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Verse on Keys to Chan Meditation
Composed by the Venerable Master Hsuan Hua:

Although the Chan Session has ended,
It is essential to cultivate your powers of contemplation.
Sudden Enlightenment arrives in a split second.
It is good to dwell amidst the miraculous.
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The Sixth Patriarch’s
Dharma Jewel

Platform Sutra

A Simple Explanation by the Venerable Master Hsuan Hua
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(Continued from issue #191)

Preface to the Sixth Patriarch ‘s Dharma Jewel Platform
Sutra

What follows is not the Sutra text, but an introduction to the
Sutra, which was written by the Sixth Patriarch’s disciple, Fa
Hai. When the Sixth Patriarch taught Dharma, Master Fa Hai
followed him, recording all of the things the Patriarch said.
Later, he compiled and edited his notes, calling them The
Sixth Patriarch’s Dharma Jewel Platform Sutra. He was a
“room-entering disciple,” that is, a disciple to whom the
Master had transmitted the Dharma.

The Great Master was named Hui Neng. His father was of
the Lu family and had the personal name Hsing T’ao. His
mother was of the Li family. The Master was born on the
eighth day of the second month of the year Wu Hsu, in the
twelfth year of the Chen Kuan Reign of the T’ang Dy-
nasty (A.D. 638). At the time of his birth, a beam of light
ascended into space and an extraordinary fragrance filled
the room. At dawn, two strange Bhikshus came to visit.
They addressed the Master’s father saying, “Last night a
son was born to you. He has affinity with the Buddhad-
harma. For this reason, we especially come to name him.
His name will be Hui above and Neng below.” The Father
asked, “Why shall he be called Hui Neng?” The Monk
said, “*Hui’ means he will bestow the Dharma upon living
beings. ‘Neng’ means he will be able to promulgate the
Buddhadharma.” Having said this, they left. No one
knows where they went. After his birth, the Master did
not drink his mother’s milk. Nevertheless, he was able to
grow day by day. It was said that spiritual beings came at
night and poured sweet dew over him.

The Great Master refers to the Sixth Patriarch, Hui Neng.
The Master’s merit and virtue was great, he had great wisdom
and compassion and so was a master of gods and humans.
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When one is alive, one has a personal name. After one
dies, that name is avoided. Hence it is called a personal
name, a name which is not spoken. When the Great
Master’s mother gave birth to him, a fine beam of light
arose, like the radiance emitted from the Buddha’s crown.
The two strange Bhikshus who came at dawn were quite
different from ordinary people. They were like the Fourth
Patriarch who, by merely opening his eyes, caused eve-
ryone to tremble in fright. These two strange Bhikshus
came to name the Sixth Patriarch. Isn’t this strange? Who
has two Bhikshus come to name him? To say “above” and
“below” when referring to a person’s name is a most re-
spectful form of address. What the newly born Patriarch
ate was sweet dew.

He grew up, and at the age of twenty-four he heard a
Sutra and awakened to the Way. He went to Huang
Mei to seek the seal of approval.

One time when the Master was selling firewood, he
heard someone reciting the Diamond Sutra. When he
heard the line “One should produce that thought which is
nowhere supported,” the Sixth Patriarch was immediately
enlightened. Nowadays, many people have heard The
Diamond Sutra, but none have become enlightened. Here
in the West, | hope there will be someone who, upon
hearing the line, “One should produce that thought which
is nowhere supported,” will understand the principle of
this and become enlightened. After becoming enlight-
ened, the Great Master did not publicize his enlighten-
ment saying, Look! I attained enlightenment.” He was not
like some people of the present time who, having known
just a hair’s breadth of the Buddhadharma, proceed to
proclaim everywhere that they are enlightened. People in
ancient times, even when they had become enlightened,
dared not recklessly proclaim their enlightenment.
Therefore, those who have not attained enlightenment
should not toot their own horns, proclaiming to be
enlightened. A person who has attained enlightenment
should seek certification from a clear-eyed good knowing
advisor. This is why the Sixth Patriarch went to Huang
Mei to seek the Fifth Patriarch’s seal of certification.

