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The Heart of Prajna Paramita Sutra with “Verses Without a Stand~
Composed by Venerable Master Hsuan Hua
Because there is no impediment, he is not afraid, and he leaves distorted
dream-thinking far behind.

Having no impediments is truly letting go.
When fear is gone, activity-borne obstacles depart,

Leaving distortion far behind, ceasing the characteristic of production.
The coarse, the fine, and the subtle-as-dust-and-sand delusions of
your dream-thoughts become Thus.

The three obstacles are dissolved, the three virtues are perfected.
The six faculties which can be employed interchangeably
certify to one’s attainment of the six psychic powers.

As this wonderful principle is grasped, you yourself benefit from its use.
Those who understand are enlightened to this principle,
whereas deluded ones can easily go astray.
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(Continued from issue #230)

I am reminded of another story that is a
matter of public record. When you recite the
Buddha’s name, you should transfer the merit to
all living beings; you shouldn’t just recite for
your own sake. When you recite the name of a
Buddha even once and dedicate the merit and
virtue from your recitation to all living beings,
you thereby increase the merit and virtue of the
recitation, and you make it penetrate without
obstruction. Why do I say that?

Once, Shakyamuni Buddha went to a cer-
tain country to collect alms, accompanied by all
of his disciples except Mahamaudgalyayana
only to find that no one there would give them
offerings. Neither the king, nor his government
officials, nor the citizens made offerings to the
Buddha or his disciples. Later, however, when
Mahamaudgalyayana arrived in that country,
there was a complete change of heart. The king,
the officials, and all the citizens very respect-
fully gathered around to welcome Ma-
hamaudgalyayana and to bow to him. They be-
seeched him to let them know what he needed so
they could make offerings to him. The Buddha’s
disciples did not understand why the Buddha,
one of such great virtue, received no offerings
from the people of this country, while when the
Buddha’s disciple arrived, the whole town
turned out to greet him and everyone made of-
ferings to him. “What’s the meaning of this?”
the disciples asked the Buddha.

The Buddha told his disciples: “The great
officials and the citizens made no offerings to
me because in a past life I failed to establish
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conditions with them and consequently
we have no affinity with one another.
Well then, what affinity did Ma-
hamaudgalyayana have with them?

Once long, long ago, ages prior to
this one, Mahamaudgalyayana was a
firewood gatherer. One day while pick-
ing up firewood he bumped against a
nest of bees, and they swarmed out to
attack him. Mahamaudgalyayana simply
recited the Buddha’s name and made a
vow saying, ‘Namo Buddha. You bees,
don’t sting me! In the future when I have
realized the Way, you will be the first
ones I take across to Buddhahood. Re-
nounce your evil thoughts and stop
harming people.” As a result of this vow,
the bees did not sting him. Eventually
the queen bee became the king of this
country and the drones and workers be-
came the officials and citizens. When
Mahamaudgalyayana, now a Bhikshu,
came to this city, the former bees whom
he had to take across all bowed and
welcomed him. Such is the power of his
former vow.”

Taking this situation to heart, we
should always establish wholesome af-
finities by being kind to everyone. We
should vow to lead all people and all
living beings to Buddhahood. A vow is
invisible, but living beings have the
equivalent of a radio receiver in their
minds, so they can tune in to it. A vow is
not tangible or visible, but beings will
instinctively know if you are good to
them.

You should resolve to rescue all
living beings and lead them to become
Buddhas. Anyone who maintains this
frame of mind will have affinities wher-
ever he goes. “I went to a certain place
and no one came to my aid. Why was
that?”” someone may ask.

It is because you didn’t develop any
affinities with the people there in the
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past. Creating affinities is especially impor-
tant for cultivators of the Way. So it is said,
“If you haven’t harvested the fruit of Bodhi,
first create affinities with living beings.” If
you haven’t realized Buddhahood, you must
first create affinities with living beings.

How? By being good to everyone.

You should treat all living beings
With good thoughts and good deeds

One should use all one’s strength to do good
deeds. Such is the resolve of a Great Vehicle
Bodhisattva. Don’t be a Small Vehicle “self-
ending” Arhat who only takes himself across
to enlightenment and doesn’t take others
across, too.

