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Profound practice towards Prajna Paramita  
 

Practice the way to cultivation, seek not the external. 
Within one’s innate prajna lies a deep, secret cause. 

White waves rise to the heavens as the black waves recede. 
Nirvana on the other shore awaits your board.   
Time and time again, do not let it pass over. 
Take heed as always, get hold of true purity. 
Darkness abound surrenders to the news  

So indistinguishable until from nowhere appears the revered Source. 

Gold Wheel Sagely Monastery  
Newsletter  

  

235 North Avenue 58, Los Angeles, CA 90042 Tel: (323) 258-6668 
 

www.goldwheel.org 

  
 

Table of Contents  
  
2      The Shurangama Sutra 

 
 
9      The Sixth Patriarch’s Dharma Jewel Platform Sutra 

 
12    Major Figures and Events in China  
        During the Past Century  
 
 



-2- 金 輪 通 訊 第220期,2011年 11/12月 
Gold Wheel Sagely Monastery Newsletter, Issue #220, November/December  2011 

 

 
 

 
 

(Continued from issue #219)  
  

         The fifth paramita, dhyana concentra-
tion,  is  also  known as  dhyana  samadhi. 
There  are  Four  Dhyanas  and  Eight 
Samadhis. The Nine Successive Stages of 
Samadhi are discussed in the text of the 
Shurangama Sutra, so they will not be han-
dled in detail now.  
  
Disciple:  Four  Dhyanas  and  Eight 
Samadhis? 
 
Venerable Master: There are four kinds of 
Dhyanas:  First  Dhyana  Heaven,  Second 
Dhyana Heaven, Third Dhyana Heaven, and 
Fourth Dhyana Heaven.  When you reach 
the state of First Dhyana, it is called the 
‘Ground of Joy Apart from Production’, and 
you will attain a blissful state.   Also, during 
this state,  one will  no longer have any 
pulse, yet  feel very happy. 
 
         When one reaches the level of the Sec-
ond Dhyana, it is called the ‘Ground of Joy 
from Achieving Samadhi’. Here, his or her 
samadhi is more highly developed than the 
one’s in the First Dhyana.  Also, in  the Sec-
ond Dhyana the person stops breathing.  It 
does not mean death, but is of another state.  
When outer breathing ceases, inner breath-
ing, in turn, commences to sustain life. Or-
dinary people rely solely on external breath-
ing. If a person is able to breathe internally, 
he can avoid death. He can live as many 
years as he pleases. However, if he persists 

The 
Shurangama  

Sutra  
 
 

A Simple Explanation by  
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on living indefinitely, he will turn into a 
‘corpse-guarding ghost‘ too obsessed with 
keeping his ‘stinking skin-bag’. This is 
totally useless.   
 
        When the Third Dhyana is reached, 
one’s consciousness and thoughts are sev-
ered.  This  Third  Dhyana is  called  the 
‘Ground  of  Wonderful  Bliss  Detached 
from Joy’.  People have a preference for 
joy from their cultivation.  In the Third 
Dhyana, the experience of detachment of 
joy is extremely wonderful. Furthermore, 
one’s conscious thought is also severed, 
causing him or her to attain the state of 
wonderful bliss.    
 
        The  Fourth  Dhyana  is  called  the 
‘Ground  of  Pure  Renunciation  of 
Thought’. All thoughts and consciousness 
are abandoned.  Even in this stage when 
one would begin to sense all events in 
both heavenly and human realms, he or 
she must not be attached to the experi-
ence. Entering the samadhi of the Fourth 
Dhyana represents only a first step in cul-
tivating the Way. One should not think 
that reaching the Fourth Dhyana is a spe-
cial attainment. It is just the first step to-
ward realizing Buddhahood. It is not even 
close to accomplishing Arhatship. I will 
not explain the Eight Samadhis at this 
time since doing so would constitute a 
lengthy discussion.     
 
