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The Heart of Prajna Paramita Sutra with *“Verses Without a Stand”
Composed by Venerable Master Hsuan Hua

That is why the mantra of prajna paramita was spoken.
Recite it like this:
Gate gate paragate parasamgate bodhi svaha.

Being esoteric, the mantra surpasses contemplation.
Like an imperial decree, it is abided by all.
Like a secret code among the troops,
it sends a quick response to amend the misguided.
The Mahayana’s wonderful principle is apart from distinctions.
Yet ordinary people see delusions as real.
A finger that points to the moon is not a moon.
Bring the mantra to light the mind, the mantra is thus your mind
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(Continued from issue #233)

Basically, time has no past, no present and no fu-
ture. We can apply the ‘present’ to the time when we are
investigating the Shurangama Sutra, when the Shuran-
gama Sutra is being spoken after the Buddha had already
entered Nirvana. Nevertheless, we must not attach to the
‘time’. If we give up eating for fear of choking, then it
would be too pitiful. So don’t refrain yourself from eat-
ing for fear of choking.

The virtuous ones in the past created a timeline
during which the Buddha had expounded the dharma
into divisions of Five Periods: Avatamsaka Period,
Agama Period, Vaipulya Period, Prajna Period and
Dharma Lotus Period. Such classification to determine
each corresponding period for the sutra when it was
spoken was unnecessary. If one shares that sentiment,
then one has completely penetrated without obstruction;
and one will be able to see a correlation between a period
that precedes it and another that succeeds it, thus gaining
the principles of the Sutra. It is said that the Buddha had
expounded the Prajna teaching for twenty two years. |
believed, however, that the Buddha expounded not only
the Prajna teaching during that period of twenty two
years, but also other teachings and principles as well like
the Vaipulya teachings, for instance. Therefore, do not
be attached to a particular time. It is possible that the
Buddha in the Prajna Period had also spoken the Vaipu-
lya teaching; or the Buddha might have spoken some
Prajna teaching during the Vaipulya Period. If we con-
sider Yashodhara’s prediction as a benchmark and de-
termine that it took place during the Dharma Lotus Nir-
vana Period, would you still have known whether the
Buddha may not have bestowed prediction upon her in
the past? These are mere speculations, the very kind of
mindset drawn up by commoners to fathom the state of
the Buddha.
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The state of the Buddha is inconceivable.
We have no way to comprehend it. Therefore we
should not get too attached on figuring out the
period when and which sutra the Buddha had ex-
pounded, nor should we presuppose that the Bud-
dha would not repeat a sutra that was already im-
parted. So, upon our investigating the Shurangama
Sutra, it is this time when the Shurangama Sutra is
now spoken. If we are not investigating the Sutra,
then it is not the time when the Shurangama Sutra
is spoken.

How do you know that King Prasenajit was
not asking again for the teaching of the Shuran-
gama Sutra at a time when he said he was sixty-
two years old. How do you know that during the
Prajna Period, the Buddha would no longer speak
the Shurangama Sutra? We cannot say with cer-
tainty that once the Buddha had spoken the Sutra,
he would not speak it again. Let‘s say, I lectured
on the Shurangama Sutra in1968. Now | am lec-
turing it again in 1987. Here, can we really justify
the finality of time when we are investigating the
sutra? Time is not confined to a specific event.
Another example is Guo Bei who was previously
at the North border in 1968, and has now arrived at
the South border. For her, she heard the Shuran-
gama Sutra lecture in 1987. At the same time, it is
possible that when the Buddha lectured on the
Prajna Sutra, the assembly may not have under-
stood the other principles of the Shurangama Sutra
and so they were likely to return at a different pe-
riod to study that Sutra again. So, how could one
assent to the one occasion that had occurred?