‘If you wish to harvest the Bodhi fruit,
you must tie up extensive affinities with
living beings’. Why is this necessary? Liv-
ing beings are the Buddha. Being good to
them is simply being good to the Buddha. If
you’re not good to them, you’re not being
good to the Buddha. If you can see all living
beings as Buddhas, living beings will see
you as a Buddha. If you see all living beings
as demon kings, living beings will see you as
a demon king. It’s just like putting colored
glasses on. If you put on green glasses, eve-
rything you see is green. What if others see
you? It is also green. If you wear red glasses,
everyone turns red. Not only that, but the
way you see others is the way they see you.

That’s why I said earlier that living
beings have radio receivers in their minds,
which let them tune into each other. Don’t
think the other person is not aware of your
bad thoughts. Although he may not actually
know what you are thinking, his self-nature
detects it. Being good to people is yang-
light. Not being good to people is Yyin-
shadow.

The fourth door is ‘The Depth of the
Meaning and Principle’. The meanings and
principles of the Shurangama Sutra are as
deep as the sea. Although some people claim
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to have fathomed the depths of the
ocean, actually its depth varies so
much from place to place that it’s
impossible to say just how deep it is.
The doctrines of the Shurangama
Sutra are the same way. It’s not easy
to fathom them. Each person gains
his or her own particular advantages
from the Sutra. From person to per-
son the advantages differ, but all
come forth from the wisdom of the
Sutra. Because the Sutra is deep, the
wisdom we can obtain from it is
great and the samadhi-power we
gain is solid and durable, and so it is
called “the ultimate durability of all
phenomena.”

Hence this deep and solid
Samadhi can be obtained if every
one of us investigates this sutra. “If
each of us obtains something from
the Sutra, are its meanings and doc-
trines diminished?” No. The mean-
ings and doctrines are like water in
the sea. When someone goes to the
shore and dips out a bucketful of
water, the amount of water left in the
sea is still great. If another person
takes some water for his purposes,
the water in the sea is still abundant.
The sea is inexhaustible and unend-
ing.

The doctrines of this sutra are
also inexhaustible and unending.
When you become enlightened, the
sutra’s doctrines are still as complete
as they were before your enlighten-
ment. You can extract any amount of
wisdom, but the wisdom obtainable
from the Sutra remains the same — it
neither grows nor diminishes.

Editor's Note: The following is an
excerpt taken from a seminar on
'Driving Force of Subjective Intelli-
gence' held on April 2, 1987.
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Now we are investigating the sutra, it’s not
certain that any one will speak correctly. Therefore
it is necessary to correct those who had spoken in-
accurately. One should not have baseless assertion.
This is a very important point! If the person is not
corrected now, and if he is to speak in the open
while thinking that he is correct, he will make a fool
of himself.

Although the dharma is perfectly penetrated
without obstruction, however, it also has its original
characteristics. The original characteristics are not
identical and cannot be casually generalized.
Though the meaning is perfectly penetrated without
obstruction, but the phenomena can be very differ-
ent. Just like the “Depth of the Meaning and Prin-
ciple” of the Shurangama Sutra; it explains whether
the sutra itself is deep or shallow. It does not state
whether it is a Small Vehicle or a Great Vehicle. It
is explaining the sutra itself. It is like looking at a
person whether he is tall or short, fat or thin. The
‘shallow’ is likened to a skinny person; whereas the
‘deep’ a fat person. It can also be said that the
‘shallow’ is likened to the short one, and the ‘deep’
the tall one.

How deep is this sutra? That’s right. It can
open up one’s wisdom. In order to gain wisdom
one must cultivate Samadhi. In order to cultivate
Samadhi one must uphold precepts. Precepts can
help one’s Samadhi. Samadhi can help open up
one’s wisdom. Hence to the ultimate it is deep.
Moreover the Shurangama Sutra also mentions the
‘Four Kinds of Clear Instructions on Purity’. That
is where one can go from the shallow to the pro-
found state. It is very simple and easy to compre-
hend. So it can be said that the ‘Four Kinds of Clear
Instructions on Purity’ is the foundation of the
Shurangama Sutra. You can also say that this sutra
enables us to gain enlightenment and realize
Buddhahood, and that is a deep state.