         The sixth paramita is prajna. Prajna 
is a Sanskrit word which can closely be 
rendered as wisdom. Most people regard 
mundane intelligence as wisdom. It is not! 
Intelligence is a worldly knowledge ac-
quired through various fields of advanced 
learning, e.g., science, philosophy, sound, 
light, electricity, chemistry, and so forth. 
“Wisdom”  refers  to  the  world-
transcending wisdom-- the wisdom to be-
come a Buddha. This is prajna. The word 
prajna is not translated because it holds 
many meanings and falls under the ‘Five 
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Kinds of Terms not Translated’, namely 
(1.) terms that are secret; (2.) terms that 
have many meanings; (3.) terms that are 
unavailable in the translator’s country; (4.) 
terms that have never been translated; and 
(5.) terms that are honorifics. 
 
       There are Three Kinds of Prajna: 
1. literary prajna; 2. contemplative pra-
jna; 3. true-appearance prajna. 
 
       Literary prajna refers to the wis-
dom contained in all the sutras. 
 
       Contemplative prajna refers to the 
wisdom gained through returning to 
the light  and illumining within,  and 
through reversing the hearing to hear 
the  self-nature.  It  arises  when  your 
eyes do not look outward but  inward. 
With the light of wisdom of contem-
plative investigation, you can illumine 
and dispel darkness within you. When 
that happens, you will become clear 
and pure inside, and will no longer be 
afflicted by impurities. 
 
       True-appearance prajna, the most 
wonderful inconceivable kind of pra-
jna, is as the same as the “complete 
meaning” of which this Sutra speaks. 
Complete meaning is just the true ap-
pearance. True appearance is just the 
complete meaning.  If you don’t under-
stand what the true appearance is, and 
say: “I am not very familiar with this 
terminology.  I don’t understand how it 
can be explained?”  That is the com-
plete meaning.  What is the true ap-
pearance? “The true appearance has no 
appearance; and nothing is without an 
appearance.“ If you say that it has no 
appearance, everything thereupon ap-
pears. Thus it is the true appearance.   
 
         “The true appearance has no ap-
pearance; and nothing is without an 
appearance.“  If  you understand this, 
then you are right next to the Buddha, 
only a step away.  Such experience is 



-5- 金 輪 通 訊 第220期,2011年 11/12月 
Gold Wheel Sagely Monastery Newsletter, Issue #220, November/December  2011 

 

 

miles

easy to talk about, but difficult to attain. Yet 
the difficulty must never deters you from 
finding ways to lead yourself along that 
path.  Moreover, you cannot simply under-
stand it by listening to lectures alone; you 
must work yourself to reaching that path. 
To illustrate the point, one might say, “I’d 
like to travel to New York, but it’s too far 
away and too expensive for me to get there 
by plane or by bus. I’m afraid I won’t go.”  
If you don’t go, you will not know much 
about New York .  
 
        The realization of Buddhahood shares 
the same approach above to imperatives. 
For instance, you want to become a Bud-
dha, but you find such endeavor too taxing 
for you. It is like you are looking at the sea, 
then heaving a great sigh, saying to your-
self, “Studying the Dharma is too difficult;  
I’ll find something else easier to do.” With 
that frame of mind, you will never realize 
Buddhahood. If you do not want to become 
a Buddha, then there is no need to discuss 
it. But if you do, then you must endure dif-
ficulties, as the saying goes: ‘A humane 
person undergoes  difficulties  first  before 
reaching attainment’.  By overcoming diffi-
culties will a person become at ease with 
his attainment.    
 
         In China, there is an adage, “Without 
enduring winter’s bone-piercing cold, how 
could the plum blossoms be so fragrant?” 
The blossoms of extremely sweet-smelling 
Chinese plum tree, after subjecting itself to 
bitter winter cold, give off the most exqui-
site fragrance that its American counterpart 
lacks.  In China where a plum tree is found, 
you can smell its fragrance one or two miles 
away.  It is extremely fragrant.  Why?  Be-
cause withstanding the cold has caused this 
tree to bloom with sweet-smelling flowers. 
 
