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無修無證無所得 有相有為有盡時  菩提薩埵悟斯理 依據般若彼岸齊  
心無罣礙離報障 性具真空泯言思  寄語來賢求諸己 頭上安頭最愚癡 

 

The Heart of Prajna Paramita Sutra with “Verses Without a Stand”  
Composed by Venerable Master Hsuan Hua 

 

 Because nothing is attained, the Bodhisattva,  
through reliance on prajna paramita, is unimpeded in his mind.  

 

There is no cultivation, verification, or attainment. 
Those having characteristics and those being conditioned 

come a time for their demise. 
Bodhisattvas, awakened to this truth, reach the other shore through prajna. 
A mind without impediments abandons the retribution‐generated obstacles;   

A nature replete with true emptiness silences words and thoughts. 
Imparting the future worthy ones with these words: 

Seek within yourself. 
Mounting an existing head with another one is the height of stupidity. 
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(Continued from issue #229)  
 

Fourth, The Depth of the Meaning  
and Principle 

 
         The fourth door discusses ‘the depth of 
the meaning and principle’: Is the meaning 
profound or  shallow?  To which of  the 
teachings do the principles discussed in the 
Sutra belong? The Tian Tai School describes 
the following Four Teachings: 
 
1. the Storehouse Teaching; 
2. the Connecting Teaching; 
3. the Separate Teaching; 
4. the Perfect Teaching. 
 
         The Storehouse Teaching, or Tripitaka 
Teaching, refers to the Dharmas of the Small 
Vehicle. It includes the Abhidharma and the 
Agama sutras. Agama is sometimes inter-
preted as “incomparable Dharma” but even 
so it is still the teachings of the Small Vehi-
cle. 
 
          The  Connecting Teaching connects 
with the Storehouse Teaching that precedes 
it and with the Separate Teaching that fol-
lows it. The Separate Teaching differs from 
what comes before and after it. It is not the 
same as the Connecting Teaching that pre-
cedes it nor the Perfect Teaching that fol-
lows. The fourth of the teachings as de-
scribed  by  the  Tian  Tai  is  the  Perfect 
Teaching. Of these four, the Shurangama 
Sutra belongs to the Separate Teaching. 
 

The 
Shurangama  

Sutra  
 

A Simple Explanation by  
Venerable Master Hsuan Hua 
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         According  to  the  SyanShou  School,  to 
which of the teachings do the principles dis-
cussed in the Sutra belong? The Syan Shou 
School makes Five Divisions: 
 
1. the Small Teaching; 
2. the Beginning Teaching; 
3. the Final Teaching; 
4. the Sudden Teaching; 
5. the Perfect Teaching. 
 
        The  Small  Teaching  coincides  with  the 
Storehouse Teaching of the Tian Tai division. 
The Beginning Teaching includes both the Con-
necting and the Separate Teachings of the Tian 
Tai. The Final, Sudden, and Perfect Teachings 
are all contained in the Perfect Teaching division 
of the Tian Tai. Although the names differ, the 
principles are the same. The Small Teaching re-
fers to the Small Vehicle Teachings. The Begin-
ning Teaching refers to the beginning of the 
Great Vehicle Teaching. It was spoken for those 
who understood only the emptiness of people and 
had not yet realized the emptiness of dharma. 
They were not yet free of their attachment to 
dharma. The Final Teaching is the Great Vehicle 
Dharma. It is for those who understand the emp-
tiness of people and the emptiness of dharma, the 
doctrine of the Great Vehicle.  
 
         Speaking of the emptiness of people and of 
dharma, I am reminded of a story that is on public 
record. When Shakyamuni Buddha lived in the 
world, people often asked him to accept vegetar-
ian meal-offerings. Following the meal it was 
customary for the host to go before the Buddha, 
bow, and request Dharma. If the Buddha was not 
present, then the host would ask the Buddha’s 
disciples to accept the offering and in turn the 
disciples would speak Dharma for the host. 
 