The principles of the sutra vary among people;
the wise sees wisdom, the benevolent sees benevo-
lence, the profound one sees the depth, the shallow
one sees the shallow. The adult sees the doctrines
of the adults. A small child sees the principles of
the small child. It is like Jr Jing said that her point
of view is correct. From the point of view of a
person who has not yet study the Buddhadharma, it
is very logical.
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Why did the Buddha speak of this Shuran-
gama Sutra? It is for the sake of gaining enlighten-
ment and realize Buddhahood, and to open up great
wisdom! Hence, this sutra is ultimately solid and
durable. It is the most ultimate, most profound,
most esoteric and wonderful. Its principles are in-
conceivable. Although someone had said that it
belongs to the Connecting School, yet it connects
before and after; it connects the Storehouse Teach-
ing before it and the Separate Teaching after it. But
that’s not the main point. It is only a collateral
meaning.

Therefore, one must first view it as perfectly
penetrated and without obstruction. Then one must
recognize and understand it. It’s like when you get
to know a person. We’ll see whether this person is
tall, short, fat, skinny, black, white, or red. We’ll
know the appearance and the character of this per-
son. If we apply the same observation of a person to
a sutra, and understand it inside out, then we will be
able to understand the principles of the sutra, and we
won’t be off too far. There is no other key to it.
Everyone has a sutra replete with both deep and
shallow doctrines, and is gathered in by the Store-
house Canon. So you have to view it with flexibil-
ity. Although it is flexible, yet you must not speak
nonsense. It must be presented thoroughly in an
orderly way.

End of ‘Driving Force of Subjective Intelligence’
seminar.
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6old Wheel Monastery will be celebrating Respecting Elders Day on
Sunday, October 13. Seniors 65 and above are cordially invited. Due to limited
space, please register ahead of time to ensure accommodation.
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The Sixth Patriarch’s
Dharma Jewel
Platform Sutra

A Simple Explanation by Venerable Master Hsuan Hua
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(Continued from issue #230)

From this day forward, call enlightenment your master
and never again take refuge with deviant demons or
heretics. Always attest to the presence of your inherent
nature’s Triple Jewel. Good Knowing Advisors! | exhort
you all to return and rely on the Triple Jewel of your
own nature --- the Buddha, which is enlightenment; the
Dharma, proper; the Sangha, pure. Returning and rely-
ing on enlightenment, do not give rise to deviant and
muddled thoughts. By lessening desires and knowing
contentment, you will be able to break free from wealth
and lust. That is called the honored, the doubly complete.
Returning and relying on the proper, you should have no
deviant views in thought after thought. In the absence of
deviant views, you have no discrimination between self
and others, no arrogance, no greediness, no attachments.
That is called the honored one who is apart from desires.
Returning and relying on the pure, your self-nature is
not tainted by attachment to any state of defilement, de-
sire or love. That is called the honored among the multi-
tudes.

Starting today, let enlightenment be your teacher and
never again learn under the heavenly demons and the here-
tics. Always demonstrate the Triple Jewel’s presence within
your inherent nature. I am now exhorting all of you, “Good-
Knowing Advisors! Return to and rely on your inherent
nature’s Buddha Jewel. Return to and rely on your inherent
nature’s Dharma Jewel. Return to and rely on your inherent
nature’s Sangha Jewel.” Buddha is enlightenment. Dharma
is the Proper. Sangha is the Pure. Firstly, when returning to
and relying on enlightenment, you should not give rise to
deviant and muddled thoughts. You should lessen your de-
sires and know contentment. Lessening desires is not simply
abstaining from meat consumption, or reading more sutras.
Lessening desires refers to severing sexual desires. It is
stated in the Shurangama Sutra:
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If one does not cast out thoughts of lust,

One never will escape the dust.
Unless you rid yourself of sexual desire, you will never get
away from the Triple Realm --- Desire Realm, Form Realm,
and Formless Realm. Knowing contentment means not being
greedy. No matter how dire a situation you are in, be it dying
from destitution or from starvation, you should not give rise to
thoughts of greed. Not being greedy for wealth, for lust, and
for fame, one is the Doubly-perfected Honored One, replete in
wisdom and blessings. Secondly, when returning to and rely-
ing on the Proper Dharma, you should not have in your mind
any trace of deviant thoughts or deviant views. Without de-
viant views, there is no discrimination between self and oth-
ers; there is no arrogance, greediness and attachments. Such a
person has severed all desires, and is called the honored one
who is apart from desires.