      Just now we are talking about ‘True-
appearance prajna’.  Does it  have to do 
with those who have it  and  those who 
don’t?  No! Every living being is endowed 
with  true-appearance  prajna,   Like  the 
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“secret cause” as described in this sutra, 
it is not revealed.  Living beings are un-
aware of their own inheritance. We do 
not recognize the prajna of our own na-
ture, our inherent true-appearance. So, 
we become poverty-stricken within the 
Dharma.  The prajna of our inherent na-
ture is the true-appearance that dwells in 
all of us.  Unfortunately, our failure to 
bring it to fore makes us like a poor per-
son in the dharma. 
  
         The Vajra Sutra says, “All that has 
appearance is empty and false. If you see 
all appearances as no appearance, then 
you see the Tathagata.”  Everything that 
has an appearance is false. If you can 
understand that the midst of appearances 
has  no appearance,  then you see  the 
Buddha. You will have understood the 
basic substance of the Dharma and pene-
trated to the Dharma’s source. To see the 
source of all dharmas is to see the Bud-
dha. Prajna is the wisdom we all have. 
We must open this vault of wisdom  to 
reveal our true form. 
 
         What is this analogous to?  In the 
past, we do not know about the true-
appearance prajna. This prajna can be 
compared to a gold ore in the mine.  If 
no one knows about the gold,  it will 
never be discovered.  In similar vein, if a 
person who knows about the gold, but 
does not mine it, then that is the same as 
he does not know about it being ever 
existed. Thus, he will never get the gold.  
What is to be done?  One must encour-
age people to mine the gold and turn the 
gold ore into pure gold.  What does this 
mean?  All of us have gold mines of 
which we are not aware.  What is this 
gold mine?  It is the ‘true-appearance 
prajna’.   
 
          As we listen to the sutra, we come 
to know about the true-appearance pra-
jna. Regardless of our  complete knowl-
edge of it, if we don’t make use of the 
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true-appearance prajna nor discover 
our  own  true-appearance-prajna 
mine, that is the same as we don’t 
know a thing about it. Some people 
apply more effort than others to ad-
vance forward as they learn to re-
solve with a vigorous mind to culti-
vate  and  to  mine  their  true-
appearance that lies deep within their 
inherent nature.  Once it is revealed, 
it will manifest the inherent Buddha-
nature.  “Oh,  I’m basically  a  Bud-
dha!” That’s good.  But another may 
say, “I’m basically a Buddha!  All 
living  beings  have  the  Buddha-
nature, all can become Buddhas.  If 
the Buddha said that I am a Buddha, 
then a Buddha I am. I don’t have to 
cultivate!”  If you do not cultivate,  
then that, by analogy, is the same as 
you know about  the  gold,  but  do 
nothing to mine it.   Will you get the 
gold? You won’t, unless you culti-
vate!  This has been a general expla-
nation of the Six Paramitas.    
 
         What is paramita? It is a form 
of ultimate success. It means bring-
ing to perfect completion of your un-
dertakings. If you choose to become 
a  Buddha,  then  realizing  Buddha-
hood is paramita. If you want to at-
tend a university and pursue a doctor-
ate degree, then earning the latter is 
paramita.  If you are hungry and want 
to eat, then filling your belly is pa-
ramita. If you feel sleepy, then lying 
down to sleep is paramita. Patience 
being tested is also paramita.  Vigor 
is also paramita. Chan Dhyana is also 
paramita. Giving and upholding pre-
cepts are also paramita.  That which 
you succeed is paramita.  Paramita is 
a Sanskrit  word, transliterated into 
Chinese as bwo lwo mi (波羅蜜). 
Bwo lwo is Chinese for pineapple, 
and mi means honey. Once you reach 
a perfect completion, you will relish 
its sweet taste. These Six Paramitas 
are practiced by the Bodhisattvas.  
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         Everyone of us must emulate how Bo-
dhisattvas had brought forth their bodhi re-
solve, and must cultivate their practices.  If 
you carry out the deeds of Bodhisattva, then 
you are a Bodhisattva with an initial resolve. 
Bodhisattvas do not give such selfish re-
marks, “Only I can become a Bodhisattva. 
You can’t be a Bodhisattva. You can’t com-
pare yourself to me.”  Everyone not only can 
become a Bodhisattva, but  also a Buddha. I 
believe that you are all aware of your poten-
tial to become a Buddha.  And especially 
those who have had since investigated the 
Buddhadharma for many years, they would 
have already known about the principle.  So  
there is no need for me to say more of this.   
 

