£ % € W %188#,2006= 7/8% -1-
Gold Wheel Sagely Monastery Newsletter, Issue #188, July/August 2006

Gold Wheel Sagely Monastery
Newsletter

235 North Avenue 58, Los Angeles, CA 90042 Tel: (323) 258-6668
www.goldwheel.org

EALA--HE PR
REERBRIP FBcBtii R B AHOEITURES ETHHT 55

WRBEIAZH FERAEBRERLE RNIBEAFARE RELZEIEES

Verse on Keys to Chan Meditation
Composed by the Venerable Master Hsuan Hua:

Innocent and cheerful, bearing no deviant thoughts,
Conguer the mind and keep apart from marks; these are the essentials.
The great earth fades away, the response recedes.
Shattering empty space and ending discrimination,

The auspicious light solitarily radiates brilliance throughout the Dharma Realm,
The jewel of wisdom envelopes and nurtures the As-You-Wish Pearl,
Neither defiled nor pure, neither coming nor going,

Pulse stilled, thoughts ended, the wild nature subdued.
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The Sixth Patriarch’s
Dharma Jewel

Platform Sutra

A Simple Explanation by the Venerable Master Hsuan Hua

S ¥ AR BEREANEETESE

FXAZEFEE ) ZLFRE
L Foasdres Txmaxd
¥, oo RBHINL - TR, R
BOiA L o PhIR LR AR R
PO ABANBE By A
& AR S A S ANTETR o ot
HTHFEBR R EA LA o HfhAfe
FTIR e A » —RATEAT B -
AN R AA WTPHE
Tb ) FHBAFAGTE B
TR R ~ (AR E - BT
Ho—EBETAE O BETR B
i LA Qe b AL 48 0 35 AR AT
RAES G A BRI KL R4
BIEhg T 2R o 220 > K > 4o
HEE o A TR BB
A BAEZRBE L BEBEAL
T eh oo A LAty EL
WikR &k HERLW o AWM LA
Bt REFF B R > I R AN
Bl ma o Bhat ik R b Tl —
£ o Ak M XK R o
ANEBER 28 e R B hE
BR& o RTBRAZE  hRA *
AR YerAy o

From the editors: Starting from the issue, we will publish Venerable Master Hua's
Explanation on The Sixth Patriarch’s Dharma Jewel Platform Sutra.

The Sixth Patriarch’s Dharma Jewel Platform is the specific
title of this Sutra, and the word Sutra is a general term for all
discourses given by the Buddha. In order to clarify their con-
tent, Sutra titles are classified into seven types, according to
their reference to person, dharma, and analogy, as follows: The
Three Singles: Three of the seven types of titles refer to only
one of the categories of person, dharma, or analogy, and so they
are called the “three singles.” For example: The Buddha
Speaks of Amitabha Sutra is a title established solely by ref-
erence to person; both the Buddha and Amitabha are persons,
for only a person can cultivate and realize Buddhahood. The
Buddha is a person, and people are just Buddhas. In Chinese,
when we write the word Buddha (ff#}), the symbol for
“person” () stands on the left-hand side. The Mahaparinir-
vana Sutra is a title established by reference to the dharma,
“nirvana.” Nirvana is a Sanskrit word which in Chinese is
composed of two characters “(7£#&)—nieh p’an” which may be
explained as “not produced and not destroyed.” The Brahma
Net Sutra is a title established by reference to analogy. In this
Sutra the Buddha explains the precepts. If you uphold these
precepts, you will radiate light, like the precious gems in the
great net in the heaven of the Brahma King. But if you care-
lessly break the precepts, you commit the grave offense of
“knowing and yet deliberately violating dharma.” This way,
you will have outflows, and you will fall into the three evil
paths: the hell beings, animals and hungry ghosts, where there
is not the slightest trace of merciful treatment.