The Enlightened Ones of the past never certified
themselves. Nowadays, people utter big fat lies claiming
themselves enlightened when they are not. Enlighten-
ment and non-enlightenment are as widely divergent as
heaven and earth. How can you not decipher what is au-
thentic and what is not, mistaking fish eyes for pearls, and
blindly talking?
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Currently, there are naive young people who
take drugs that induce a state of drunken stupor.
At this point, the demon king, world trouble-
maker, disguises himself as a good-knowing ad-
visor and certifies them saying, “Yeah! You
have reached the state of emptiness. However,
there is no place for you to live in emptiness.
Come back to my place. | have buildings and
houses. | have a very comfortable home.” Upon
hearing this, the young people bow to the demon
king as their teacher. In actuality, these evil ad-
visors are not clear themselves. It is like the ad-
age -- the blind leading the blind, both ending up
in trouble.

This is why we should rely on the Sutras for
certification. The Sutras do not say that there is
some fool who has an abode in empty space.
Even though we now have rockets that blast off
to the moon, we still do not have buildings in
space. Childish blabber such as this simply
cannot stand its ground.

Now we are exceedingly busy. In the morning,
everyone gets up at four o’clock to recite Sutras.
We are busy building houses on Earth, but we
cannot build houses in the air. Why? We are
people who reside on earth and so our houses
should be built on the earth. Forget about our
physical body. Instead, let us build indestructi-
ble vajra bodies. Our physical body is like a
construction that will undergo destruction one
day. We should now get ourselves busy from
morning till night in the preparation for an ulti-
mate construction of indestructible vajra body.
With an indestructible vajra body you can go
wherever you wish. You can go into empty
space, up to the heavens, down into the earth, or
to the dragon king’s palace. It is very simple and
you do not need a passport or an itinerary. You
are free to roam. But first you have to construct
your indestructible body. Then you can reach
this state.

The Fifth Patriarch evaluated him and trans-
mitted to him the robe and Dharma so that he
inherited the Patriarchy. The time was the
first year of the Lung Shuo reign, cyclical
year Hsin Yu (A.D. 661). He returned to the
south and hid for sixteen years.
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After the Sixth Patriarch left Huang Mei, he
had no safe place to live. The disciples of Shen
Hsiu and the followers of other non-Buddhist
sects were intent on harming him. Hence, the
Great Master went to live with hunters for six-
teen years. During this time no one knew that he
was the Sixth Patriarch. He worked hard prac-
ticing Dhyana meditation while watching over
the animals and birds the hunters had caught. He
would do his best to set free those animals caught
in the traps. During this period, he had sufficient
time for cultivation to perfect his skill without
being disturbed. If you do not truly cultivate,
everything is easy, but if you do cultivate truly,
demonic-obstacles arise from the four corners
and the eight directions. Various unthinkable
circumstances may surface as well. In his sixteen
years with the hunters, the Sixth Patriarch led a
peaceful life. This is the most clever way to go
hiding — not seeking for fame or profit, nor tak-
ing advantage of situations. He truly put his ef-
fort into genuine cultivation.

On the eighth day of the first month in the
first year of | Feng (A.D. 676), the cyclical
year Ping Tsu, he met Dharma Master Yin
Tsung. Together they discussed the profound
and the esoteric, and Yin Tsung awakened to
and came into agreement with the Master’s
doctrine.

They had a very lengthy discussion. Each ex-
pressed his own understanding of the principles.
Who asked whom? Dharma Master Yin Tsung
asked the Great Master, the Sixth Patriarch. The
Great Master had arrived at a conclusion in re-
gard to the deliberation of whether it was the

banner that moved, or it was the wind that moved,

pointing out that it was the mind that moved.
Dharma Master Yin Tsung was astounded to
hear a layman speaking such deep and profound
principle. He got down from his Dharma seat and
escorted the Sixth Patriarch to his room for a
conversation. “Where did you come from and
what is your name?” he asked. Realizing that this
lay person was the room-entering disciple of the
Fifth Patriarch (one to whom the Fifth Patriarch
had transmitted the Dharma), Dharma Master
Yin Tsung immediately bowed to the Great
Master. They then investigated the profound and
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the esoteric principles, about the wind and the
banner. After their discussion, Dharma Master
Yin Tsung came to a clear understanding of the
principles of the Dhyana School.