(To be continued ...) 

 

 
 

 

 (Continued from Page 11)   

     
but thoughts of greed and hatred will cer-
tainly send you to the hells. When you plant 
the seeds of hell now with thoughts of greed 
and hatred, in the future you will surely de-
scend into the hells. 
 
         Delusion is animals.  Oftentimes when 
I explain Sutras, I say, “That person is as stu-
pid as a pig.” Some people disagreed, “Pigs 
are intelligent. Besides eating and sleeping, 
they do nothing.” These people think that not 
doing  anything  is  being  intelligent.  Such 
people would like to be like pigs. After eat-
ing, they go to sleep. Upon waking up, they 
eat. When the time comes, they are slaugh-
tered for food. 
  
         Animals are stupid and yet, as mean-
ingless as their lives are, they still wish to 
live. When you kill a pig, he screams, “I don’t 
want to die! I don’t want to die!” He begs for 
his life, but you don’t understand his lan-
guage. What a pity. If you understood, you 
might be merciful and spare him. 

       
 (To be continued ..) 
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 (Continued from issue #219)   
 

Confused, the self-nature is a living being: enlightened, 
it is a Buddha. ‘Kindness and compassion’ are Avalo-
kiteshvara  and  ‘sympathetic  joy  and  giving’  are 
Mahasthamaprapta. ‘Purification’ is Shakyamuni, and 
‘impartiality and directness’ are Amitabha. 
 
‘Others  and  self’  are  Mount  Sumeru.  ‘Deviant 
thoughts’ are ocean water; ‘afflictions’ are the waves. 
‘Grave harm’ is an evil dragon. ‘Empty falseness’ is 
ghosts and spirits. ‘Mundane dust’ is fish and turtles, 
‘greed and hatred’ are hell, and ‘delusion’ is animals. 
 

          Confused, the self-nature is a living being. When 
you do not understand your self-nature, or have lost your 
self-nature, or have forgotten your self-nature, then you 
are just a living being. Enlightened, the self-nature is a 
Buddha.  If you awaken to the understanding to refrain 
from doing any evil and offering up everything that is 
good, then you cut off all that is evil and practice every-
thing that is wholesome. Just that is the Buddha 
. 
         Kindness and compassion are Avalokiteshvara. Do 
you  wish  to  be  like  Gwan  Yin  Bodhisattva 
(Avalokiteshvara)? It’s easy! Practice the way of kindness 
and compassion towards all living beings. One of my dis-
ciples once said to me, “Kindness and compassion is 
something new to me. In the past, I never understood what 
is kindness and compassion.” Not only is my disciple like 
that, but many Westerners are unfamiliar with the princi-
ple of kindness and compassion. Why? They never dis-
cussed about kindness and compassion. Alienated from 
kindness and compassion, they fail to recognize Avalo-
kiteshvara.  If you wish to know Avalokiteshvara Bodhi-
sattva, you should practice the way of kindness and com-
passion. When you practice kindness, you bring joy to oth-

The Sixth Patriarch’s  
Dharma Jewel  
Platform Sutra 

 
A Simple Explanation by Venerable Master Hsuan Hua 
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ers; when you practice compassion, you relieve 
their sufferings. This is genuine happiness, not 
like worldly pleasures such as gambling, horse-
racing, dancing, etc.. To be truly enlightened and 
be free from muddled affairs is genuine bliss. 
Hence, sever ignorance and manifest the Dharma 
nature. 
 
