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Verse on Gold wheel Sagely Monastery
Composed by the Venerable Master Hsuan Hua:

Giving, upholding precepts and patience
Have vigor as their root;
Concentration, wisdom and vows
Have enlightenment as their fruit.
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. 'The Sutra in Forty-two Sections |
i Spoken by the Buddha :
l |

A Simple Explanation by the Venerable Master Hsuan Hua
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Lectures by the Venerable Master Hsuan Hua given at
Gold Mountain Monastery, San Francisco, California, in 1974
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(Continued from issue #172)

Section 42

Understanding that the
World Is Illusory

The Buddha said, “I look upon royalty
and high positions as upon the dust
that floats through a crack. I look upon
treasures of gold and jade as upon
broken tiles. I look upon fine silk
clothing as upon cheap cotton. | look
upon a great thousand-world universe
as upon a small nut kernel. | look upon
the waters of the Anavatapta Lake as
upon oil used to anoint the feet.”

The forty-second section, the final
section, explains that the Buddha regards
all dharmas equally, and he breaks
through all the attachments of living be-
ings. A hundred years in the human realm
is just a day and a night in the Trayas-
trimsa Heaven. One great eon of this Saha
World is just a day and a night in the
Land of Ultimate Bliss. So there isn’t
anything, ultimately, that is real. Every-
thing is empty and false. That’s why the
Buddha said, “1 look upon royalty and
high positions as upon the dust that
floats through a crack.” Royal positions
can be likened to the presidency, and high
positions to the governorship. These are
positions of honor and high social status.
Yet the Buddha regards these royal and
governmental positions as no more than
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the dust that floats through a crack. They are
worthless, nothing to be attached to, just like
dust.

I look upon treasures of gold and jade as upon
broken tiles. | look upon precious things, like
gold and jade, as upon broken tiles up on the
rooftop; they’re just like rubble from broken
roof tiles. I look upon fine silk clothing as upon
cheap cotton. The most beautiful clothing is
just like shabby cotton—nothing to be attached
to. I look upon a great thousand-world universe
as upon a small nut kernel. The Buddha looks
upon the great threefold thousand-world uni-
verse as no larger than a small nut kernel. (This
refers to a small nut, so the kernel would be no
bigger than an apricot seed or an olive pit.)

I look upon the waters of the Anavatapta
Lake as upon oil used to anoint the feet. The
water in the Anavatapta Lake, which is abun-
dant, is seen by the Buddha as being no more
than the amount of oil used to anoint the feet—
not very much at all. The principle here is to get
rid of your attachments to things; you should
not take things so seriously and become so at-
tached to them. To be attached to something is
to be unable to put it down; and if you can’t put
it down, you won’t be able to accomplish your
work in cultivation.

“1 look upon the door of expedient means as
upon a cluster of jewels created by trans-
formation. I look upon the Unsurpassed Ve-
hicle as upon a dream of gold and riches. |
look upon the Buddha Way as upon flowers
before my eyes. | look upon Dhyana
samadhi as upon the pillar of Mount
Sumeru. I look upon Nirvana as upon being
awake day and night. I look upon inversion
and uprightness as upon six dancing drag-
ons. | look upon impartiality as upon the
one true ground. I look upon the flourishing
of the teaching as upon a tree blooming
during four seasons.”

I look upon the door of expedient means as
upon a cluster of jewels created by trans-
formation. All the utensils and implements in
the heavens are made of the seven precious
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gems: gold, silver, lapis lazuli, crystal,
mother-of-pearl, red pearls, and carnel-
ian. In the Land of Ultimate Bliss, the
ground is made of yellow gold. When
Maitreya Bodhisattva becomes a Bud-
dha, our ground will turn into lapis laz-
uli. Our ground right now is made of
rubble, so it is very coarse. If you regard
the myriad events and things as good,
then they are good; and if you regard
them as bad, then they will be just as you
think of them. Everything is just a
manifestation of your mind. Things
come forth as a revelation of your true
mind. So you should not be deluded by
what is false and illusory. All outer ap-
pearances are false and illusory. Only
your fundamental nature is true. Do not
be attached to the false and forget about
the true.

“Expedient means” refers to the Three
Vehicles that all Buddhas establish: the
Vehicle of Sound-hearers, the Vehicle
of Those Enlightened by Conditions,
and the Vehicle of the Bodhisattvas. If
living beings rely on these dharmas to
cultivate, they can certify to the fruition
and become Buddhas. These are expe-
dient Dharma-doors; they are provi-
sional and were designed by the Buddha
to reveal the actual truth. The Buddha
said that they are like a cluster of jewels
created by transformation.

