu-
sive thoughts. 

 
          Living beings seek happiness but shun 
suffering. Because of their stupidity, they don’t 
know how to attain the bliss they ought to re-
ceive and how to be liberated from suffering 
they wish to avoid. Hence, they always say 
they are “pursuing happiness,” but they incur 
only misery. 
 
         Bodhisattvas are kind and compassionate 
beings who have already become enlightened. 
They know how to leave suffering and attain 
bliss. Seeing all the pathetic living beings, the 
greatly compassionate Bodhisattvas vow to 
listen to their cries and save them from suffer-
ing. So, living beings are not totally hopeless. 
If we sincerely recite ‘Na Mo Guanyin Bodhi-
sattva’,  he  will  save us  with his  limitless 
Dharma-power, and enable us to leave suffer-
ing and attain bliss—this kind of bliss is the 
ultimate bliss of the Western Land. By reciting 
the Bodhisattva's great name, not only can we 
transcend all the pain and suffering of this 
world, we can also be reborn in the Land of 
Ultimate Bliss, see the Buddha when our lotus 
flower opens up, and attain the pure and ulti-
mate happiness of permanence, bliss, true self, 
and purity. 
 
           It is said that by reciting the Bodhi-
sattva's name, we can leave suffering and un-
derstand our own mind and nature. “Is there 
such a bargain?” a skeptical and dull living 
being might ask. In spite of such skepticism, 
the Bodhisattvas are determined to give living 
beings a bargain. That’s why they spoke this 

 
 

 
 

 

 

 
 

 
 

  Recite the Bodhisattva's Name to Understand the Mind and  
See the Nature  

 
 

 

 A talk given by Venerable Master Hsuan Hua on the afternoon of June 17, 1958  
at Western Bliss Garden Monastery in Hong Kong 
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expedient Dharma-door.  Even so,  some 
living beings are still unaware of this su-
preme bargain. What a pity! 
 
          Some people say, “I believe that re-
citing the Bodhisattva's name can expunge 
offenses and eradicate suffering, but how 
can it cause us to understand the mind and 
see the nature?” A few days ago I used the 
analogy of making phone calls. Now I will 
give a simpler analogy. 
 
          Suppose a person is blindfolded so 
that he only sees total darkness. When he 
tries to walk, he keeps bumping into the 
walls until he's bruised and terribly sore. 
Still, it doesn’t occur to him to remove the 
blindfold. Luckily, he meets a kind person 
who sees his miserable state and removes 
the blindfold for him. Now he can see, and 
he won't hurt himself by bumping into the 
walls anymore. 
 
          The same principle holds true in re-
citing the Bodhisattva's name. We living 
beings are like the blindfolded person. He 
isn't really blind; his eyes are merely cov-
ered by a piece of cloth. Likewise, we liv-
ing beings haven't lost our mind and nature. 
They are originally clear and bright, but 
they have been obscured by countless kar-
mic obstacles and delusive thoughts. The 
Bodhisattva is like the kind person, for he 
removes the karmic obstructions covering 
our inherent bright nature, allowing us to 
return to the source and regain our original 
face. 
 
         Therefore, it is imperative that we 
recite the Bodhisattva's name, or it would 
be like the blind man refusing to be helped 
by others. Bumping into the wall is a small 
matter, but if he can't see where he's going 
and he walks into an abyss, his life is cer-
tainly in danger. 
 

( Continuation in Page 4)   
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         So many dharma friends have gathered here 
along with those who have recently arrived to par-
ticipate in today‘s session, while the rest have been 
in attendance since the very start- from the cere-
mony of Purifying the Ground and the 1st Incense 
Praise. Your participation that accords with your 
ability is the testament of your sincerity, blessings 
and causal conditions. Now that we’ve heard our 
Venerable Master’s lecture on the Triple Jewel, I 
wish to discuss with everyone the meaning of taking 
refuge with the Triple Jewel. We begin with a ques-
tion: Have we truly taken refuge with the Buddhad-
harma and the Triple Jewel? We might answer, 
“Yes, of course. We are all disciples of the Triple 
Jewel, or I am a monastic.”  But let us put our faith 
to the test. If we have truly taken refuge with the 
Buddha, do we believe that the Buddha is the Great 
Physician, who can cure the disease of birth and 
death?  If  we have  truly  taken refuge  with the 
Dharma, do we believe that the Dharma is the 
medicine to cure all living beings’ ailments? If we 
have truly taken refuge with the Sangha, do we be-
lieve that all the Sagely Sangha are like our caring 
mothers who look after us when we are sick? A sick 
child cannot leave his mother’s side. Therefore, we 
should reflect and look within ourselves to see how 
we have truly taken refuge with the Triple Jewel. 
 