         One day the Buddha and his great Bhikshus 
left the Jeta Grove at the city of Shravasti where 
they dwelt, and went out to accept an offering of 
food, leaving behind only one small Shramanera 
(novice monk) to watch the door. After the Bud-
dha had left, a Upasaka (layman) came to the 
monastery  to  request  that  a  member  of  the 
Sangha come and accept offerings at his home on 
behalf of the Triple Jewel. Seeing that the Bhik-
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shus and the Buddha had all gone out, he said 
to the one small Shramanera who stayed, 
“That’s okay, I’ll invite you, Shramanera, to 
come and accept my offering. Come with 
me.” The small Shramanera hesitantly gave 
his consent to accompany him.  He was very 
nervous because he had never gone out by 
himself to accept an offering before. He had 
always gone with the other Bhikshus. Once 
he found himself obligated to speak Dharma, 
he realized he didn’t have any idea what to 
say.  Overwhelmed by this occasion, he still 
went along to attend the host who had so 
sincerely asked him to go and accept the 
meal-offering.    
  
         After they had eaten,  the inevitable 
happened. The host turned to the small Shra-
manera very respectfully, bowed deeply, and 
requested Dharma. As an expression of his 
sincerity, the host kept his head bowed as he 
knelt before the small Shramanera, waiting 
for him to speak Dharma. There sat the small 
Shramanera  staring  at  his  host  who had 
prostrated before him. And then what do you 
suppose would happen next? Without utter-
ing a word, he quietly slipped off his chair, 
tiptoed outside, and beat a hasty retreat to the 
Jeta Grove. Soon, he felt ashamed about 
having eaten his fill and running away with-
out speaking the Dharma.     
 
         Meanwhile, the host was still kneeling 
down with his head bowed for an extended 
period of time . Then, having heard nothing, 
he lifted his head to steal a glance and saw 
that there was no one in the seat facing him. 
The small Shramanera had disappeared. Mo-
mentarily, realizing that the Shramanera was 
gone, he became enlightened. He awoke to 
the emptiness of people and to the emptiness 
of dharma. “Ha! So that’s the way it is!” he 
exclaimed, and immediately wished to seek 
certification of his enlightenment.  So, he 
headed for the Jeta Grove in search of the 
small Shramanera.  
 
         At that time, the small Shramanera fi-
nally returned to the Jeta Grove, headed 
straight  to  his  room, shut  the  door,  and 
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locked himself inside, fearing that the 
host would again pursue him in quest of 
the Dharma. Who would have antici-
pated that not long after he had locked 
the door, he would hear a knock?   The 
little Shramanera stood frozen with fear, 
making no sound behind the door. He 
was panic-stricken. After all,  he had 
eaten the host’s food; and now the host 
had come, demanding the Dharma. His 
anxiety reached a point that during this 
terrifying ordeal he suddenly became 
enlightened and awakened to the empti-
ness of people and to the emptiness of 
dharma as well. 
 
         So, as the story reveals a turn of 
events, there is no way of knowing be-
forehand on how one becomes enlight-
ened.   Perhaps  you  may  become 
enlightened when being in a tense situa-
tion, or during a moment of sheer hap-
piness. A particular experience you en-
counter may bring enlightenment. Some 
hear the sound of the wind and become 
enlightened. Some listen to the flow of 
water and become enlightened. Some 
become  enlightened  upon  hearing  a 
wind-chime; others upon hearing a bell 
ring. You begin to ask yourself, ” I have 
heard all those things many times. Why 
haven’t I become enlightened?”. How 
should I know why you haven’t become 
enlightened?  (The  Venerable  Master 
strikes  the  bell)  Now you  hear  this 
sound, are you enlightened or not?  You 
must wait for enlightenment until your 
time comes, just as waiting for food to 
be cooked before you can eat it. You 
must wait for the opportunity to ripen. 
When the opportunities are ripe, then 
anything you come across can cause you 
to become enlightened.    
 
        In China, the Patriarchs of the past  
become  enlightened  through  many 
kinds of situations they each had ex-
perienced. It is only necessary that you 
continue to cultivate and investigate the 
Buddhadharma  with  determined  and 
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concentrated effort. If you do that, then one day you 
will become enlightened. If you are already enlight-
ened, so much the better. If you aren’t enlightened, 
you should go slowly and wait. Don’t be nervous. 
Don’t be so anxious that you cannot be able to sleep 
or eat!  I know that Loni (Gwo Yi) is not nervous; 
and so she is likely to sleep well.  She always wants 
to sleep because she is not nervous. 
 