End of 'Driving Force of Subjective
Intelligence' Seminar

The History and Understanding of the
Transmission and Translation

‘History’ refers to experience.
‘Understanding’ means to cause every one of us to
comprehend. ‘Transmission’ means to convey; and
‘Translation’, to interpret. The cause and condi-
tion of this sutra can be very remote. For instance,
a dharma master traveling from India to China met
Great Master Jr Je of Tien Tai who was made
aware of the Shurangama Sutra in India that was
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deemed most concrete, most ultimate,
most profound , most wonderful, and
most inconceivable in its principle.
When Great Master Jr Je heard of the
existence of the Shurangama Sutra,
which he had never seen, he was moved
to bow to the west every day for eight-
een years, hoping that he would one day
see this Sutra. But he never had the
chance to see it.

The historical account of the
Shurangama Sutra that was brought
back from the Dragon Palace by Nagar-
juna Bodhisattva prompted the King of
India to proclaim it as a national treas-
ure, prohibiting anyone to bring it out of
the country. Dharma Master Paramiti,
on the other hand, intended to have this
Sutra propagated in other countries,
particularly China. So, he set out for
China with a copy of the Sutra, only to
be confronted by border guards blocking
him from carrying the Sutra across to
another country.

Failed at his first attempt, he re-
turned back, pondering how to bring the
Sutra out of the country. Finally, he
found a way. He copied the Sutra in
minute characters on a very fine silk,
rolled it up into a small scroll, then
sealed it with wax. Thence he cut open
his arm and inserted the scroll under his
flesh. Next, he applied medication for
the wound to heal. Some people believe
that the Sutra was hidden in his leg, but |
think that it was somewhere in the upper
region of his body since placing the su-
tra text below the waist is considered
disrespectful. When the wound was al-
ready healed, he embarked for China
once more. This time, he was able to
pass through the border guards without
incident, eluding detection since the
sutra was perfectly concealed.

Eventually, he arrived in Guang-
dong province where he happened to
meet the Prime Minister Fang Yung
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who was demoted to Guangdong. The
Prime Minister then asked Dharma Master
Paramiti to reside at a temple to help trans-
late the Sutra. At that time, many difficul-
ties were encountered in quest for translat-
ing the Sutra. How fortunate for us that the
Dharma Master had taken great risk to bring
the Sutra to China. From this account you
can see the profound significance of this
Sutra. Unlike the Great Master Jr Je who
had only heard about it, in spite of bowing
every day while facing the West in hopes
for the Sutra to reach him, we are now able
to encounter, read, recite, and have yet to
bow to this Sutra. Wouldn’t you say that
the cause and condition is most supreme!

Translated during the Tang Dynasty by
ShramanaParamiti from Central India.

It was during the Tang Dynasty,
marking the first year reign of the Shen
Lung after Empress Wu Tzai Tyan had re-
tired, that a Shramana named Paramiti
translated this sutra from Sanskrit into Chi-
nese. Shramana is a Sanskrit word meaning
“diligent and putting to rest”, that is, dili-
gently cultivating precepts, samadhi, and
wisdom, and putting to rest greed, hatred,
and stupidity. The Buddha is also called a
Shramana. When the Buddha was in the
world, there was a Bhikshu Ashvajit
(“Master of Horses™), well-clad in his robes
and sash, walking down the road in India.
When Shariputra saw him, he asked, “so
majestic you look, so perfect in your de-
portment, you surely have a master. Whom
do you study with?” Bhikshu Ashvajit an-
swered,

All dharmas arise from conditions, all
dharmas cease because of conditions.
The Buddha, the great Shramana,
always speaks this way.

Upon hearing those words, Sharipu-
tra soon joined with the bhikshu to the Jeta
Grove in the Garden of Anathapindaka,
bowed to the Buddha as his master, and left
the home-life.
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The person responsible for trans-
lating this Shurangama Sutra was a shra-
mana named Paramiti, which is of San-
skrit origin. In Chinese translation, the
name is called ‘Utmost Capacity,” mean-
ing that both his wisdom and talent are
extremely abounding, perfect and com-
plete. His talent had reached the ultimate
limit, as had his wisdom. As previously
mentioned, to translate means to inter-
pret, or to convert. To convert what? To
convert the text from the Indian language
to Chinese language.