The Three Doubles: Titles established by reference to person
and dharma, person and analogy, or dharma and analogy are
called the “three doubles.” For example:

The Wonderful Dharma Lotus Flower Sutra is a title estab-
lished by reference to dharma and analogy, since the Wonderful
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Dharma is analogous to the Lotus Flower. The Lion Roar of the
Thus Come One Sutra is a title established by reference to
person and analogy. The “Thus Come One” is the first of ten
honorific titles given to every Buddha and therefore represents
a person. The Lion Roar is analogous to his speaking the
Dharma. The Sutra of the Questions of Manjushri is a title
established by reference to a person, the Bodhisattva Manjushri
of great wisdom, and the dharma he requested, Prajna.

Complete in One: The seventh classification contains refer-
ences to person, dharma, and analogy. The Great Universal
Buddha Flower Adornment Sutra (Avatamsaka Sutra) refers
to the Buddha as a person, Great and Universal as a dharma, and
Flower Adornment as an analogy.

The Sixth Patriarch’s Dharma Jewel Platform Sutra is a
Chinese, not an Indian Sutra, and its title is not classified ac-
cording to the seven topics mentioned above. This sutra is
classified according to a person, a dharma, and a place. The
Sixth Patriarch is a person, the Dharma Jewel is a dharma, and
the Platform is a place.

It wasn’t easy being the Sixth Patriarch. Many people
wished to kill him. Even his own disciples wanted to kill him as
well. For this reason, after the Great Master obtained the
Dharma, he went into hiding, dwelling among hunters for six-
teen years. Even after establishing his Dharma platform at Nan
Hua Temple, followers of other religions tried to kill him, and
so the Great Master hid inside a big rock. The rock can still be
seen at this time in Nan Hua Temple.

The Great Master is counted as the Sixth Patriarch (in China),
starting from the First Patriarch, Bodhidharma, who was the
Twenty-eighth Indian Patriarch. “Bodhi” means enlightenment
and “Dharma” means way. When Bodhidharma set sail from
India, fulfilling Shakyamuni Buddha’s prediction that the Ma-
hayana teaching would be transmitted to China during the time
of the Twenty-eighth Patriarch, the Buddhadharma already ex-
isted in China, yet it was as if it were not there at all. Although
there were men who studied, there were few who lectured or
recited the sutras and repentance ceremonies were non-existent.
Cultivation was superficial. Scholars debated and argued, but
none of them truly understood.

The principles in the Sutras must be put into practice. How-
ever, at that time in China, nobody really practiced sitting
meditation because everyone feared suffering. Now, in America,
it is just the same. People sit in meditation. However, as soon as
their legs begin to ache, they wince and fidget and then gently
un-bend them. People are just people and nobody likes to en-
dure hardship.
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Before going to China, Patriarch Bodhidharma sent
two of his disciples, Fo T’o and Yeh She, to China to
transmit the sudden enlightenment Dharma door. But no
one, not even Chinese Bhikshus, would speak to them.

So they went to Lu Mountain where they met the
Great Master Yuan Kung, who lectured on mindfulness
of the Buddha. Master Yian asked, “What Dharma do
you transmit that people pay no attention to you?”

Fo T’o and Yeh She could not speak Chinese, so they
used sign language instead. Raising their arms in the air,
they said, “Watch! The hand makes a fist and the fist
makes a hand. Is this not quick?”

Master YUan replied, “Quick indeed.”

“Bodhi (enlightenment) and affliction,” they said, “are
just that quick.”

At that moment, Dharma Master Yuan became
enlightened, realizing that originally Bodhi and afflic-
tion are not different, for Bodhi is affliction and afflic-
tion is Bodhi. He respectfully made offerings to Fo T’o
and Yeh She. Not too long afterwards, the two Indian
Bhikshus died on the same day. Their graves may still be
seen on Lu Mountain.

Patriarch Bodhidharma saw that the roots of the Ma-
hayana, the Great Vehicle Buddhadharma, were ripe in
China. Fearing neither the distance nor the hardship of
travel, he brought the Dharma to China. The Chinese
called him “barbarian” because he spoke in a language
that no one understood. When children looked up at the
bearded Bodhidharma, they ran away in terror. Adults
feared that he was a kidnapper and so told their children
to stay away from him.