         The Final Teaching is for those who have 
awakened to the emptiness of people and of dharma. 
It is the entrance into the Great Vehicle Teaching. 
The Final Teaching instructs Bodhisattvas. It is not, 
however, the ultimate teaching. It is surpassed by 
the Sudden and Perfect  Teachings.  The Perfect 
Teaching explains the unobstructed perfect inter-
penetration of all things. Everything is originally the 
Buddha.  The  Dharma  Flower  Sutra,  a  Perfect 
Teaching, says that all living beings will become 
Buddhas in the future. That sutra says: “If people 
lacking direction and sincerity enter a stupa or tem-
ple and say only ‘Namo Buddha’ once, they can all 
realize the Buddha’s Way.”  It is usually the other 
way around that people who enter the stupas or 
temples are to have sincerity or resolve towards their 
attainment when bowing to the Buddha. However, 
such is not the case in the Dharma Flower Sutra that 
describes an insincere person entering a temple and 
casually reciting “Namo Buddha; ” and by reciting 
“Namo Buddha” one time only, he will become a 
Buddha in the future.    

(To be continued ...) 

 

 

(Continuing on page 14)   
 
but you practice good deeds and refrain from evil 
after you have taken refuge, I'm willing to stand in 
for you in becoming an animal.  Whatever the of-
fenses you committed in the past, I'm willing to be 
responsible for them. 
 
         Within the vast population of the world, we are 
but a few. However, we can succeed against all odds. 
As a small group of people, we want to pray to the 
Buddhas and Bodhisattvas of the ten directions to put 
an end to all wars. If we are extremely sincere in our 
wish to end wars, there will definitely be a response. 
So let us all pray together.  
 

 (The End of the Article) 
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 (Continued from issue #229)   
“Good Knowing Advisors, as you have repented and 
reformed, I will now teach you to make the Four All- 
encompassing Vows. You should all listen attentively 
and sincerely. 

I vow to take across the limitless  
living beings of my own mind. 

I vow to cut off the inexhaustible  
afflictions of my own mind. 

I vow to study the immeasurable  
Dharma-doors of my own nature. 

I vow to realize the supreme  
Buddha Way of my own nature. 

 
“Good Knowing Advisors, did all of you not just say, ‘I 
vow to take across the limitless living beings’? What 
does it mean? You should remember that it is not Hui 
Neng who takes them across. 
 
          You must vow to cross over the beings within your 
own heart, to cut off the afflictions within your own mind, 
and to study the immeasurable Dharma-doors within your 
own nature.  Within each person’s self-nature lies the un-
surpassable Buddhahood, which everyone should vow to 
accomplish. All of you are people with wisdom. Didn’t 
you just made the vow to save the limitless living beings? 
How? It is not the Sixth Patriarch who’s coming to rescue 
you all.  Rather, you have to cross over your self-nature by 
yourself. 
 
Good Knowing Advisors, the ‘living beings’ within 
your mind are your deviant and confused thoughts, 
your deceitful and false thoughts, your unwholesome 
thoughts, your jealous thoughts, your vicious thoughts. 
You need to cross over your self-nature yourself. That 
is true crossing over.” 
 
         Good and bad living beings exist within your own 
mind. The good ones, by themselves, know to seek the 

The Sixth Patriarch’s  
Dharma Jewel  
Platform Sutra 

 
A Simple Explanation by Venerable Master Hsuan Hua 
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unsurpassed Way and bring forth the Bodhi mind; the 
bad ones need you to cross them over. That is why you 
need to vow to cross over the living beings within your 
mind.  Speaking of this, we should all ponder our-
selves, “Have I saved the living beings within my own 
mind? Is my mindfulness chaste and proper? Am I 
honorable in my conduct?  Do I harbor jealousy, ob-
struction, and other various dispositions of an ignorant 
mind? ” The living beings within the mind are limitless.  
I am now imparting the following important points: to 
cross over the deviant and confused living beings by 
means of proper wisdom; the arrogant and the deceitful 
by means of humility and honesty; the unwholesome 
by means of goodness; the envious by means of re-
spectfulness. A case in point, when you think someone 
is better than you, employ a mind of respectfulness to 
counteract a mind of jealousy reminiscent of Bodhi-
ruci, for example, a Dharma Master who envied other 
Dharma Masters and viciously tried to poison Bodhid-
harma.  When you listen to the sutra, you should reflect 
within yourself and examine if you have these faults. 
The sutra speaks of crossing over living beings. Ask 
yourself, “Do I have these living beings within my own 
mind?” If yes, then you should find a way to cross them 
over. Otherwise, they will drag you into the inescap-
able and endless misery of hell.  The various kinds of 
minds aforementioned are all living beings within your 
mind. Each one of you should cross over these living 
beings to the point of clarity. Do not knowingly make 
offenses. This is called true crossing over.  
 