Dharma Master Paramiti was a host
for the translation. What is a host for
translation? It means that during the
translation of the Sutra, there were not
only one but many dharma masters
working altogether. How many of them?
There were approximately more than two
hundred dharma masters investigating
and translating this Sutra. This Dharma
Master took residence at the Jr Ji
(‘Forbidden’) Monastery, a large monas-
tery in Guangdong where this Sutra was
being translated.

Dharma Master Paramiti brought
this Sutra to China and translated it into
Chinese. He completed the translation
rather quickly. Why was he in such a
hurry? He knew that his bringing the Su-
tra to China may have caught the atten-
tion of the King in India as the border
guards who let him pass were later inter-
rogated . So, after completing his trans-
lation of the Sutra, he soon returned home
in India and wanted to come clean with
the King for what he had done, anticipat-
ing the punishment that would befall him,
not the border guards who let him enter
China. Nevertheless, this Dharma Mas-
ter’s meritin his contribution to this sutra
is great. We should be grateful for his
meritorious work, allowing us today the
opportunity to investigate it. And for this
reason, | introduced to all of you a brief
story about him.

(To be continued ...)
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(Continued from issue #233)

CHAPTERVII
PROSPECTS AND CONDITIONS

Prospects refer to all recipients of the transformational
teaching. Conditions refer to those who have the affinity to
come and receive the transformational teaching.

The Master obtained the Dharma at Huang Mei and re-
turned to Ts’ao Hou Village in Shao Chou where no one
knew him. But Liu Chih Liao, a Confucian scholar, re-
ceived him with great courtesy. Chih Liao’s aunt, Bhik-
shuni Wu Chin Tsang, constantly recited the Mahaparinir-
vana Sutra. When the Master heard it, he instantly grasped
its wonderful principle and explained it to her. The Bhik-
shuni then held out a scroll and asked about some charac-
ters.

The Master said, “l cannot read; please ask about the
meaning.”

“If you cannot read, how can you understand the mean-
ing?”” asked the Bhikshuni.

The Master replied, “The subtle principles of all the
Buddhas are not confined in words.”

The Bhikshuni was startled. She widely announced to all
the elders and virtuous ones in the village, “Here is a gen-
tleman who possesses the Way. We should request him to
stay and receive our offerings.” Ts’ao Shu Liang, the great
grandson of Marquis Wu of Wei dynasty, came rushing to
pay homage, along with the people of the village. At that
time the pure dwellings of the ancient Pao Lin Temple,
which had been ravaged by war and fire at the end of the
Sui dynasty, were rebuilt on their old foundation. The
Master was invited to stay and soon the temple became a
revered place.

After receiving the mind-seal Dharma from Fifth Patriarch
Hung Jen, the Sixth Patriarch returned to Shao Chou. He
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thereupon went to Ts’ao Hou Village, the present
day Shao Kuan in Chi Chiang District. When he
arrived in the vicinity of Nan Hua Temple, which
before had been Pao Lin Temple, no one knew that
he was the one who received the transmission of
the robe and bowl. At that time, there was a Con-
fucian scholar by the name of Liu Chih Liao. He
was a retired high-ranking official and he enjoyed
studying the Buddhadharma. He welcomed the
Master reverently and made offerings to him. Chih
Liao and his aunt, Bhikshuni Wu Chin Tsang,
meaning “Limitless Treasury,” were the Sixth Pa-
triarch’s great Dharma protectors. Wu Chin Tsang
frequently recited the Mahaparinirvana Sutra.
Hearing the sutra recitation, the Sixth Patriarch
understood the subtle principle and explained it to
the Bhikshuni.