Patriarch Bodhidharma went to Nan Ching where he
listened to Dharma Master Shen Kuang explain the Su-
tras. When Shen Kuang spoke the sutras, the heavens
rained fragrant blossoms and a golden lotus rose from
the earth for him to sit upon. However, only those who
had opened the five eyes and the six spiritual penetra-
tions were able to see that. After listening, Bodhidharma
asked, “Dharma Master, what are you doing?” “l am
explaining Sutras,” Shen Kuang replied. “Why are you
explaining Sutras?” “I am teaching people to end birth
and death.” “Oh?” said Bodhidharma, “exactly how do
you do that? In this Sutra which you explain, the words
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are black and the paper is white. How does this teach peo-
ple to end birth and death?” Dharma Master Shen Kuang
could not answer his question. First, he felt ashamed. Then,
his embarrassment turned to fury. Even though heavenly
maidens rained down flowers and the earth gave forth
golden lotuses when Dharma Master Shen Kuang spoke
the Sutras, nevertheless his temper flared. This is what |
mean when | said earlier that the Buddhadharma existed in
China, but it was as if it were not there at all. Enraged,
Dharma Master Shen Kuang used his heavy iron beads to
level opposition. Unable to respond to Bodhidharma’s
question, he reddened with anger and raged like a tidal
wave smashing a mountain. Swinging his iron beads into
Bodhidharma’s face, he snapped, “You are slandering the
Dharma!”. Patriarch Bodhidharma was good at martial
arts, but he never expected Shen Kuang to use physical
assault when rendered speechless in a verbal exchange.
Caught unprepared, two of the Patriarch’s teeth were
knocked loose. Now, there is a legend saying that if a
sage’s teeth fall to the ground, it won’t rain in that locale
for three years. Patriarch Bodhidharma thought, “If it
doesn’t rain for three years, people will starve to death! |
have come to China to save living beings, not to kill them!”
So Bodhidharma did not let his teeth fall to the ground.
Instead, he swallowed them and disappeared down the
road without a word.

Bodhidharma was a left-home person. Moreover, he was
a patriarch. Hence, he had perfected the skill of patience-
under-assault (forbearance). Along his way, Bodhidharma
met a parrot imprisoned in a wicker cage. This bird was
much more intelligent than Dharma Master Shen Kuang.
Recognizing Bodhidharma as a Patriarch, the bird said,

Mind from the West, Mind from the West,
Please teach me a way, To escape from this cage.

Although Bodhidharma had received no response from
people, this parrot recognized him. Hearing the bird’s plea
for help, Bodhidharma whispered a secret expedient to the
bird.

To escape from the cage; To escape from the cage;
Put out both legs, Close both eyes.
This is the way To escape from the cage!

The parrot listened attentively and said, “Now, | under-
stand! Thank you for your teaching.” Later that day when
the parrot saw his owner coming home from afar, he stuck
out his legs, closed his eyes, and waited. When the bird’s
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owner came home from work, he always played with
his parrot. But this time when he looked in the cage he
was shocked upon seeing the still body of his beloved
bird. He pulled open the cage door and scooped up the
bird in his hand. He could still feel the warmth of the
bird’s motionless body. (Well, the bird was playing
dead.) Then, the owner slowly opened his hand...
PHLLRTTPHLRTTPHLRTT! The bird broke loose
from his hand and flew away! The secret teaching was
indeed efficacious!

Now, like the parrot, we are in a cage. How do we

escape? You may say, | am free. If | want to eat, | eat;
if I want to drink, I drink. I do not have to follow rules. |

can do anything.” Don’t think you are quite so clever.
This is not freedom, it is just chaos. Real freedom is
freedom from birth and death, being able to soar up into
the sky or bore down into the ground as you wish. If
you have this ability, then and only then are you truly
free.