What is meant by ‘crossing over your self-nature by 
yourself’? It is to take across by means of Proper 
View the living beings within your self-nature.  
These refer to the deviant views, afflictions and de-
lusions within your own mind. Crossing them over 
by means of Proper View, they gain Proper View.  
Use Prajna Wisdom to smash the living beings of 
delusion, confusion, and falsehood. Each one of you 
should take yourself across. Cross over the deviant 
with the proper; the deluded with wisdom; the evil 
with wholesomeness.  Such crossing over is a true 
crossing. 
 
         Once the Proper View is attained, employ Prajna 
wisdom to crush into pieces the living beings of delu-
sion, confusion, and falsehood. Beat them to death!  
One may question, “But isn’t that a violation of the 
precept against killing?” This kind of breaking the 
precept is permissible. You are indeed hard to teach! 
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When you break precepts, you don’t worry about 
breaking them, but when you do not break precepts 
you worry about breaking them. For the good beings 
to dwell peacefully and happily within your nature, 
you should rid yourself of the bad beings. That’s why 
you are allowed to destroy them.  Every one of you 
should cross over your own self nature. Cross over 
deviant living beings with proper living beings; the 
confused with the enlightened; the foolish with the 
wise; the wicked with the good. This manner of 
crossing over is called true crossing over. 
 
Furthermore, ‘I vow to cut off the inexhaustible 
afflictions.’ Use the Prajna Wisdom of your own 
self-nature to cast out the deceitful and false 
thoughts in your mind. Next, ‘I vow to study the 
immeasurable Dharma doors.’ You must see your 
own  nature  and  always  practice  the  proper 
Dharma. That is true study. Next, ‘I vow to real-
ize the supreme Buddha way.’ With a humble 
mind, always practice the true and the proper. Be 
apart from both confusion and enlightenment, 
and always give rise to Prajna.  Cast out both the 
true and the false, and you will see your nature 
and realize the Buddha-way at the very moment 
it is spoken of. Always be mindful and cultivate 
the Way.  This is the Dharma of the power of this 
vow. 
 
          Afflictions never end, but you must cut them 
off.  Actually,  “cut  off”  means  to  “transform.” 
Transform your afflictions into Bodhi. Afflictions 
are actually Bodhi, and if you cut off all afflictions 
you cut off Bodhi. If you cut off all afflictions you 
would become a Buddha, and you don’t want to do 
that just yet, do you? So leave just a hair’s worth of 
afflictions and transform the rest into Bodhi. What is 
‘cutting off afflictions’? It is using the genuine wis-
dom of your self-nature to get rid of all delusive, 
deviant, deceitful and ignorant thoughts.  Once you 
eradicated your ignorance, you have cut off afflic-
tions. 
 
         What is meant by ‘Vowing to study the im-
measurable Dharma-doors’? You should recognize 
your inherent mind, see your inherent nature, and 
always  conduct  yourself  in  accord  with  Proper 
Dharma.  Do not practice the deviant dharma. This is 
truly the way to learn the Buddhadharma.  However, 
you may study much Buddhadharma, but if you do 
not practice it, it is not considered as a true study. 
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Truly studying the Buddhadharma includes both study and 
practice. For instance, we have some people who once en-
gaged in smoking, drinking, taking drugs and other vices. 
They stopped doing so after they came to the Buddhist Lec-
ture Hall and studied the Buddhadharma. They even re-
frained from eating meat! Those who were lazy in the past 
and did nothing but sleep all day long are now very occupied 
in studying the sutras, translating the sutras, listening to sutra 
lectures, and sitting in meditation.  Had they not immersed 
themselves in their true study, they would not have worked 
so hard. 
 