Although she can read only a limited number
of characters in the sutra text, Wu Chin Tsang was
nevertheless an incredible Bhikshuni. She ate one
meal a day and never lay down to sleep, because at
that time Great Master Dao Xin promulgated Sit-
ting Meditation. Although her family was wealthy,
she kept the precept of never holding money. From
morning to night, she earnestly recited sutras and
studied dharmas. She never slackened in her culti-
vation. When the time came, she died sitting up in
meditation. Many years have passed and her
physical body has not decayed. Through her dili-
gent cultivation, she was devoid of sexual desire.
That’s why her flesh body turned into an inde-
structible vajra body. Up to now, Bhikshuni Wu
Chin Tsang is still venerated in a temple in Chu
Chiang District. |1 don’t remember the name of the
temple, but | did saw her vajra indestructible body.
It is truly awesome.

During the time the Sixth Patriarch was in
Nan Hua Temple, Bhikshuni Wu Chin Tsang was a
staunch supporter. She widely proclaimed, “The
Sixth Patriarch Hui Neng is the true successor of
Fifth Patriarch Hung Ren. He is the one who re-
ceived the transmission of the robe-and-bowl. You
should know that a nice flower exudes more
splendidness in the presence of green foliage. Even
though the Great Master was a Patriarch, he would
have been killed by Shen Hsiu and other heretics,
had it not been for the protection and support given
him by his monastic and lay disciples..
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Furthermore, the Sixth Patriarch would
not proclaim himself as the Sixth Patriarch
and asked to be recognized as such. He sim-
ply would not act that way. Dharma Master
Yin Zhong of Guang Xiao Temple knew that
he was the successor of the Fifth Patriarch.
Vinaya Master T’ung Ying brought several
hundred of his students to study with the
Sixth Patriarch. These students, in turn, in-
formed their fellow cultivators, family and
friends to come and draw near the Sixth Pa-
triarch. Hence, the dharma assembly flour-
ished at that time. It was customary to have
about 1,500 to 2,000 attendees daily at
lunchtime.

Bhikshuni Wu Chin Tsang approached
the Sixth Patriarch with a sutra scroll, ask-
ing, “What is this word?”

“l don’t recognize the words,” said the
Master, “but I can explain the meaning.”

“If you can’t even read it, how can you
know what it means?” she asked.

The Master said, “The wonderful
principle of the Mind-Dharma of all the
Buddhas is irrelevant of words. It is the
Mind-Seal Dharma Door of Sudden Teach-
ing. It aims directly to the mind so that we
can see our own nature and become
Buddhas. Since it is not based on words, it
doesn’t matter whether you can read or not.”

Bhikshuni Wu Chin Tsang was very
surprised upon hearing this. She realized
that this was no ordinary matter. Therefore,
she widely spread the word to all the virtu-
ous elders in the village, “Although this
Dharma Master could not read, he is none-
theless enlightened and has attained the
Way. You should all make offerings to him.”

Among the villagers who paid homage
to the Great Master was the great-grandson
of Marquis Wu. Marquis Wu was Cao Cao.
His great grandson, Wei Shu Lyang, was
very smart but had an envious mind. Since
Nan Hua Temple was ravaged by war, eve-
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ryone made heartfelt offerings of gold and
silver to help rebuild it. They requested the
Master to reside there. Before long, this
place became a great Bodhimanda.

The Master dwelt there a little over nine
months when he was once again pursued
by evil men. He hid in the mountain in
the front of the temple, and when they set
fire to the brush and trees, he escaped by
crawling into a rock to hide. The rock
still bears the imprints of the Master’s
knees and of his robe where he sat in lo-
tus posture. Because of this it is called
“The Rock of Refuge.” Remembering the
Fifth Patriarch’s instructions to stop at
Huai and hide at Hui, he went to conceal
himself in those two cities.

A little over nine months later, sev-
eral hundred of Shen Hsiu’s men left Huang
Mei, passing through the Ta YU mountain
range on their way to Nan Hua Temple.
They traveled for over two months. If they
hadn’t been intent on killing the Master and
stealing the robe and bowl, they would have
given up after a couple of days. Think it
over: Sixteen or seventeen years had passed
since the dharma transmission, and the
Master had only been staying at Nan Hua
for nine months when the evil men caught
up with him. It’s not easy to be a Patriarch,
unless you are a phony. Real Patriarchs live
in great danger.