        Sympathetic  joy  and  giving,  Mahast-
hamaprapta. To delight in giving is just Mahast-
hamaprapta. Kindness, compassion, sympathetic 
joy, and giving are the four unlimited minds of 
the Buddhas. If you can cultivate these four, your 
are learning to be like Mahasthamaprapta.  If you 
can cleanse your mind and purify your heart, re-
turn to the original source of your Tathagatha 
Treasury, see your originally wonderful bright 
mind, and truly understand your awakened na-
ture,  all  of  that  is  just  Shakyamuni  Buddha, 
meaning “able to be humane”. 
 
      If you can be perfectly impartial, without the 
slightest  prejudice,  equally  compassionate  and 
fair towards all, then you are following the con-
duct of Amitabha. This is an analogy. Do not be 
limited to equating impartiality and directness to 
Amitabha.  When listening to Sutras and Dharma, 
avoid giving rise to attachments. If you go around 
claiming that you have heard the Dharma Master 
saying that impartiality and directness is Ami-
tabha, then you have just made an ultra low as-
sessment of Amitabha.   As long as you are fair-
minded, you are emulating the conduct of Ami-
tabha Buddha.  You may insist, “But the Sixth 
Patriarch said this! What is there not to believe?”  
Did he really say that? How come I didn’t hear it? 
 
       ‘Others  and  self’  are  Mount  Sumeru.  
Sumeru  is  a  Sanskrit  word  which  means 
“wondrously high.” It is wondrous because no 
one knows just how high it is. Nothing is higher 
than Mount Sumeru. Every person has his self-
image. Every person has his valuation. Inflated 
egos lead to arrogance and conceit, which can run 
as high as Mount Sumeru.  The aforementioned 
analogy on impartiality and directness is telling 
you to search for Amitabha Buddha in your self-
nature. The analogy here on Mount Sumeru is 
teaching you to recognize the imperfections in 
your self-nature. 
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         ‘Deviant  thoughts’  are  the  ocean 
water.  Your deviant thoughts are the vast 
expanse of ocean water. Your afflictions 
are the waves tossing atop the water. Rip-
ples are gentle and quiet.  Giant waves 
may surge tens and hundreds of feet high 
and sink big ships to the ocean floor.  
Such is the comparison when people are 
beset  with  afflictions,  the  brilliance  of 
their wisdom gets obscured. Hence, it is 
important that we take heed not to have 
waves of affliction.   
 
         Grave  harm  is  an  evil  dragon.  
When there are waves, there is danger. 
This is what Grave harm refers to. When 
the wicked dragons in the Dragon Palace 
plan on a feast, they would send a giant 
wave to bring your ship to the ocean floor 
and bring everybody in the ship to the 
Dragon Palace for  the feast  and some 
dragon wine.  
 
        ‘Empty falseness’ is ghosts and spir-
its.  Some people say, “I don’t believe in 
ghosts and spirits. I have never seen one.” 
Well, you do not have to see them since 
they are illusory.  If you try to catch a 
ghost, you cannot grab him. You may see 
what appears to be a physical shape, but 
when you reach out to grab it–he remains 
right where he was. He is just a shadow, 
empty and false. He is not actually there.  
 
          I will tell you about ghosts and spir-
its. Ghosts are black, because they belong 
to the yin; whereas spirits are white, be-
cause they belong to the yang. You may 
see them, but  you cannot  touch them. 
They are illusory.   
 
         ‘Mundane dust’ is fish and turtles.  
Weariness of defilement is represented by 
fish and turtles.  I have been explaining 
Sutras to you for a long time and I have 
never  told  you  that  greed  and  hatred 
equate to hell. It is not that greed and ha-
tred are hells,  
 

     (Continuing on page 8)   
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If everything that I have done were to be compiled, 
the record would be as long as one entire Buddhist 
canon.  

  
      Right now, some of you are probably thinking, 
“You made a promise to share with us about histori-
cal people and events of this century in China . Why 
are you talking about these other things instead?” I 
know many of you are having such thought, because 
I have been receiving your mental “telegrams.”  So 
now I am going back to the original topic. 

 
With appeasing reforms, a gentleman 
 generates changes from thirty years. 
How could he be a common person? 