         The  Four All- encompassing Vows as mentioned ear-
lier are the basic vows to which all Bodhisattvas should 
commit. As to conducting oneself with a humble mind, it is 
stated in the Earth Store Sutra: “The Buddha told Earth 
Store Bodhisattva, ‘Perhaps there are kings of countries in 
Jambudvipa, or noblemen, great ministers, great elders, 
great Kshatriyas, great Brahmans, and the rest who en-
counter the tired, the poor, and those who are hunchbacked, 
crippled, dumb, mute, deaf, retarded, eyeless, as well as all 
others who are handicapped. Perhaps these kings and great 
men will wish to give and will be able to do so with great 
compassion, a humble heart, and a smile. Perhaps they will 
give personally with their own hands or arrange for others 
to give, speaking gentle and sympathetic words. Such kings 
and others will obtain blessings comparable to the merito-
rious virtue they would gain by giving to the Buddhas as 
numerous as the sand-grains in a hundred Ganges Rivers.’” 
Therefore, if you want to accomplish your vow to realize the 
unsurpassed Buddha Path, you should start from the bottom 
going up. As it is said, A ten-thousand-story building is built 
from the ground up. There was a person who contrived an 
illogical tale upon his return to Hong Kong from New York. 
“In New York,” he said, “the skyscrapers were not built 
from the ground up. They started building the foundation in 
mid-air.”  Only the fools can fall prey to his false claim. 
Another person feigned one story, saying, “America is in-
deed beautiful!  The clouds in America differ from those in 
China.  In America, the clouds are multicolored; the moon is 
triangular-shaped, not round; and the sun is square-shaped.”  
Do you believe his words? 
 
         In order to realize Buddhahood, one must begin with a 
humble mind. Do not be arrogant or boastful such as, “Look 
at me!” Practice the true and proper Dharma with a contrite 
heart and modest manner. Separate yourself from confusion 
and enlightenment. The latter implies not proper enlighten-
ment, but deviant enlightenment that we should avoid.  De-
viant enlightenment, for instance, is seen in those who sim-
ply cannot understand the Buddhadharma, but who without 
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difficulty learn the ways of the heretics.  Another example is 
those who ease into gambling without the need to be taught. 
They learn illicit practices easily. This is a manifestation of 
deviant enlightenment. Again, people who cultivate the Way 
should stay away from deviant enlightenment.  
 
         How can you stay away from deviant enlightenment? By 
constantly giving rise to Prajna.  Prajna is wisdom; wisdom is 
clear understanding; clear understanding is enlightenment. It is 
said ‘Cast out what is true; cast out what is false.’  Here, ‘what 
is true’ refers to what seems true but actually is not. When the 
true and the false are eliminated, the original inherent True-
Suchness-nature  manifests.   The  inherent  True  Suchness-
nature is neither true nor false. Whenever ‘the true’ exist, ‘the 
false’ co-exists, and vice-versa. If ‘the false’ does not exist, 
then ‘the true’ neither exist. That is why the inherent True 
Suchness-nature is devoid of both ‘the true’ and ‘the false’.  
The Shurangama Sutra says, 

Falseness itself manifests all truth; 
The false and the true are the same. 

Through falseness, the truth is revealed. Both the false and the 
true are false. You should know that Genuine Truth has no 
corresponding counterpart. It is devoid of the true and the false. 
Hence, you should get rid of both the true and the false.  The 
Great Master Yung Chia in his “Song of Enlightenment,” said: 

When truth is not postulated, 
falseness is basically empty. 

Existence and non-existence both rejected: 
what is not empty, make empty. 

If you can practice this teaching, then you will be able to see 
your Buddha-nature and accomplish the Buddha Way. Con-
stantly be mindful to cultivate the Way. Always practice the 
Four Great All-Encompassing Vows. With your commitment 
to these vows, you will be able to carry out your cultivation and 
practice.  
 
“Good Knowing Advisors, now that you have made the 
four All-encompassing Vows, I will transmit the No-Mark 
Precepts of Triple Refuge. Good Knowing Advisors!  Take 
refuge with the enlightened, the honored one who is doubly
-replete. Take refuge with the proper, the honored one who 
is apart from desire. Take refuge with the chaste, the hon-
ored one amongst the multitude.” 
 