        It  is  very  difficult  now,  especially  in  the 
dharma-ending age, to encounter a Way Place with 
proper dharma, very difficult to hear proper dharma, 
and even more so to encounter a Clear-eyed Good-
knowing Advisor who has the dharma discerning 
eye (true clarity). Only a Clear-eyed Good-knowing 
Advisor can truly teach us the proper dharma and 
enable Proper Dharma to flourish in this world, so 
that we may have a pure Way Place to cultivate in 
peace. To have such conditions is not easy. I per-
sonally feel that having these conditions and bless-
ings is the most difficult and the most valuable and 
fortunate event that has ever happened to me. Be-

 

? 

? 

? 

 
 

 真正的佛法是教人了生死 
 

True Buddhadharma teaches living beings to end birth and death 

 
 

 Instructional Talk  by Dharma Master Heng Shr on December 1, 2013,  
during Lunch at the Gold Wheel Sagely Monastery Emperor Liang’s Jeweled Repentance Dharma Assembly 
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sides  this  experience,  I  find  that 
“tolerating evil and violent people is also 
difficult”. Many people in the dharma 
ending age have turned their backs on 
their Buddha nature as well as their in-
trinsic wholesomeness. Instead of culti-
vating the Buddhadharma, they commit 
karmic offenses without end through their 
bodies, mouths and minds. Unaware of 
their “grave illness” born of their of-
fenses, they disregard the Great Physi-
cian, ignore the best medicine prescribed 
for them, and take no notice of the com-
passionate  mother  who  has  provided 
them the greatest care. Being stubborn 
and  muddled,  they  seek  outside  for 
dharma. But the compassionate Bodhi-
sattvas never lose hope to help them. 
 
         Our emotions, desires, and delusive 
thoughts are the reasons we have ob-
tained this physical body however illu-
sory. In addition to the three karmic ob-
structions and the six roots, we continue 
to pursue the dusts of afflictions, thus 
keeping us from ending the cycle of birth 
and death.  So,  learning the Buddhad-
harma is your goal to help end birth and 
death. Sadly, many of us approach the 
Buddhadharma with a greedy mind, ex-
pecting only comfort and happiness, and 
seeking the state of Buddhahood in the 
five desires. We do not strive for devel-
oping a transcending mind to end birth 
and death. It is said that “everyone has a 
Magic Mountain Pagoda. Everyone cul-
tivates under his Magic Mountain Pa-
goda”. We give in to greed, hatred and 
stupidity.  We are not aware that those are 
the causes for our misery. Boundless is 
the sea of suffering as mentioned in the 
repentance text, reminding us constantly 
to quickly turn around and reach the other 
shore. What awaits us on the other shore 
is the pure Buddhaland filled with infinite 
Dharma Sea of the Buddhas and bodhi-
sattvas’ virtues. We should hurry back to 
become dharma relatives of the Buddhas 
and Bodhisattvas. Yet in a single thought, 
one  can  reach  either  the  realm  of 
Buddhaland or of Hells. If we are able to 
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turn our thoughts, we can become a Buddha. That is 
why Shakyamuni Buddha is also called the Solitary 
One and the Humane One. 
 
        We should take advantage of all causal condi-
tions. As the Venerable Master once said in his lec-
ture, “The Buddhadharma exists in our everyday 
lives. Worldly dharma is likewise Buddhadharma.” 
We need to reflect upon ourselves.  Have we made 
use of our Buddha nature to purify the Worldly 
dharma, transforming it into the Buddhadharma? Or, 
have we indulged in the Worldly dharma and allowed 
our Buddha nature to perish? True Buddhadharma 
teaches living beings to end birth and death, whereas 
false Buddhadharma teaches living beings to continue 
the cycles of birth and death. When are we going to 
bring forth a great Bodhi resolve and be among the 
Proper Dharma?  Renounce that which is false. Cul-
tivate diligently within our true nature without the 
need to look for answers external to us. If you follow 
this, you will gain insight with certainty on ending 
your cycle of birth and death, thence go to the West-
ern Land of Ultimate Bliss. 
 