(To be continued ..)
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(Continued from Page 14)

When the gods, dragons, and the rest of the eight di-
visions of Dharma-protecting good spirits saw how the
King of Kalinga had viciously cut off the old cultivator’s
limbs, they manifested their spiritual might and sent
down hailstones to pelt the King. Seeing how devastat-
ing the consequences were and witnessing the old culti-
vator's spiritual transformations, the King knelt before
the cultivator and begged to repent. The old cultivator
then made a vow, “If 1 don’t become a Buddha, then
there’s nothing to be said. But if one day | do attain
Buddhahood, then I will first come and teach you to be-
come a Buddha. If you don’t get enlightened and be-
come a Buddha, then | won’t become a Buddha either.”
Therefore, after the Buddha attained Buddhahood, he
went to the Deer Park to save Ajnatakaundinya first. The
old cultivator was a former incarnation of Shakyamuni
Buddha, and the King of Kalinga was a former incarna-
tion of Ajnatakaundinya. Because the Buddha made that
vow in his past life, he wanted to save the person who
had treated him the worst.

Having heard this story, if we are treated badly by
someone, we should make a vow to save him after we
attain Buddhahood. Don’t think, “You’ve been so mean
to me. When | become a Buddha, I’m going to make you
fall into the hells.” Don’t make that kind of vow.

(To be continued ..)
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Dharma Master Hui Chih

Excerpt from the Hundred-day Chan Session
Lectured by the Venerable Master Hsuan Hua at the Buddhist Lecture Hall in San Francisco, 1971

(Continued from issue #187)

Then, Dharma Master Huei Chih, traveling
towards Szechuan, came to Jing Province. At
that time Yin Jung Kan was the provincial gov-
ernor of Jing. He was most respectful toward
Dharma Master Huei Chih. During that time,
Heng Xuan was also in the area. Both of them
had heard of the two dharma masters Huei Yuan
and Huei Chih. Now that the Master had arrived,
they wanted to invite him to stay and requested
him not to leave. However, Dharma Master
Huei Chih saw that these two people did not
seem to be very honest. They were very crafty,
so he knew that it would not make sense to stay
with them and insisted that he wanted to leave,
so there was no way that they could ask him to
stay. Thereupon, the Master continued his jour-
ney to Szechuan.

When he arrived in Szechuan, Mao Chu was
the provincial governor. He had long admired
the two great masters Huei Yuan and Huei Chih.
Therefore, he was very respectful towards
Dharma Master Huei Chih and invited him to
live in the Lung Yuan (“Dragon Abyss”) Vihara
and made offerings to him. Before the Master’s
arrival in Szechuan, there were two high sang-
hans, Huei Yen and Seng Gung who were
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“dragons and elephants” of the Dharma in
Szechuan. Common people believed and
adored them. After the arrival of Dharma
Master Huei Chih, these two dharma masters
came to admire him with utmost sincerity.
They often came to Dragon Abyss Vihara to
draw near to Dharma Master Huei Chih. At
that time, the Szechuan locals had a common
saying: whoever went to see Dharma Master
Huei Chih was “ascending to the dragon
door.” In China, there is a saying, “When
one ascends to the dragon door, one’s social
position will increase tenfold.” Ordinary
people who had gone to see Dharma Master
Huei Chih were called “ascendants of the
dragon door”. Dharma Master Seng Gung
was very learned and very intelligent.
Dharma Master Huei Yen upheld strict Vi-
naya and was a model among the sanghans.
Because both of them believed in Dharma
Master Huei Chih, other sangha members
who had heard of the Master also came to
study under him.

There was a warrior in Szechuan named
Jiao Jung who was exceptionally skilled in
fighting. He went into battle with Mao Chu
and killed him. Afterwards, he proclaimed
himself the sovereign of Cheng Du, the
prince of Szechuan. Then he gathered all the
sanghans together in a meeting. He used his
forceful power to bring Dharma Master Huei
Yen and Dharma Master Seng Gung to the
meeting. Since Mao Chu was their dharma
protector who had been killed by Jiao Jung,
when they were asked to be in the meeting,
Dharma Master Huei Yen had a sad feeling
about this and he wept. Jiao Jung then be-
came jealous and said, “Fine! You can’t let
go of Mao Chu. | killed him and as a result
you are devastated.” Afterwards, he de-
ployed a secret agent to murder Dharma
Master Huei Yen.