On the fifteenth day of that month, in a gath-
ering of the Fourfold Assembly, the Master’s
head was shaved. On the eighth day of the
second month, all those of renowned virtue
gathered together to administer the complete
precepts. Vinaya Master Chih Kuang of Hsi-
Ching was the Precept Transmitter.

On the fifteenth day of the first month,
Dharma Master Yin Tsung gathered together the
Fourfold Assembly (Bhikshus, Bhikshunis,
Upasakas, Upasikas). This gathering was in-
tended for the head-shaving ceremony of the
Great Master, so he could manifest the appear-
ance of a left-home person and become a bhikshu.
People leave the home-life for various reasons.
Some people have difficulty getting provisions of
food and clothing. Seeing lay people making of-
ferings to left-home people, they decided to leave
the home-life so they have food and clothing.
Some people leave the home-life because they are
old and have no children to take care of them.
They think, “I will leave home and take a young
disciple who will care for me as a son would.”
Some people who had previously been bandits or
fugitives leave the home-life to avoid being
caught by the authorities and executed, thinking
that they will be unrecognizable with their heads
shaved. Some people were brought to the temple

to leave the home-life ever since they were young.

It is uncertain whether people who leave the
home-life for these reasons can really cultivate or
not.

Some people have “confused beliefs”, even
though they have faith. For instance, the parents
of a gravely sick child may think, “This child may
die of sickness. We should give him to a temple
and let him become a monk. That is better than
letting him die!” So out of a confused belief, the
parents bring their child to the temple.

People of confused belief may not necessarily
be bad, but people who “believe in confused
principles” are definitely not good. People whose



£ IR
Gold Wheel Sagely Monastery Newsletter, Issue #192, March/April 2007

¥19247,2007= 3/4%

F PR B AR 224 8 R PR

Mg | cFRAZLT#HAT
12 1 At AP 6y 2% F RABEALAT
FoaARER EmAsk, »iEdk
ANERESRERZE BFHG
MART FEBEALK T
AAE ER S R —
W LFA AN Z—R=GEF
Bhik o R f o HIR T 2o EH
B AT A BEFE o ARk Rt
AESRIE Al Thi5iE o

A S AT b R Ay R Bk
ZRR—— %R BERBE
Roeohpb =Rk mst - B ED
#3 HEEMBPTHE A=
Riw B ¥ IRABLEZ R &

Hoh =R - HEARLLEA
K09 R > AR TN @ R

ARR TR HEAF L6 P — Bk
BRI -

AL & — 4R ay )T
WEREPTEGE Y .4’@6
AL EAREREAHEE
| oAAEE LBF > LRATER
o AR — R ERA o

A= R\ R f#FiwF Rk
KA B RERTFT A NS
K& —— 7 B 84 % 6 fo 6P B 7%
%%%Mm& LT o°F 7 #& b

0 TR AR T B S ALY 3 X
ﬁ o Ky AR BRIF KB EE 0 AT >
12~ 2 S RRE B W K dk o Ui

bhby — R —&) » AR ESFHERK
7 a1 Otiﬁ#% e L3t &
/?’l:bfa ’ E—‘jfl{ d

beliefs are confused believe in deviant knowledge and
deviant views. They are turning around improper ideas.
It is truly confusion amidst confusion. Some people are
confused and without faith. In their confusion, they do
not believe in anything. Finally, there are the “faithful
and unconfused.” These people bring forth a true mind
in studying the Buddhadharma until they have a clear
understanding. Likewise, it is uncertain whether these
types of people will be able to truly cultivate when they
leave the home-life. Perhaps one or two percent can
cultivate the Dharma. However, if you resolve to attain
enlightenment in order to end birth and death, you can
surely cultivate upon leaving the home-life.