         As all of you have already heard the explanation of the 
Four All-Encompassing Vows, I will now impart the No-Mark 
Precepts of Triple Refuge.  “Take refuge with the enlightened, 
the honored one who is doubly-replete.” The enlightened is the 
Buddha; the Buddha is the enlightened. What is meant by ‘the 
honored one who is doubly-replete’? This refers to the Buddha 
who has perfected both blessings and wisdom. 
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        “Take refuge with the proper, the honored one 
who is apart from desires.” Proper refers to Dharma, 
and Dharma is proper. Hence, Proper Dharma or 
Dharma Proper. Take refuge with the genuine and 
the proper Buddhadharma.  Do not take refuge with 
deviant dharma, or the dharma of the demons and the 
heretics.  Everyone has desires which can be really 
destructive. What is the reason that people do not 
become Buddhas? It is the imputation of having de-
sires, which engender greed, hatred and stupidity. 
We study the Buddhadharma in order to get rid our-
selves of desires and love. The absence of lust  is “the 
honored one that is apart from desires.” 
 
         “Take refuge with the chaste, the honored one 
amongst the multitude.” The chaste refers to the 
Sangha; the Sangha is pure and whose members are 
called “pure fields of merit.” Chaste means unde-
filed. Genuine cultivators of the Way should main-
tain the precept against handling money. Without 
money, you are pure; with money you are filthy. 
Members of the Sangha who truly wish to cultivate 
should part with money. But without money, you 
cannot nourish the Way, nor can you cultivate. Even 
though you need money, you should not be attached 
to it or be depended on it, wondering, for instance, 
“Who has several millions in the bank? I’ll go and 
solicit from him. Then I can help build a temple, a 
school or publish the Tripitaka texts.” Indeed these 
are considered meritorious acts, but keep in mind 
that you are still clinging to conditions. Remember, 
money is a filthy thing.  
 
         This discussion brings to mind my time spent 
in Manchuria when I had parted with money. During 
that time my hands never held or handled money. 
Why? When I became a monastic, the temple where I 
once stayed had about forty or fifty monks. When I 
first arrived there, the abbot went out for alms, none 
of the monks knew me.  Monastic life in the temple 
included ascetic practices. What I did then is far dif-
ferent from what you do these days.  Now, it involves 
typing, translating, reciting or other similar tasks.  
Back then, I stayed at the temple that was located in a 
large rural area; and there was a lot of outside work 
to be done. Sweeping the courtyard alone took an 
hour to complete. My first job was to clean the toi-
lets; these weren’t flushing toilets, but pits as toilets. 
Each day I had to clear away the waste to keep the 
cultivators from smelling the odor. I took this re-
sponsibility because I was recently a left home and 
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had yet to sever my attachment to smell. Every day I 
performed this task and didn’t mind too much about 
it. 
 
       Besides cleaning toilet pits, I did other chores as 
well. During snowy days, I would rise at two in the 
morning, shoveling the snow to clear a path for 
everybody to walk towards the Buddha Hall for 
Morning Recitation. This went on for  a period of 
time. When the abbot returned and saw me. He said, 
“So you have come!” I answered, “Yes, I have 
come.”  
 
         Later, the abbot held a meeting with everyone 
and sought to appoint a manager for the temple. This 
managerial role is next in authority after the abbot. 
When an abbot retires, the manager becomes the 
abbot. Meanwhile, among the monks in the temple, I 
was chosen for the role by the abbot.  Everyone 
protested, “He’s recently a left-home. Why should 
he be the manager?”  
 
          “Very well,” said the abbot. “Let’s go before 
the  image  of  Wei  T’ou  Bodhisattva  and  draw 
names.” They drew three times and, strangely, my 
name came up each time. No one said a word be-
cause Wei T’ou Bodhisattva responded that I be the 
manager.  
 
         After some time, the abbot wanted to make me 
the temple administrator, I refused to be involved 
with it, but I thought of a requisite.  I said, “All right, 
under one condition I will not handle the money. Let 
other people manage it.” This had initiated my 
practice of not handling money.  While such practice 
was  observed,  a  very  unusual  event  unfolded. 
Whenever I was at the train station I would normally 
sit and wait until someone who knew me would 
come and offer to buy me a ticket, but for sure 
somebody would always come, ask where I wanted 
to go, and purchase a ticket for me.   
 
         If you don’t handle money, you are chaste. 
However, if you own even a cent, you are not.  So, 
“to take refuge with the chaste” means to take refuge 
with the Sangha. Why? Sanghans are the noblest of 
all people, the most honored ones among the multi-
tudes. 
 

(To be continued ...) 
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As long as you can rectify your faults 
and renew yourself,  

no matter how serious your offenses were,  
I'm willing to be responsible for them.  