The Sixth Patriarch had spiritual
powers and he knew that those pursuing
him were getting close. Before they arrived,
the Sixth Patriarch had headed to the
mountains to hide. These wicked followers
of Shen Shiu set fire to the whole mountain.
Think about this: If this wicked group con-
sisted of only a few men, the temple resi-
dents would have been able to stop them
from setting the mountain ablaze. But no,
they were several hundred in number.
Luckily, the Sixth Patriarch was able to
squeeze himself into a rock crevice and
stayed unharmed. For this reason, this rock
is named ‘Rock of Refuge’. Perhaps the

-10-
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Sixth Patriarch had exerted a lot of effort inside
this rock crevice, consequentially leaving im-
prints of his sitting meditation and of the creases
of his robe, onto the rock surface. When | was at
Nan Hua Temple | sat inside the rock crevice for
some time, but | wasn’t seeking refuge, | was just
trying it out. When you sit inside it, no one can see
you. Remembering the Fifth Patriarch’s instruc-
tions to stop at Huai and hide at Hui, he went into
hiding for a period of time to stay away from

danger.
(To be continued ...)
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(Continuing on page 14)

Stealing the property of the Sangha refers
to scheming to take that which belongs to the
wealth and property of the permanent dwelling.
Such perpetrators hold deviant knowledge and
deviant views, thinking they are without faults,
and insisting there is no cause and effect. They
act defiantly and still are committed to doing evil
acts ; there's nothing they won't do. How can they
not fall?

Lastly, we'll talk about being intimate with
evil friends and turning away from good teachers.
Confucianism regards evil friends as harmful.
Hence, we should not draw ourselves towards
drifters, gangsters, and so forth, for they are con-
sidered evil friends. Those who associate with
such harmful friends will remain on the wrong
path. The exhortations from their teachers fall on
their deaf ears. They commit all kinds of evil with
greater impunity, unable to differentiate between
right and wrong. They act waywardly. Wouldn’t
you say they are pathetic?

All the offenses mentioned above are serious
and usually carried out without difficulty. If one
has committed them blindly, what should be
done? Don’t be disheartened. As stated,
“Offenses can fill the skies. Repent, and they dis-
appear.” Offenses take no shape or form; and if
one is truly repentant, it can certainly be worked
out. Don’t give up and resign to falling!

(The End of the Article)
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To Repent and Reform Means to Rectify Our Faults and
Turn Over a New Leaf

FREIA—AREANEFSA+TOATFRAFTATEELES
A talk given Venerable Master Hsuan Hua on the afternoon of June 14, 1958
at Western Bliss Garden Monastery in Hong Kong

If one is truly repentant, it can certainly be
worked out.

The Dharma-power of the Buddhas is as
equally tremendous as the karma-power of
living beings. Living beings are said to be
“weighed down by karma and confused by
emotions,” whereas the Buddhas “have ended
their karma and emptied their emotions.” So
the difference between a sage and a commoner
is the one who has ended karma and emptied
out emotions. Another saying goes,

Enlightened, one is a Buddha.
Confused, one is a living being.

As we mentioned earlier about living
beings who turn their backs on enlightenment
and unite with the defilement of the five de-
sires, causing their karmic obstacles to be-
come deeper and deeper, the Buddhas, how-
ever, can transcend the defilements of the five
desires and avoid creating karma. Given that
living beings have created such heavy karma,
one who wishes to become a Buddha and re-
alize the Way must first repent of his karmic
offenses. Becoming a Buddha without being
repentant is likened to obtaining rice from
cooking sand. You can cook for many eons
the sand as immense as that of the Ganges, but
you'll never succeed.

“Repentance” means repenting of trans-
gressions made in the past with a sense of
great shame and remorse; while “Reform”
means preventing future transgression with a
firm resolve to turn over a new leaf and to
keep from repeating those mistakes . Just as
layman Yuan Liaofan said,
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Regard everything in the past as
if you died yesterday.
Regard everything in the future as
if you were born today.