Some people leave the worldly home. This refers to
the home of the three realms, namely: the realm of de-
sire, the realm of form, and the realm of formlessness.
Once out of these three realms there are no desires, no
forms, and no formless consciousness. Having no at-
tachment to anything, these people see the three realms
as empty. Hence, it is said that they have disentangled
themselves from the binding of the three realms; they
have left behind the home of the three realms. Some
people leave the home of afflictions. If you leave the
home-life but do not cut off afflictions, you will not
attain the Way. Therefore, it is imperative that you cut
off afflictions.

The Sixth Patriarch did not belong to any of the
aforementioned categories, for he was a special case. He
had attained self-mastery, and so whether or not he left
the home-life made no difference. Even as a layperson,
he practiced the profound conduct of a Bodhisattva and
he did not behave just like a common layman. The
eighth day of the second month is the day when
Shakyamuni Buddha left the home-life. On that day all
the high sanghans and greatly virtuous ones came to-
gether from the ten directions to administer the com-
plete precepts to the Sixth Patriarch. Dharma Masters
from China and India were present in this important
event. Dharma Master Yin Tsung invited Dharma
Master Chih Kuang of Hsi Ching to be the Precept
Transmitter. Chih Kuang was also a Vinaya Master, one
who diligently studies the precepts and thoroughly un-
derstands the rules. In walking, standing, sitting and
lying down, in each of these four great comportments,
Vinaya Master Chih Kuang strictly adhered to the pre-
cepts. His every move was in accord with the principles
of the precepts. The Shurangama Sutra states, “Strict
adherence and pure in Vinaya, they are noble models for
the Triple World.”
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Vinaya Master Hui Ching of Su Chou was the Kar-
madana. Vinaya Master T ung Ying of Ching Chou
acted as the Teaching Transmitter. Vinaya Master
Ch’i To Lo of Central India recited the precepts.
Tripitaka Master Mi To of India was the Precept
Certifier.

Karmadana is a Sanskrit word which means admini-
stration. During the time of precept transmission, the
karmadana serves as the administrator of the ceremony.
He sees to it that everything is done in accord with
Dharma, in accord with the rules established by Shakya-
muni Buddha. Anything not in accord with the Buddha’s
rules is unacceptable to the Karmadana.

When conferring the precepts, the Precept Transmitter
asks the Karmadana, “May the precepts be transmitted to
this person?” This question is asked three times, and each
time the Karmadana must reply, “Yes.” On the Precept
Platform, the Karmadana and the Teaching Transmitter
are seated to the left and to the right of the Precept
Transmitter, respectively. The remaining seven precept
certifiers are seated on either side. So, there is a total of
three masters and seven certifiers. They represent the
Buddhas of the ten directions coming to speak the
Dharma and to transmit the precepts. Hence, you can see
the great importance of leaving the home-life and re-
ceiving the precepts. The Teaching Transmitter trans-
mits the Sutras. Ch’i To Lo, transliterated from Sanskrit,
means “flower of merit and virtue.” Dharma Master Mi
To thoroughly understood the three divisions of the
Tripitaka -- Sutras, Shastras, Vinaya, and so he is called a
Tripitaka Master. All the precept spirits protected this
talented master, and many miraculous events occurred in
his life. “Mi To’ means flourishing in abundance.

The precept platform was constructed during the
Sung Dynasty by Tripitaka Master Gunabhadra. On
the stone tablet, he inscribed, “In the future, a Bo-
dhisattva in the flesh will receive the precepts in this
platform.”

Gunabhadra means *“a worthy person of merit and vir-
tue.” This master established a precept platform at what
is now called Kuang Hsiao Monastery. His inscription
foretold the coming of a Bodhisattva in the flesh, a living
Bodhisattva.

(To be continued ..)
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Excerpt from the Hundred-day Chan Session
Lectured by the Venerable Master Hsuan Hua at the Buddhist Lecture Hall in San Francisco, 1971

I will introduce another high sanghan to all of
you. This high sanghan was a disciple of Elder
Master Hsu Yun when he was in Yun Nan prov-
ince. His name was Ju-Hsing. Before he left the
home-life, he was an illiterate farmer who
ploughed the fields. Later, he went to the mon-
astery to plant vegetables. Afterwards, he left the
home-life. After he left the home-life, he contin-
ued planting vegetables in the monastery and did
other laborious work such as boiling water, cook-
ing rice, preparing vegetables, and work as a
‘hsing tong’ in the dining hall. A “hsing tong’ is
one who apportioned rice to people during meal-
time.