The Unsurpassed Vehicle is basically
true and actual; and it is also a principle
inherent in the self-nature of living be-
ings. It is not outside of living beings’
minds, but is found only within their
minds. Thus it is said that perfect Bodhi
returns to nothing whatsoever; when
enlightenment is perfected, there is not
anything at all. Thus, the Buddha sees
the Unsurpassed Vehicle as being like
gold and riches in a dream. The gold and
riches in the dream are actually false.
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All that is said about the Buddha Way is spo-
ken for ordinary people, and if there were not
any ordinary people, then the Buddha Way
would not be of any use. Thus, it is called un-
conditioned. Unconditioned dharmas neither
arise nor are extinguished. They neither come
into being nor disappear. They are not real and
actual; they are unreal, like a vision of flowers
in space. Thus the Buddha sees the Buddha
Way as being like flowers in space.

Mount Sumeru towers above the great sea,
and no storm can topple it. When people culti-
vate, their Chan samadhi should be as immov-
able as Mount Sumeru. Fundamentally, Mount
Sumeru isn’t an actual dharma either, but it is
being used here as an analogy. When you really
accomplish the fruition, you see everything as
empty.

Then the Buddha says, “1 regard the door of
expedient means as a cluster of jewels created
by transformation.” The Buddha sees the expe-
dient means of bestowing the provisional for
the sake of the actual, and then opening the
provisional to reveal the actual, as an array of
jewels created by transformation. | look upon
the Unsurpassed Vehicle as upon a dream of
gold and riches. The unsurpassed Great Vehicle
Dharma looks to him like no more than a dream
of gold, silver, and treasures. | look upon the
Buddha Way as upon flowers before my eyes.
The Buddha contemplates how the Buddha
Way is just like the illusory flowers he sees be-
fore his eyes. There is nothing real in it at all.

I look upon Dhyana samadhi as upon the
pillar of Mount Sumeru. He sees Dhyana
samadhi as the great pillar of Mount Sumeru,
which rises out of the ocean and never shakes in
the slightest. 1 look upon Nirvana as upon
being awake day and night. The Buddha sees
Nirvana as being in awaking state both day and
night, and never sleeping. |1 look upon inver-
sion and uprightness as upon six dancing
dragons. The states of inversion and upright-
ness are like six dragons dancing wildly. As
soon as you are inverted, your six sense organs
of eyes, ears, nose, tongue, body, and mind re-
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act to the six defiling objects, and you are
turned by states. Then these six sense organs
are just like six dancing dragons.

I look upon impartiality as upon the one
true ground. The Buddha sees the Dharma-
door of impartiality as the one single true
ground, the ground of reality. | look upon the
flourishing of the teaching as upon a tree
blooming during four seasons. The Buddha
sees the flourishing of the Buddhadharma, the
propagation of the Dharma, as a tree which
goes through the four seasons. In the spring it
blooms; in the summer it grows; in the autumn
the leaves fall; and in the winter its branches are
bare. The flourishing of the Buddhadharma also
has its time and its cycle.

The Buddha speaks in this way in order to
teach people not to be attached to anything. If
you have attachments, then you cannot realize
the emptiness of people and the emptiness of
dharmas. When people are seen as empty, they
disappear; and when dharmas are seen as
empty, dharmas disappear. Ordinary people do
not consider people and dharmas to be empty;
they assume that they exist. If you want to re-
alize the fruition and become a sage, then it is
necessary to see that people and dharmas are
empty. At that point, you have no attachment to
people or to dharmas; and when these two at-
tachments are gone, you break all attachments.
You realize the principle of the emptiness of
everything. If you do not see people as empty,
then you cannot realize sagehood. And if you
do not see dharmas as empty, you will not be
able to attain the wisdom of sages.

The Buddha spoke this section of text to teach
people to get rid of all their false thinking and
attachments. If you can get rid of them all, then
you can obtain genuine ease, and that is to ob-
tain genuine freedom. Then if you want to live,
you can live; and if you want to die, you can
die. You are free to come and go. In absolutely
everything, you are free to do as you please.
This is not superficial freedom, it is genuine

freedom.
(The End of The Sutra in Forty-two Sect ion
Spoken by the Buddha)



£ # € B ¥173#,2003&117
Gold Wheel Sagely Monastery Newsletter, Issue #173, November 2003

/0 g

—4&p P pAE—

1971

RecorddHighSanghans

2 Dharma Master Tan Huei

¥ Excerpt from the Hundred-day Chan Session
?; Lectured by the Venerable Master Hsuan Hua at the Buddhist Lecture Hall in San Francisco, 1971
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Today | will introduce you to Dharma Master
Tan Huei. He was a native of He Bei, not too far
from Beijing. When he was twelve years old he
met Dharma Master Dao An and followed him to
become a Shramanera. This Shramanera’s fea-
tures were excellent. He was humble and nice to
people and he treated everyone with equal re-
spect.