Thirdly, when returning to and relying on Pure, you
should remain unaffected by all forms of defilement. This
includes every facets of situation in society. Do not be swayed
by the flowing tide of mundane conditions, nor be corrupted
by them. You should teach living beings and transform soci-
ety without being transformed by them. In the past, [ saw one
of my students talking on the phone for over an hour. “I’'m
trying to convert my boyfriend to Buddhism,” she said.
“What is he now?” I asked. “He’s a Catholic,” she said. “Be
very careful!” I said. “If you’re not being converted by him,
that is good enough.” But before long she ran off. Still un-
known was whether she was converted or she converted oth-
ers. If one maintains a self-nature free of defilements, it is
called the honored among the multitudes. Living beings are
all defiled. If you wish to rise above all others, you must
forego desires . One who is without desires is truly a great
hero and truly studies the Buddhadharma. Unless your faults
are rectified, even saying a bit of Buddhadharma is of no use.

If you cultivate this practice, you take refuge with your-
self. Common people do not understand that, and so, from
morning to night, they take the triple-refuge precepts.
They say they take refuge with the Buddha, but where is
the Buddha? If they cannot see the Buddha, how can they
return to him? Their talk is absurd. Good Knowing Ad-
visors, each of you examine yourself. Do not make wrong
use of the mind. The Avatamsaka Sutra clearly states that
you should take refuge with your own Buddha, not with
some other Buddha. If you do not take refuge with the
Buddha in yourself, there is no one you can rely on.

If you follow this practice, you are in accord with the
principle of taking refuge within yourself. Unfortunately,
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ordinary people do not understand this principle. They keep
taking Triple Refuge and precepts from morning to night. If
you say that you take refuge with the Buddha, then where is
the Buddha? If you have never seen the Buddha, then how
could you take refuge with him? If you say, “I have seen
him!” , then you will be lying. Good Knowing Advisors, you
should all look deeply within yourselves. Do not misuse your
mindful intention. As stated in the Avatamsaka Sutra, you
should take refuge with your own Buddha, not with some other
Buddha. The Buddha of your self-nature is always present, but
you didn’t know this because until now you never received the
instruction of a Good Knowing Advisor. Now that you have
taken refuge, you should be returning to and relying upon the
Buddha in your self-nature. Otherwise, whom will you be
relying upon? If you rely on what is external of yourself, you
are simply seeking for peripherals.

Now that you are self-awakened, you should each take
refuge with the Triple Jewel of your own mind. Internally,
regulate your mind and nature; externally, regard others
with respect. That is to take refuge with yourself. Good
Knowing Advisors, now that you have taken refuge with
your inherent Triple Jewel, you should fortify your re-
solve. | am going to explain to you the Three Bodies of a
Single Substance of the Buddha in your inherent nature.
After you have seen the three bodies, you will become
completely enlightened to your own self-nature.

Repeat after me:

I take refuge with the clean, pure Dharma-body
of the Buddha within my own body.
I take refuge with the perfect Reward-body
of the Buddha within my own body.
| take refuge with the myriad Transformation-body
of the Buddha within my own body.

Now you have understood about taking refuge with the
Triple Jewel of your inherent nature namely, with enlighten-
ment, with the Proper, and with the Pure. When taking refuge
with enlightenment, you should not do stupid things. When
taking refuge with the Proper, you should not do deviant
things. When taking refuge with the Pure, you should not do
dirty things. Regulate your own mind and nature. Be awak-
ened. Treat others with the utmost respect. If you really un-
derstand the Buddhadharma, you will respect not only your
relatives and friends, but everyone, including people unknown
to you. Be in harmony with everyone. Do not put on a stern
face. You should treat others well, especially the terrible ones.
This is the duty of a person who truly study the Buddhad-
harma. One may say, “I treat you badly. How come I don’t see
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you treating me nicely?” Basically, You did not treat
me badly, so how should I treat you nicely? Isn’t this
simply wonderful? This is taking refuge with the Triple
Jewel of your self-nature. Now that you have taken
refuge with the Triple Jewel of your self-nature, you
should bring forth your sincerity. I will explain to you
the Three Bodies of a Single Substance of the Buddha
vested within your self-nature so that you would truly
and clearly understand the Triple-body Buddha. Once
you have perceived the three bodies, you should aspire
to enlighten to your own self-nature.