After a few years, he traveled to various forest
monasteries to study and learn. He went to many
places. Afterwards, he returned to the monastery
and resumed his work planting vegetables and
pounding rice. Like the Great Master -- the Sixth
Patriarch, he too pounded rice. In addition, the
Master also helped others to make clothes. If
someone’s clothing were torn, he would offer to
help sew it up. If there was a person who did not
have clothes to wear, he would make them for that
person. Whenever he sewed a stitch, he would
recite “Namo Amitofo” (Homage to Amitabha
Buddha) once. Sewing another stitch, he would
recite another “Namo Amitofo.” At all times, he
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was reciting the Buddha’s name. He was illiter-
ate to start with. In the end, he managed to learn
the morning and evening recitation and had even
memorized the Vajra Sutra. He did not talk in
the monastery. He just recited the Buddha’s
name. Whatever people said, he still recited the
Buddha’s name, “Namo Amitofo! Namo Ami-
tofo!”

This continued on until one year when he sold
all his personal belongings. He sold all his
clothes and blankets. He then used the money to
prepare a vegetarian meal offering to the entire
assembly. Afterwards, he went inside the great
hall with probably two or three bunches of straw.
He sat on top of the pile of straw. With one hand
holding the hand bell, he recited the Buddha’s
name and set the straw on fire. As the straw
burned, the wood of the hand bell had also
burned and the bell fell. However, the Master
remained in his sitting position. His clothing
stayed intact as though nothing had happened. It
looked just like he was still sitting as usual.

The left-home people who lived in the monas-
tery saw that the Master had burned himself, so
they reported it to Elderly Master Hsu Yun. At
that time, the elderly monk was building a temple
at Yun Chi (“Cloud Dwelling”) Monastery. In-
cidentally, the Yun Nan Military Governor Ji-
Yao Tong was also present. That was during the
time of the Republic of China. Because Ji-Yao
Tong was there, the elderly monk told him: “Ju-
Hsing did it his way. Go take a look and see how
you will handle this matter. Help him arrange a
resolution.” When Ji-Yao Tong arrived at the
great hall, he saw the Master was not burned nor
were his clothes scorched. The Master’s facial
features were the same as usual. Ji-Yao Tong
extended his arms to hold the Master. As he did
so, the Master’s body completely crumbled into
ashes. Earlier, the Master appeared just like a
person in sitting position. However, when Ji-Yao
Tong touched him, his body immediately turned
into ashes. Thereafter, Ji-Yao Tong held a me-
morial service for the Master, during which the
whole of Yun Nan Province was ordered to ab-
stain from slaughtering animals for three days,
while the dharma assembly was held on behalf of
the Master.

-10-
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Dharma Master Ju-Hsing was illiterate and he
was not very learned. Nevertheless, his every
thought was true and sincere. Hence he was able to
cremate himself at the end of his life and still
maintain the appearance of a human body. It was
not until Ji-Yao Tong went to see him that he turned
into ashes. That was meant to boost the faith of Ji-
Yao Tong. Later on, living in Yun Nan province,
Ji-Yao Tong believed in Buddhism even more. He
also helped in the propagation of the Buddhad-
harma. Therefore, in cultivation, it is imperative
that one must practice truly. It is only when one is
true that one can bring about a response in cultiva-

tion. (The End of the Article on Master Ju-Hsing)
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(Continued from Page 14)
Conclusion:

Ten Dharma Realms arise from a single thought,
Which is never apart from the present thought.
Enlightened to that present thought,
limmediately reach the other shore.