 The night-blooming cereus briefly appears. 
In the east, west, north, and south,  

dragons spar and tigers battle. 
At seven and eight the fate is fixed. 

Throughout the land,  
things are roughly stabilized. 

 
       In the opening line of the verse “with appeasing 
reforms,” the lower radical 衣(yī) of the compound 
character 懷 (huái), when it is placed, without the 
determinative (亠), under another character 吉(jí), 
would form the compound character 袁 (yuán). The 
compound character “yuán” is not provided until you 
infer the meaning of the whole phrase “a gentleman 
with appeasing reforms”. How could this be figured 
out?  Consider the subsequent line “changes from 
thirty years,” for instance.  Many think that it de-
scribes changes in thirty years to come. But an infer-
ence can also be drawn when the horizontal strokes 
are added at the lower ends of the character 卅(sà) to 
form the compound character 世(shi ).  As for the 
following line, “How could he be a common per-
son?,” combining together both characters 豈(qi) and 
凡(fán) would come to form the compound character 

 

 
 

 
 

 

 中國近百年風雲人物  
Major Figures and Events in China During the Past Century  

 
Jelenia Gora (Wroclaw )  

 

A talk given by the Venerable Master on October 16, 1990, in Jelenia Gora (near Wroclaw), Poland   
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凱(kai). Taken as a whole, the three formed 
characters lead us to the name of Yuan Shi-
kai.   Meanwhile,  the  line,  “the  night-
blooming cereus briefly appears,” mentions 
of a cereus flower that is known to bloom 
once, then wither away very quickly. The 
flower alludes to Yuan Shikai’s short-lived 
reign,  lasting  for  only  eighty-three  days.  
Eighty-three days are calculated from the 
day he assumed power to the day he lost it.   
  
        “In the east, west, north, and south, 
dragons spar and tigers battle,” this line de-
notes that everyone was fighting against one 
another in Shanxi, Shandong, the north, and 
the south. And the verse’s closing line, “at 
seven and eight the fate is fixed”  makes ref-
erence to the numbers, “seven and eight,” 
representing  the  fifteenth  year  of  the 
founded  Republic  (1926)  long  predeter-
mined.  Lastly,  the  line,  “throughout  the 
land, things are roughly stabilized,” indi-
cates that  China was beginning to enjoy a 
relative amount of peace.  
 
          Unlike Chiang Kaishek’s successful 
campaign of unifying the northern part of 
China, the battles (for unification) were still 
being waged across  the  country between 
Feng Yuxiang in Shandong Province and 
Yan Xishan in Shanxi Province, and Wu 
Peifu in the south and Zhang Zuolinin the 
north.  
 
      Let me tell you a story about Yuan Shi-
kai. Yuan Shikai was once diffident about 
the idea of being an emperor.  What was 
also known about him is that he owned an 
expensive, jade teacup he deemed so valu-
able. He cherished it as much as his own 
life. One day when the servant had entered 
Yuan Shikai’s chamber to serve him tea 
with his favorite teacup, he caught the mas-
ter sleeping, only to discover that the   body 
was not that of Yuan Shikai, but a toad. 
Horrified to see his master turned into a 
toad, the servant lost his composure as his 
hands soon trembled, knocking over the jade 
teacup to the floor and causing it to break to 
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pieces.   Yet  the  toad  spirit  remained 
asleep. The servant left and sought the 
household manager for help,  saying, “I 
broke the master’s jade teacup; my life 
would be ruined. Do you know of a way to 
save me?”   
 
         The manager answered, “I know of a 
good way, but you have to pay me ten 
thousand taels of silver to hear it.”  Even 
during their  time corruption and bribes 
were not uncommon. And those employed 
by the nobles usually had extra money and 
large incomes. Ten thousand taels of silver 
was not that large of a sum.  So the servant 
said, “Okay, I will pay you ten thousand 
taels as a ransom for my life.”   The man-
ager instructed him, “When you see your 
master, say as follows: ‘When I entered 
your chamber, I saw you as a sleeping five
-clawed golden dragon. I think you will 
definitely become the Emperor.’ “I guar-
antee,” the manager said, “that this will 
save your life.” 
 