At that time, Dharma Master Seng Gung
and Dharma Master Huei Chih managed to
escape to Pi County in Szechuan. They
sought refuge there in a small city. However,
Jiao Jung had a nephew named Dao Fu. He
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led an army of soldiers to Pi County to kill
people, set fire and to do all kinds of evil
things. When they finished, they went to the
monastery where the masters lived. When the
monks saw them, the soldiers’ bodies were
covered with blood, and their horses were also
covered with blood. They looked so fearsome
that the monks were all frightened and ran
away. Only Dharma Master Huei Chih re-
mained and didn’t leave. Then Dao Fu walked
up to Dharma Master Huei Chih’s side. What
was the Master doing? He was rinsing his
mouth and brushing his teeth. With Dao Fu by
his side holding a jeweled sword in his hand
and looking very ferocious, Dharma Master
Huei Chih continued to use his fingers to scoop
up the water. He was not a bit moved by this
horrific sight and his demeanor remained un-
changed. At that time, Dao Fu gave rise to
shame and a remorseful heart. He developed a
cold sweat and left. When he returned, he told
his soldiers and his followers, “Oh! This is a
great person quite different from others.”

After this incident, the national situation was
finally settled peacefully. There was no more
war. The Master then returned to Cheng Du
and lived in the Dragon Abyss Vihara. One
day, he told his disciples and the assembly,
“Tomorrow at noon, at twelve o’clock, | will
leave all of you. | must go.” Then he instructed
Dao Hung to manage the sutras in the West
Hall. He asked that the dharma instruments in
the Eastern house and everything else be man-
aged by Tan Lan. The Master said, “However,
from now on, every one of you has to strictly
uphold the precepts. The Vinaya Sutra says,
Precepts are likened to a level ground. All
wholesome dharmas are produced from the
ground. They are created from the precepts.
After | leave, all of you must take the precepts
as your teacher.” After he said that, on the
following day at twelve o’clock, he seated
himself in full lotus. With a smile on his face,
he put his palms together and passed into still-
ness facing the west.

(To be continued ..)
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Where do the Ten Dharma Realms come from?
They originate from the single thought presently in your mind.
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(3) The Dharma Realm of Those Enlightened to
Conditions

The holy sages enlightened to conditions
Doze high on mountain peaks alone.
Springtime’s flowers wither in the fall

In a cycle of twelve interconnecting links.

The holy sages enlightened to conditions: Those who
become enlightened when a Buddha is in the world are
called Those Enlightened to Conditions. Those who
become enlightened when there is no Buddha in the
world are called Solitarily Enlightened Ones because
they become enlightened by themselves. They like to
doze high on mountain peaks alone.

Springtime's flowers wither in the fall: They observe
“the blooming of hundreds of flowers in the springtime,
and the falling of yellow leaves in the autumn,” and
awaken to how the myriad things naturally come into
being and then cease to be, in a cycle of twelve inter-
connecting links. They contemplate the twelve links of
conditioned co-production:

1. Ignorance: They contemplate to find out where igno-
rance comes from, and why it exists.

2. Activity: With ignorance comes activity, and then
there is manifestation. With manifestation comes con-
sciousness.

3. Consciousness: Consciousness refers to discrimina-
tion. Activity refers to conditioned dharmas. When
conditioned dharmas arise, thoughts of discrimination
arise. With thoughts of discrimination, trouble occurs.
4. Name and form: Name and form are troubles. Name
brings on the trouble of name, and form brings on the
trouble of form. Name and form are troubles, and
troubles are name and form. To talk about this matter is
even more troublesome. Before | mentioned it, there
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was no trouble. But the mere mention of it brings
trouble. Before | talked about this, you weren’t
even aware of it, so you didn’t have that many
troubles. Once | speak of it, since you don’t un-
derstand, you have the trouble of not understand-
ing. Because you have this trouble of not under-
standing, you wish to understand. With the wish to
understand, the six sense organs come into being.
5. Six sense organs: The six sense organs come
about because you wish to understand things;
that’s why the eyes, ears, nose, tongue, body, and
mind arise. Why do the six sense organs come into
being? It is because of the desire to understand.
But who would know that the more you try to un-
derstand, the more muddled you become? The
more muddled you become, the less you under-
stand. Those are the six sense organs.

6. Contact: Contact refers to touching or encoun-
tering. When we don’t understand, we go seeking
encounters everywhere: east, west, north, south,
above and below, just like a fly that keeps bump-
ing into the wall. Why do we seek encounters? It is
because of our desire to understand.

7. Feeling: After we touch something, there is
feeling. Before we run into difficulties, we feel
very comfortable. Once we bumped into the wall,
we feel very uncomfortable. When no one criti-
cizes us, we feel very happy. But if anyone says
something bad about us, we get upset. That’s
feeling.

8. Love: When we have feelings, love and attach-
ment arise. Why do people feel insecure? It’s be-
cause of love. Once there is love, there is also ha-
tred, or detestation. We like and cling to favorable
situations, but detest adverse states. Why do we
feel happy? Why do we feel unhappy? It's because
we have feelings of love and hate. Hate refers to
dislike and loathing. Because of these two, our
troubles increase day by day.

9. Grasping: When we see something we like, we
want to grasp it. What is grasping? It is an action
motivated by the wish to obtain something. Be-
cause you are fond of something, you wish to ob-
tain it.

10. Becoming: Once you obtain it, you have satis-
fied your desire. Why do you want to fulfill your
desire? It’s because you want to possess things.
With that wish for possession, "becoming™ occurs.

-11-
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11. Birth: Because of becoming, you want to possess
things. Once you want to possess things, there is birth
into the next life.

12. Old age and death: With another birth, there is
also old age and death again.

These twelve links of conditioned co-production are
cultivated by Those Enlightened to Conditions.

(4) The Dharma Realm of Hearers

The Shravaka Sangha,
Both men and women,

Contemplate and practice the Four Noble Truths,
Concealing the real and
displaying the provisional.

The Dharma Realm of Hearers consists of Hearers of
the First Fruition, Hearers of the Second Fruition,
Hearers of the Third Fruition, and Hearers of the
Fourth Fruition. These can further be divided into
those on the threshold of the first fruition (those who
haven't actually realized the first fruition), the first
fruition, the threshold of the second fruition, the sec-
ond fruition, the threshold of the third fruition, the
third fruition, the threshold of the fourth fruition, and
the fourth fruition. Those on the thresholds are turning
away from the small and tending toward the great.

Hearers are also called Arhats. They can fly through
the air and manifest transformations, and they are en-
dowed with spiritual powers. People who have real-
ized a certain fruition in their cultivation will not
casually say, “1 have certified to fruition; | have at-
tained Arhatship.” They cannot do that. When those
who have certified to the fruition of sagehood walk,
their feet don’t touch the ground. They seem to be
walking on the ground, but actually they are walking
in air, and their shoes don’t touch the ground. Even
when it’s very muddy, their shoes stay very clean. For
example, even when the Venerable Fashun walked
across very soft mud, his shoes didn’t get muddied at
all. That’s a sign of one who has certified to sagehood.

Those of the first fruition have to sever the delusions
of views. Those of the second fruition have to sever
the delusions of thoughts. Those of the third fruition
have to sever delusions as many as dust and sand. As
for ignorance, they have destroyed a bit of it, but they
haven’t pierced through it completely. They haven’t
exhaustively destroyed ignorance. Once they do, they
will attain Buddhahood. Even Bodhisattvas at the
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stage of equal enlightenment still have a small
amount of production-mark ignorance that keeps
them from becoming Buddhas. What do the sages of
the fourth fruition cultivate? They cultivate the Four
Noble Truths; namely, suffering, accumulation, ces-
sation, and the Way.