Good Knowing Advisors, the form-body is a house;
do not take refuge with it. The Triple-body Buddha
exists within the self-nature of all worldly people.
But because they are confused, they do not see their
inherent nature and seek for the Triple-body Bud-
dha outside of themselves. They do not see that the
Triple-body Buddha within their own bodies.

Listen to what I say, in order for you to see the Triple
-body Buddha of your own self-nature within your
own body. The Triple-body Buddha arises from your
own self-nature and are not obtained from outside.

What is the clean, pure Dharma-body Buddha? The
worldly person’s nature is originally clean and pure,
and the myriad dharmas are produced from it.
Thoughts of evil produce evil actions; thoughts of
goodness produce good actions. Thus all dharmas
exist within the self-nature. This is like the sky which
is always clear, and the sun and moon which are al-
ways bright, so that if they are obscured by floating
clouds it is bright above the clouds and dark below
them. But if the wind suddenly blows and scatters
the clouds, there is brightness above and below, and
the myriad forms appear. The worldly person’s na-
ture constantly drifts like those clouds in the sky.

The physical body is like a house. Take refuge with
your own self-nature, not your physical body. The Triple
-body Buddha I mentioned earlier is present in your self
-nature, dwelling only temporarily in your physical
body. All persons have the Triple-body Buddha within
them. Because of delusions they fail to recognize it, and
consequently forget about it. Unable to recognize their
inherent self-nature, they instead seek externally for the
Clean and Pure Dharma-body Buddha, the Perfect Re-
ward-body Buddha, the Myriad Transformation-body
Buddha. Now that you have heard me explain about this,
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you should know that you can see the Triple-body
Buddha of your self-nature within your physical
body. You should know that the Triple-body
Buddha arises from your self-nature, not from
externally.

What is the Clean and Pure Dharma-body
Buddha? It is contended that a person’s self-
nature is originally clean and pure as all the myr-
iad dharma originates from the self-nature. How
could this be? Evil things when conceived cause
evil events to emerge, whereas wholesome things
bring out wholesome events. Good and evil, and
the myriad of all dharma arise from your self-
nature. It is likened to so clear the sky, and so
bright the sun and the moon. Only the appearance
of clouds blocks the light from the sun. Even
though the sun continues to shine as brightly
above, everything under the clouds will be
dimmed. If there be a gust of wind to blow the
clouds away, everything would be clear and
bright. The nature of people is like the clouds in
the sky, constantly drifting.

(To be continued ...)
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(Continuing on page 14)

Moreover, everyone attends the session at
will; Western Bliss Garden Monastery never
sends invitations to anyone. This shows that eve-
ryone is certainly not lacking in sincerity. This
kind of initiative is very commendable. There-
fore, we should not let this sincerity be withered
away. We should all vow to recite until “the wa-
ters recede and the rocks appear”, meaning the
truth is brought to light, where the Bodhisattvas
appear before us to speak the Dharma, so that our
aim from this session would not have been fruit-
less.

This is the first day of the session. On this
day, I am wishing you all to reach attainment this
year. Otherwise, you have to settle that account
with me. If your account is still unresolved, you
will be sorry. I don’t need to say much now. It is
better to recite the Bodhisattva’s name more!

(The End of the Article)
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The Buddhadharma Relies On Practice, not Words
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A talk given by Venerable Master Hsuan Hua, on the morning of June 13,1958,
during a Guanyin Session at Western Bliss Garden Monastery in Hong Kong
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The Way-virtue is a person’s
foundation. Only when Way-virtue exists can
A person stands his ground.