        There will be two more incense sessions to take 
place this afternoon. I hope that all will bring forth 
their utmost sincerity.  You have come this far with 
your hard work, so don’t lose your thousand days of 
rigorous  meditation  to  a  single  day  of  reckless 
wrongdoing. We must be as diligent as possible. This 
Repentance Dharma Assembly only lasts eight days 
which, compared to 365 days in a year, is of short 
duration. So in these eight days, have we applied our 
efforts diligently? Have we trained ourselves with 
our six faculties well? Have we worked on our inher-
ent nature?  Or have we allowed the three karmic 
obstructions and six roots to lead us to create more 
offenses? Let’s think about this.  Have we really 
worked hard and endured all the suffering we are 
subject to endure? I’m afraid we have not. Because 
we have simply “borrowed” the strength from the 
Triple Jewel and everyone’s sincerity to help with 
our cultivation. Only when we end birth and death 
with a single thought of true sincerity do all our ef-
forts pay off. I hope that everyone will strike up your 
spirit and maintain proper mindfulness. Today’s re-
pentance session we started not too long ago is com-
ing to a close. I hope no one let this precious oppor-
tunity pass in vain. 
         

   (The End of the Article) 
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2015 3    Schedule of Events –  March of 2015 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

1 
  

Medicine Master Jeweled Repentance  
8:00 am — 3:00 pm 

2◎ 3◎ 4◎ 6◎   

 
6◎ 

 

7◎ 

               

8 

Daylight Saving Time begins 2:00 am 
 

 
Recitation of  Shurangama Mantra   
8:00 am —  3:00 pm 

9◎          10◎   
                    
      

11◎    12◎   

    

13◎                14◎     

15
 —  

Dharma Assembly of Great Compassion  
(Recitation of  Universal Door Chapter ) 
8:00 am —  10:00 am 
 

Great Compassion Repentance 
1:00 pm - 3:00 pm  

16◎      17◎           18◎        19◎            20◎                                      21◎   

22 

Celebration of  Shakyamuni  
Buddha’s Leaving Home/ 
Venerable Sixth Patriarch’s Birthday                                        
 

 
Amitabha Buddha Recitation 
8:00 am — 3:00 pm 

23◎ 

 
24◎    
 

25◎  

 
26◎ 

 

27◎                 

Shakyamuni  
Buddha’s  
Leaving Home Day 
 

Venerable Sixth
Patriarch’s Birthday                        
 

28◎ 

 

29                                                               

 
Celebration of  Shakyamuni Buddha’s Nirvana 

 
Monthly Memorial of Venerable Master Hua  

 
Recitation of Earth Store Sutra    
8:00 am — 3:00 pm 

30◎ 31◎              ◎
Great Compassion Repentance 12:30 pm   
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2015 4    Schedule of Events –  April of 2015 

 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

 ◎
Great Compassion Repentance  12:30 pm  

1◎      2◎      3◎        

Shakyamuni  
Buddha’s Nirvana Day 

    

4◎   

5  
 —  

Celebration of  Gwan Yin
Bodhisattva’s Birthday  
( Recitation of  Universal Door
Chapter ) 
8:00 am —  10:00 am 
 

Great Compassion Repentance 
1:00 pm - 3:00 pm  

6◎          7◎       

 

Gwan Yin
Bodhisattva’s  
Birthday  

8◎            9◎               

 
Universal
Worthy  
Bodhisattva’s  
Birthday           

            

10◎          11◎            

12                                          
 

Recitation of   
Shurangama Mantra   
8:00 am —  3:00 pm 

13◎            14◎      
        

15◎       16       17                    
        

18                 
 

19                                                            
 

Recitation of Earth Store Sutra    
8:00 am — 3:00 pm 

20◎           

 

21◎       22◎        23◎        24◎         25◎            

26 
 

Amitabha Buddha Recitation 
8:00 am — 3:00 pm 

27◎ 28◎       

 
Monthly Memo-
rial of Venerable  
Master Hua  

29◎ 30◎  