If we do not repent with diligence, then our
past karmic offenses will send us falling, un-
aware of how deep we would fall or when it
would end. All Buddhists can recall upon taking
refuge with the Triple Jewel when they stated
their full name and then repented by saying the
following:

From time without beginning
until the present life,

I have slandered the Triple Jewel,
been an icchantika,
Slandered the Great Vehicle Sutras,
Cut off the study of Prajna,

Killed my father and mother,
shed the Buddha's blood,
Defiled the Sangharama,

Ruined the pure conduct of others,
Burned and wrecked stupas and temples,
Stolen the property of the Sangha,
Held deviant views, denied cause and effect,
Been intimate with evil friends,
Turned away from good teachers...

Now, to refresh everyone's memory, | will
very briefly explain this passage of repentance.

From beginningless kalpas up to today, the
karma from the offenses we have had committed
cannot be reckoned. To begin with, we have
slandered the Triple Jewel: the Buddha, the
Dharma, and the Sangha. Of those three, slan-
dering the Sangha is the gravest, because Sangha
members represent the Buddha as the vessels for
propagating and transmitting the Buddhadharma.
And repentance cannot purge the offense of
slandering the Sangha. What is an “icchantika”?
It's a Sanskrit word meaning “incomplete faith”
or “lacking good roots.” If you wish to impart the
Dharma to these people lacking faith or good
roots, they will not listen. They would even say
bluntly, “I don't believe it.” Wouldn't you say
they've severed their good roots?

-13-
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Slandered the Great Vehicle Sutras in-
volves with sacrilegious remarks about the
principles in the Buddhist Sutras as being bo-
gus, for instance, or the Great Vehicle Sutras
as being spoken by demon kings, and so forth.
Such offense cannot be expunged through
repentance as well. Meanwhile, “Prajna” is of
Sanskrit origin, meaning “wisdom.” There are
three kinds of Prajna: Real Mark Prajna, Con-
templative Prajna, and Literary Prajna. If you
don't study any of these kinds of Prajna, you
will be stupid. The retribution of stupidity is
your descent into the realms of animals.

Killed my father and mother is same as
the offenses of killing an Arhat and killing a
sage. One example is Devadatta killing a
Fourth Stage Arhat.

Next, Shedding the Buddha's blood is
another offense impermeable to repentance.
Many people ascribed this offense to an actual
cutting of the Buddha's body with a knife
when the Buddha was in the world. But it
comes to mean, even past the Buddha’s entry
into Nirvana, as defacing the Buddha by peel-
ing off the gold paint of his image, destroying
his images, and so forth Such wrongdoings do
not harm the Buddha physically, but they are
equal to that of cutting the Buddha's body with
a knife.

Defiling the Sangharama refers to
desecrating the pure temple. One example
would be a married couple on sacred ground
engaging in indecent activities, eating meat,
killing living creatures, and so on. Ruining the
pure conduct of others means encouraging the
members of pure monastics to violate the pre-
cepts. These types of offenses cannot be par-
doned through repentance.

Burning and wrecking stupas and tem-
ples means setting fire to and damaging Bud-
dhist temples, a heinous act that once took
place long ago at the White Horse Monastery
and the Shaolin Monastery in the hands of
Feng Yuxiang.

(Continued from Page 11)
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Great Compassion Repentance 12:30 pm
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Celebration of Shakyamuni
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8:00 am — 10:00 am
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Recitation of
Shurangama Mantra
1:00 pm — 3:00 pm
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Shakyamuni
Buddha’s
Leaving Home Day
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Venerable Sixth
Patriarch’s Birthday
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Daylight Saving Time
begins 2:00 am
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Celebration of Shakyamuni
Buddha’s Nirvana

8:00 am — 10:00 am

Db
Amitabha Buddha Recitation
1:00 pm — 3:00 pm
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Master Hua
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( Recitation of Universal Door
Chapter )

8:00 am — 10:00 am
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Recitation of Earth Store Sutra
8:00 am — 3:00 pm
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27 280 290 w A #1— | 300
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8:00 am — 3:00 pm
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