In the beginning, Shakyamuni Buddha first set out
to convert the five Bhikshus in the Deer Park. These
five Bhikshus were the Buddha’s relatives. They had
been cultivating the Way with the Buddha, but some
of them couldn’t endure the bitter practices. When
Shakyamuni Buddha was in the Himalayas, he ate
one sesame seed and one grain of wheat each day,
and he became as thin as a matchstick. Three of his
relatives left because they were starving and couldn’t
endure the suffering, and only two remained. Later,
on the eighth day of the twelfth lunar month, a
heavenly maiden made an offering of milk to the
Buddha. When the Buddha drank the milk, his two
remaining companions also left, saying, “Cultivation
consists of ascetic practice. But now you have drunk
milk. That shows that you can’t cultivate. You can’t
take the suffering.” Then they left. Those five people
all went to the Deer Park.

After Shakyamuni Buddha was enlightened, he
first spoke the Avatamsaka Sutra, but no humans
were able to hear it. Later, the Buddha imparted the
provisional for the sake of the real, and expounded
the Agama Sutras. To whom did he speak? The
Buddha thought, “Oh! I should first go and teach the
five people who used to be my companions in culti-
vation.”

In the past, Shakyamuni Buddha had vowed, “If |
become a Buddha, I will first save the people who
have slandered me, killed me, and treated me the
worst.” Who treated the Buddha the worst? The Va-
jra Sutra mentions the King of Kalinga. When
Shakyamuni Buddha was cultivating as the Patient
Immortal in his former lives, the King of Kalinga
dismembered that old cultivator's body. Why did he
do that?

Because Shakyamuni Buddha stayed up in the
mountains cultivating the Way, his body became
covered with a thick layer of dust. Yet he never came
out of the mountains; he remained there working
hard and cultivating ascetic practices. One day the
King of Kalinga took his concubines along as he

-13-
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went hunting in the mountains. The concubines were
fond of playing, and instead of following the King as he
hunted, they went to play in the mountains. After the
King returned from hunting, he went looking for his
concubines. He discovered them all standing together,
talking with a very strange-looking person. They were
touching his hands and feet, and it looked very improper.
He was suddenly overwhelmed by feelings of jealousy.
The King listened to what the man was saying. He was
talking about cultivating the Way. The King of Kalinga
was enraged, “Don’t you be deceiving my women! Just
what kind of Way are you cultivating?”

The old cultivator said, “I’m cultivating patience.”
“What do you mean by patience?” “Patience means that
no matter who curses me or beats me, | don’t get angry.”

“You say you can be patient? Is that for real or not?”
“Of course it’s for real.”

“All right, then let me test you.” The King of Kalinga
drew his jeweled sword and sliced off the cultivator’s
hand. Then he asked, “I’ve cut your hand off. Are you
angry?”

The old cultivator said, “No, I’m not angry.”

“Fine! You’re not angry? Then you’ve really got some
skill. But actually, you’re just lying. You’re angry inside,
but you say you’re not. Are you trying to deceive me?
I’m a very intelligent person. Do you really think you
can fool me? All right, since you say you can be patient,
and not get angry, I’ll cut off your other hand, too." The
King cut the cultivator’s other hand off, and then asked,
“Are you angry now?”

The old cultivator said, “I’m still not angry.”

Then the King of Kalinga raised his jeweled sword and
sliced off the cultivator’s two feet. Having cut off his
four limbs, he asked, “Aren’t you angry?”

The old cultivator said, “I’m still not angry. How can |
prove it? If I’m angry at you, then my limbs will not
grow back. If I am not angry, then my hands and feet
will grow back, and I will be just as | was before. That
will be proof that | have no anger.” After the old culti-
vator (Shakyamuni Buddha in the stage of cultivation)
spoke these words, his hands and feet actually did grow

back as before. (Continuing on page 6)
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