When Tan Huei’s teacher, Dharma Master Dao
An, left the home-life, it took him five years be-
fore his teacher would speak to him. Thinking
that the relationship between a teacher and his
disciple should be in harmony, Dharma Master
Dao An was particularly caring and protective
toward his little disciple. He arranged for the
disciple to receive an education. After two or
three years, the young disciple had already mas-
tered the worldly scriptures of the Five Classics,
the Four Books, the Book of Odes, the Book of
Records, the Book of Changes, the Book of Rites,
the Commentary on the Spring and Autumn An-
nals by Tso Chiu Ming, and the Historical Re-
cords. He had also studied many Buddhist sutras
and scriptures. When Tan Huei was sixteen years
old, Dharma Master Dao An formally shaved his
head and he received the Complete Precepts. At
that time, he was no longer a common Shra-
manera. He had lofty wisdom, he was endowed
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with eloquence of speech, and he was vigorous in
his cultivation. All in all, he surpassed all his peers
and no one could match him.

Even before the age of thirty, Dharma Master
Tan Huei had begun to lecture on the sutras and
speak the Dharma. Most people liked to hear his
voice. His voice was clear and resonated like a
copper bell. Therefore, every time when he gave a
lecture on the sutras, many would come from afar
to listen. The Master had very good affinities with
people. He had also followed Dharma Master Dao
An for more than a decade. He lived in Shuang
Yang for a while before moving to Jing Province.
When he lived in Jing Province, many govern-
ment officials and civilians came to request that he
speak the Buddhadharma. His Dharma affinities
prospered greatly at that time. However, since he
was staying in Jing Province and Dharma Master
Dao An stayed in Chang An, to the west of Jing
Province, Dharma Master Tan Huei could not see
his teacher. What did he do then? The Master
drew a picture of his teacher so as to revere him.
He bowed to his picture day and night. He made
offerings and paid respect to his teacher. Most of
Dharma Master Tan Huei’s disciples followed
suit. They too drew a picture of Dharma Master
Dao An. At that time, there were still no cameras
or video cameras, so they drew his picture by hand
and made offerings to the “Seal Hand” Bodbhi-
sattva in their homes.

Dharma Master Dao An had another name,
“Seal Hand Bodhisattva.” Why was he called
“Seal Hand Bodhisattva?” When Dharma Master
Dao An was born, there was a flap of square-
shaped skin visible on his upper arm which looked
like a seal (used to stamp documents). When one
pushed this flap of skin up, it could be moved as
high as his shoulder. When one pushed it down-
wards, although it might not reach his fingers, it
could reach his forearm. Therefore, everyone
started calling him “Seal Hand Bodhisattva.” Be-
cause of this mark, the disciples of Dharma Master
Tan Huei were also respectful of “Seal Hand Bo-
dhisattva” and bowed to him every day.
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Dharma Master Tan Huei’s Dharma affinities were
flourishing. He had earned great fame. Someone
once asked him: “How do you compare with the
monk Dao An?” He was referring to Dharma Master
Dao An, Dharma Master Tan Huei’s teacher. The
Master replied, “In regard to my teacher, | cannot
measure the level of his inner practice. That s to say,
I don’t know what his inner kung fu (*“cultivation”)
is. But speaking in regard to his external affinities,
he has accomplished many efficacious and miracu-
lous deeds. If | were to compare myself to my
teacher, I would be like a drop of water compared to a
lake or an ocean. How can | even be compared to my
teacher?” At the time the Master spoke, he was very
well known in Jing Province for his propagation of
the Buddhadharma. Later he entered stillness in the
Superior Brightness Monastery in Jing Province.
Before he entered stillness, he spoke to the assembly
during lunch: “I have to bid farewell to all of you and
say good-bye.” After lunch, he returned to his quar-
ters, lay down on his right side and went off to re-
birth. The Master was seventy-three years old when
he entered stillness. He had written and compiled
nine chapters on The Shastra of Establishing the
Foundation and circulated twelve articles on Uniting

the Intent of the Sixth Consciousness.
(The End of the Article on Master Tan Huei)
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(Continued from Page 11)

Lastly, the incident also gave rise to my firm resolve.
I should not be lax. I hope I can continue to proceed on
the path of seeking the way and continue accepting the
influence of the Buddhadharma. I hope that, during my
lifetime, | can have a better understanding of the pro-
found Buddhadharma which will unlock my wisdom.
While shaping my character through discipline, |
should act in accordance with a solid foundation. |
hope through practice | can fulfill the teachings of the
Buddha, the Venerable Master, and the dharma mas-
ters in my daily life. | should pay attention to the prin-
ciple of cause and effect, eliminate greed, anger, and
delusion caused by body, speech, and mind since be-
ginningless time. | should also do away with worries
and obtain the true self-nature.