 
        Now that you have all taken refuge with 
the Triple jewel, you should be good Buddhist 
disciples. You ought to refrain from evil and 
practice all good deeds. Do all the things that 
benefit others, and avoid doing anything that 
hurts other people. If you can be this way, then 
I will be responsible for all the offenses and 
mistakes you committed in the past. But be 
sure that you do not commit those offenses or 
mistakes again. Do you all understand? As 
long as you can change your faults and renew 
yourself, no matter how serious your offenses 
were, I'm willing to be responsible for them. 
The offenses you had previously committed 
were attributed to your lack of understanding 
and of study of the Buddha dharma. 
 
       Now that you have taken refuge in the 
Buddha dharma, do not commit any more 
offenses. This way, all your past offenses will 
definitely count as mine.  Why? Because prior 
to this, I have not taught and transformed you. 
Now that you have taken refuge, you must not 
create any more offenses. You should perform 
all kinds of good deeds, while refraining from 
all bad deeds. Do you understand? If you were 
supposed to fall into the hells as retribution for 
your past offenses, I guarantee that you won't 
fall into the hells. If you were supposed to 
become a hungry ghost, but you truly reform, 
I'm willing to become a hungry ghost in your 
stead and undergo your retribution. If you 
were supposed to become an animal because 
of your past offenses,  
 

(Continued from Page 6)   

 
 

 

 

 我願承擔眾生的罪業 

  
I Want to Take on the Karmic Offenses of Living Beings  

 
 

A talk given by Venerable Master Hsuan Hua, on October 11, 1990, at the New World Restaurant in Chinatown, London 
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2013  7    Schedule of Events – July of 2013 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

                                        

                                              
1◎                2◎                3◎                4◎                5◎                6◎            

7                     
 

Recitation of  Shurangama 
Mantra    
8:00 am - 3:00 pm 

8◎  9◎         10◎       

 
Wei Tou  
Bodhisattva’s 
Birthday  
     

11◎          12◎          13◎       

 

14 
 

Amitabha Buddha Recitation 
1:00 pm —3:00 pm  

15◎             16◎                                     
       

17◎             

 
Monthly  
Memorial of  
Venerable Master 
Hua 
    

18◎     19◎               20◎        

21
 

Great Compassion Dharma 
Assembly  
8:00 am — 3:00 pm        

22◎    

Great Master 
Chang Ren’s  
Enlightenment Day                       
  

23◎          

Venerable  
Master Hua’s Day                                 
     

 

24◎      

Great Master  
Chang Jr’s  
Birthday 
  

 

25◎           26◎                
 

Gwan Yin  
Bodhisattva’s  
Enlightenment  
(Actual Day)                 
 

                              

27◎        
              

28

Recitation of  
Earth Store Sutra    
8:00 am — 3:00 pm        

29◎           
                  

30◎        31◎   ◎

Great Compassion Repentance  
    12:30 pm                 
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Dharma Realm Buddhist Association 
Gold  Wheel  Sagely  Monastery 
235  North  Avenue  58, Los Angeles, CA 90042 
Telephone:  (323)   258-6668  ( www.goldwheel.org ) 

2013  8    Schedule of Events –  August of 2013 

 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

◎  Great Compassion Repentance  12:30 pm      
                                                                                                                           

1◎               2◎               3◎              

4                                      
 

Recitation of  Shurangama 
Mantra    
8:00 am - 3:00 pm 

5◎          6◎
 

7◎               8◎             9◎  

      

10◎       
 

11  
 

Great Compassion Dharma  
Assembly  
8:00 am — 3:00 pm                                                                                                                    

                                                              

12◎        13◎         14◎       15◎  16◎        

 
Monthly  
Memorial of  
Venerable  
Master Hua 

17  
 

18                                                       
曁

Celebration of  Ullambana and 
Dharma Assembly of Earth 
Store  
8:00 am — 3:00 pm                                                                                                                    

19◎         

 

Great Strength  
Bodhisattva’s  
Birthday 

20◎         21◎   

         

22◎      23◎       24◎            

25 
 

Amitabha Buddha Recitation 
1:00 pm —3:00 pm  

26◎    27◎              

 
Patriarch Pu 
An’s Birthday      

    

28◎       
                                               

29◎       30◎                

 
Dragon Tree  
Bodhisattva’s 
Birthday  
     

31◎       