Time is like an arrow; the days and months fly
by like a shuttlecock. The waves in the river roll in
succession. The prime time of life passes quickly.
This world, tender years are eclipsed by golden
years; such is the process where we gradually return
to aging and death, to decay and extinction, leaving
neither a trace nor a shadow. Clearly, everything is
impermanent.

Since everything is impermanent, we ought to
seek refuge right away. All of you should consider
yourselves lucky, for you have searched around and
finally come to believe in the Buddha. Faith in the
Buddha enables us to attain the ultimate happiness
of permanence, joy, true self, and purity. Simply
believing in the Buddha will not suffice. We also
have to cultivate in accordance with the Dharma. If
you believe but don’t cultivate, it’s like talking about
food without eating it, or counting the wealth of
others—it doesn’t benefit you in the least. So the
ancients said:

The Way must be practiced. If not practiced,
What’s the use of the Way?
Virtue must be cultivated. If not cultivated,
How is virtue possible?

Hence, we should personally practice. Always
drape the words “birth” and “death” on our brows;
always lay the words “Way” and “virtue” beneath
our feet. It may seem difficult to understand as to
why we should put the words “Way” and “virtue”
under our feet. It is because Way-virtue is a person’s
foundation. It is to us what roots are to a tree. When
we have attained the Way-virtue, we can stand on a
firm footing. Otherwise, we would find ourselves
without such support that we need to journey for-
ward or backward, thus keeping us from accom-

-13-
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plishing anything. If we can actually practice
these two things, then we can develop ourselves
into a good character and strive to be successful in
our endeavors. As it is said “The Way and virtue
are the foundation of a person.” The Analects of
Confucius also say, “The superior person attends
to the root. When the root is established, the Way
comes forth.” Only when the fundamentals are
cultivated can the Way come forth. This is a wise
advice from the ancients.

As mentioned earlier, a day passes by as
swiftly as an arrow, yet we often don’t notice it.
As for the days long gone, just let them go. Only
the future is worth pursuing. We should set
guidelines for the future, so we won’t let our time
pass in vain.

Western Bliss Garden Monastery always
promotes the Pure Land Dharma-door and exhorts
everyone to vigorously recite the Buddha’s name.
Each year, on the nineteenth of the sixth lunar
month and the seventeenth of the eleventh lunar
month, the Seven-Day Dharma Sessions for re-
citing the names of Guanyin Bodhisattva and
Amitabha Buddha are usually held. Everyone
should not just casually “attend as usual” and take
it less seriously, or let it pass lightly. Rather, with
each passing year we should be even more vigor-
ous than we were before. We should work inten-
sively. During these seven days, no matter when
and where we are, we should be diligently reciting
the Bodhisattva’s name and never become lax .

We should be mindful of the Bodhisattva;
but the Bodhisattvas shouldn’t have to be mindful
of us. Why don’t we want the Bodhisattvas to be
mindful of us? If you’re abound with idle
thoughts thus affecting your diligent recitation of
the Bodhisattva’s far-reaching name during this
session, then the greatly kind and compassionate
Bodhisattva will certainly take pity on such a
pathetic creature that you are, and become distress
over your lack of sincerity. So, everyone should
earnestly and sincerely recite, and take a step even
further by nurturing in your mind kindness, com-
passion, joy, and giving. If you can do that, then I

assure you that the Bodhisattva will come to your
aid.

(Continued from Page 12)

-14-



& # @ R F23184, 2013F 910A
Gold Wheel Sagely Monastery Newsletter, Issue #231, September/October 2013

20135F 9 A 3:€ M & Schedule of Events — September of 2013

-15-

HSun —Mon —Tue =Wed P4Thu ZrFri - Sat

1 20 30 40 B4 |50 AN RBA— |60 7©

BB EEERAE Wik B

Celebration of Earth Store et S

Bodhisattva’s Birthday Bodhisattva’s

8:00 am — 3:00 pm Birthday

Venerable Master
Hsu Yun’s Birthday
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Amitabha Buddha Recitation Mid-Autumn
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Great Compassion Dharma Burning Lamp Confucius’ Birthday

Assembly Buddha’s
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Recitation of Six-Syllable
Great Bright Mantra
8:00 am — 3:00 pm
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