The Buddhas, Bodhisattvas, Sound Hearers, and
Those Enlightened by Conditions are the Four
Dharma Realms of Sages. The gods, people, asuras,
hells, hungry ghosts and animals make up the Six
Dharma Realms of Ordinary Beings. Together, they
make the Ten Dharma Realms. Where do the Ten
Dharma Realms come from? They originate from
the single thought presently in your mind. Ten
Dharma Realms in a single thought, which is never
apart from the present thought. The Ten Dharma
Realms are not beyond your present thought.
Enlightened to that thought, if you are enlightened
to this present thought, then you immediately reach
the other shore. You attain Maha-prajna-paramita.
Reaching the other shore means you become
enlightened and are no longer deluded. You smash
through ignorance. When ignorance is shattered,

the Dharma-body appears.
(End of the Article)
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(Continued from issue #191)

(9) The Dharma Realm of Hungry Ghosts

The ghostly crew delights in hate,
Deluded by effects, confused about cause.
Their ignorance and topsy-turvy states
Grow greater each day, deeper each month.

Most people have heard of ghosts. Some people
believe in ghosts, but others say that ghosts don’t
exist. There are even some Buddhists who don’t
believe in ghosts. Just exactly what are ghosts?
Ghosts are masses of yin energy which have
shadow and no form, or form and no shadow.
Sometimes you may see a dark shadow, but when
you look closer it disappears. Perhaps you see
what appears to be a person, but it vanishes in the
twinkling of an eye. It’s not easy to understand
the principles behind such phenomena.

How many varieties of ghosts are there? There
are as many kinds of ghosts as the sands in the
Ganges’ River. If you want to know how many
kinds of ghosts there are, you have to cultivate the
Way. When you cultivate to the point that you
open the five eyes and attain the six spiritual
powers, then you’ll know how many kinds of
ghosts there are.

As to the people who say that there are no
ghosts, | tell them that if there are no ghosts, then
there are also no Buddhas, no human beings, and
no animals. This is because animals, human be-
ings, and asuras have been ghosts in their previ-
ous lives. The gods, Arhats, Those Enlightened by
Conditions, Bodhisattvas, and Buddhas all have
escaped the destiny of ghosts. Why is this? It’s

-12-
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because the Ten Dharma Realms are not apart
from a single thought. This one thought cre-
ates the Ten Dharma Realms.

By doing ghostly deeds, you fall into the
realm of ghosts; by doing human deeds, you
become a person. If you do the deeds of Arhats,
then you join the ranks of Arhats. If you do the
work of Bodhisattvas, then you become part of
the retinue of Bodhisattvas. If you perform the
deeds of Buddhas, then you’ll become a Bud-
dha. If you do hellish things, then you’ll fall
into the hells. So this is all created from the
present thought of your mind.

The ghostly crew delights in hate: Ghosts like
to vent their tempers and give rise to hatred. If
they are treated well, they get mad. If they are
treated badly, they also get mad. What do they
like to do best? They like to give people trou-
ble. If you are good to them, they give you
trouble. If you aren’t good to them, they also
give you trouble. There’s a saying, “Lighting a
stick of incense calls forth the ghosts.” They
come to bother you and make you get sick. So
Confucius said, “One should respect the
ghosts and spirits, but stay far away from
them.” You should certainly respect the ghosts
and spirits, but don’t get near them. It’s better
to keep them at a distance.

Deluded by effects, confused about cause.
Since people aren’t clear about the principle of
cause and effect, they do not know how to
differentiate between good and bad. Basically,
if you plant good causes, you will receive good
effects. If you plant bad causes, you will re-
ceive bad effects. If you plant melons you will
get melons; if you plant beans you will get
beans. Since they don’t understand cause and
effect, they plant eggplant in the hope of har-
vesting hot peppers, or plant hot peppers and
anticipate eating cucumbers. They do things in
total confusion; that’s what is meant by being
deluded by effects and confused about cause.
Their ignorance and topsy-turvy states grow
greater each day, deeper each month. The
karma they create day after day keeps adding
up. The more karma they create, the deeper
their offenses become, and the deeper their

-13-
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offenses are, the more karma they want to create,
so they end up falling into the ghost realm.

(10) The Dharma Realm of the Hells

The hells are full of anxiety and suffering
They are devoid of doors, yet one bores right in.
Giving rise to delusion,
karmic offenses are created.

The retribution is borne in due accord.

The hells are the most miserable place. If any
of you would like to take a tour there, there’s a
way, which I guarantee will get you there in-
stantly. What way? It is said,

Depressed and forlorn,
One roams through the hells;
Happy and smiling, one enjoys eternal youth;
Weeping creates a small dark room in the hells.