Note: This accident happened in early July. Originally | thought it
was a personal encounter which was not worth mentioning. Nev-
ertheless, through the dharma master’s compassionate talk, it was
suggested that | share the occurrence and my own feelings with
you. Please give me your guidance.
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EifRH &
Reflection on an Auto Accident

# %% By Charng-Ching Lin

It was the afternoon of July 2, 2003. | was on my
way home from Gold Wheel Temple, just entering
Freeway 110 at 43th Avenue. Perhaps because | was
having false thoughts, an accident happened to me.
After the incident, | called my wife to inform her of
the accident. She reminded me that it was karmic
retribution. She said that as long as there was no
physical damage, | should accept it calmly, not
worry, and not complain nor blame others. Due to her
reminder, | started to handle matters related to the
accident with more composure.

Afterward, | did a mental flashback of the incident,
analyzing how it all happened. When it occurred, the
whole thing took place in a flash. I only know that
when | realized a car was stopping in front of me, |
instantly pressed on the brake, but I could not stop
my car. It continued going forward. I felt an invisible
power pushing the car up onto the safety island. My
car passed through the narrow space between two
cars and landed at the entrance of the freeway. It did
not hit any other car or harm any people. Also, | did
not have even the slightest injury. In the course of the
mishap, | was lucky that only my car was smashed.

Before | became a Buddbhist, | would have just gone
along with my temper. | would naturally have com-
plained and blamed others. | would have thought that
was why the accident had happened to me; but since |
joined Gold Wheel Temple over a year ago, | have
received encouragement and instructions from the
Buddha, Bodhisattvas, Venerable Master, dharma
masters, and good knowing advisors. Having been
influenced by the Buddhadharma, | began to have
different viewpoints on many things. | began to have
a shallow understanding of “cause and effect.”

Speaking of karmic retribution, | recall that one
time when | was serving as a volunteer at Gold
Wheel Temple, | sprained my right ankle while
stepping down the stairs near the front door. A
dharma master happened to hear about it and indi-
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cated it was “heavy karma, light suffering.” 1 did not
quite understand what it meant but it made an impact
on my mind. Now as | am recalling it, I am thankful
for the dharma master’s compassionate lecture at that
time. Because of my ignorance and deeply-ingrained
habits, I would certainly not know which seeds |
planted in the past might cause me to suffer conse-
quences now. But after getting closer to the
Buddhadharma, 1 am beginning to have some percep-
tion. Now | know to examine myself first. If | had not
had a scattered mind while driving, the accident
would have been avoided. Every initiation or move-
ment of our thoughts is karma and an offense. So
when retribution comes, we ought to endure it.

After it occurred, | received a positive outlook from
the accident. First of all, I attributed everything to my
joining Gold Wheel Temple over a year ago. If | had
not followed good causes, | would not have had such a
profound perspective on and reaction to the accident
now. After the accident, my gratitude for the protec-
tion and blessing of the Triple Jewel was elevated. |
am thankful to have “heavy karma, light suffering”
and escape a disaster. Secondly, I thank the VVenerable
Master’s compassion in providing a way-place so |
could have an opportunity to be near the Triple Jewel.
Thirdly, I am thankful to the dharma masters in the
way-place. They work with all their effort to teach and
admonish us with patience. Fourthly, | appreciate the
good-knowing Dharma friends in the way-place who
cultivate with me, for their encouragement. Fifth is to
thank the person who introduced me to this way-place
which is giving me a good foundation. Sixth is to
thank my wife for reminding me, from time to time,
not to be doubtful.

Besides, it is through this incident that | gain deeper
insight on the impermanence of life. In the past, my
perception of death was that it is depressing and dis-
tressful because we do not know when it will happen.
But if we can apply wisdom and peace of mind to our
view of death, on the contrary, we can reflect on it as
part of our lives. It is better to face reality than to try to
deal with the fear of the unknown. Manage it opti-
mistically when it comes. Then we will handle things

smoothly and with ease.
(Continuing on page 9)
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