       So went the servant who then knelt 
before his master, explaining to him, as 
instructed, that seeing the master as a five-
clawed golden dragon had startled him and 
caused him to break the jade teacup. Yuan 
Shikai  was  so  moved  by  his  servant’s 
words. He even awarded him a hundred 
thousand taels of silver, and  pardoned him 
from being executed.  Since then, Yuan 
Shikai finally came to a decision to be-
come an emperor. And it was the personi-
fication of himself as a golden dragon de-
scribed by the servant that led Yuan Shikai 
so determined to make his dream of be-
coming an emperor a reality. In China it is 
said that only a real dragon can become 
the Son of Heaven (the Emperor), and that 
a five-clawed golden dragon manifested to 
a human form is destined to be the Em-
peror.    

 
(The End of the Article) 
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2011 11    Schedule of Events – November of  2011 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

◎  Great Compassion  
     Repentance  12:30 pm    

  

1◎     2◎     3◎     4◎     5◎               

Monthly  
Memorial of   
Venerable Master Hua     
  

6  

 
Return to Standard Time  
at 2:00 am 

 
Recitation of  Shurangama 
Mantra   8:00 am - 10:00 am 

Great Compassion Repentance 
1:00 pm - 3:00 pm  

7◎ 8◎        9◎       10◎        11◎       12◎                  

 

13                            
 

Amitabha Buddha Recitation  
8:00 am—10:00 am 

Liberating Life Ceremony
1:00 pm — 3:00 pm

14◎       15◎          16◎         17◎    18◎    19◎ 

The Jeweled  
Repentance of  
Emperor Lyang 
Purifying the  
Boundaries 
7:30 pm 

20

The Jeweled Repentance of 
Emperor Lyang 
8:20 am - 5:00 pm 

21        
 

The Jeweled 
Repentance of 
Emperor  
Lyang 
8:20 am - 
5:00 pm 

22  
 

The Jeweled 
Repentance 
of Emperor 
Lyang 
8:20 am - 
5:00 pm      

23     
 

The Jeweled 
Repentance 
of Emperor 
Lyang 
8:20 am - 
5:00 pm     

24                

 
The Jeweled 
Repentance of 
Emperor  
Lyang 
8:20 am -  
5:00 pm 

25   
 

The Jeweled  
Repentance of 
Emperor Lyang 
8:20 am -  
5:00 pm     

26 

 
The Jeweled Repentance 
of Emperor Lyang 
8:20 am - 5:00 pm 

27

The Jeweled Repentance of 
Emperor Lyang 
8:20 am - 5:00 pm

28◎           
                  

29◎

 

30◎   
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Dharma Realm Buddhist Association 
Gold  Wheel  Sagely  Monastery 
235  North  Avenue  58, Los Angeles, CA 90042 
Telephone:  (323)   258-6668  ( www.goldwheel.org ) 

2011 12    Schedule of Events – December of 2011 

 

Sun Mon Tue Wed 四Thu 五Fri 六Sat 

◎ Great Compassion Repentance  12:30 pm 
  Monthly Memorial of Venerable Master Hua                                             

1◎   2◎   3◎   

4                                                                  

 
Recitation of  Shurangama Mantra   
8:00 am - 10:00 am 

 Great Compassion Repentance 

1:00 pm - 3:00 pm  

5◎             6◎
 

7◎            8◎            9◎        10◎         

 

11                                                    
 

Celebration of Amitabha Buddha’s 
Birthday (Actual Day) 
8:00 am - 3:00 pm 

12◎
 

13◎ 

 

14◎       15◎       

 

16◎     17◎  

 

18                                                            
 

Amitabha Buddha Recitation 
8:00 am—10:00 am 

Liberating Life Ceremony
1:00 — 3:00 pm

19◎ 20◎       21◎        22◎         

 

23◎            24◎   

 

25                                                         

Recitation of Earth Store  
Sutra   8:00 am — 3:00 pm

26◎      27◎       28◎       

 

29◎      30◎      31◎    

 