If you become depressed, you are planting a
seed for the hells. In contrast, if you smile, you
plant a seed for the heavens. “From ancient times,
the divine immortals have had no other practice
than merely being happy and not being sad.” So if
you can always smile, then even when you’re old,
you’ll still be youthful. If you cry, you give your-
self a lot of vexation.

To sum it up, the hells are filled with anxiety
and suffering. There is no such thing as happi-
ness in the hells, only misery and gloom. They are
devoid of doors, yet one bores right in. The hells
basically have no doors. You create the doors
yourself, and burrow your way in forcefully, de-
termined to get in at all costs. Giving rise to de-
lusion, karmic offenses are created. The retribu-
tion is borne in due accord. Why do people end
up in the hells? It is because of ignorance and lack
of wisdom, which consequentially result in their
creating evil karma. No matter what kind of
karma you create, you have to undergo the corre-
sponding retribution. The operation of cause and
effect is never the slightest bit off. This cycle has
no end to it.

(Continuing on page 11)
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H Sun

—Mon

“Tue

=Wed

PMThu

ZrFri

- Sat

O AR EM

Great Compassion Repentance 12:30 pm

1

RETH
The Jeweled
Repentance of

Emperor Lyang
7:00 pm-9:30 pm

2

R 2T
The Jeweled
Repentance of

Emperor Lyang
7:00 pm-9:30 pm

3

REFH
The Jeweled
Repentance of

Emperor Lyang
8:00 am-5:00 pm

4 EA+E
R2FHREH
Completion of the Jeweled

Repentance of Emperor
Lyang 8:00 am - 5:00 pm

50

60

e,

80

90

10

11

B A B B s (R — ) E)
Daylight Saving Time
begins 2:00 am

) &

Recitation of
Shurangama Sutra
8:00 am—10:00 am
BB

Recitation of
Shurangama Mantra
1:00 pm —3:00 pm

1206

130

14©

150

160

17

18

Wik ke

Recitation of

Earth Store Sutra and
Earth Store Bodhisattva’s
Name

8:00 am—3:00 pm

190

=RA#—

200

21©

220

230

24

25

2 o

Dharma Assembly of
Amitabha Buddha
Recitation

8:00 am—10:00 am
REZE

Liberating Life Ceremony
1:00 pm —3:00 pm

260 AN
it RBHE KA

Shakyamuni
Buddha’s
Leaving Home Day

AR R R

Venerable Sixth
Patriarch’s
Birthday

2710

280 #+
FEREANER
FALAR
Monthly

Memorial of

Venerable
Master Hua

290

300

31
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HSun —Mon “Tue =Wed P4Thu ZrFri -+ Sat
10 20 —A+& |30 40 50 60 +A |7
AP il 5 2. b RELEER
Recitation of Universal Door 2 g Gwan Yin
Chapter 8:00 am—210:00 am . Bodhisattva’s
“ Shakyamuni .
k?&*lb Buddha’s Birthday
Great Compassion Mantra Nirvana Day (Actual Day)
1:00 pm —3:00 pm
8 920 100 11© 120 130 14
LR EHER
Universal Worthy Bodhisattva’s
Birthday (Actual Day)
WLE TRS, L
Recitation of the Chapter of the
Conduct and Vows of Universal
Worthy Bodhisattva; Universal
Bowing 8:00 am—10:00 am
3 B ¥k Avatamsaka Repentance
1:00 pm -3:00 pm
15 16© 17© =A#— |180 190 200 21
W ke
Dharma Assembly of Earth Store
Recitation
8:00 am—3:00 pm
22 230 24© 250 260 3% #1+ 1270 28
kil EREARK
Dharma Assembly of
Amitabha Buddha Recitation HAkRH
8:00 am—10:00 am Monthly Memorial of
e o Venerable Master Hua
Liberating Life Ceremony
1:00 pm —3:00 pm
29 30 © #3EK LK Great Compassion Repentance 12:30 pm
BWEE
Dharma Assembly of
Amitabha Buddha Recitation
8:00 am—3:00 pm
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